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KIRISH (falsafa doktori (PhD) dissertatsiyasi annotatsiyasi)

Dissertatsiya ~ mavzusining  dolzarbligi va  zarurati.  Jahon
adabiyotshunosligida qushlar obrazi poetikasini o‘rganish, bu obrazlarning
shakllanish tadriji — xalq og‘zaki ijodi va yozma adabiyotdagi takomili, badiiy
asardagi estetik vazifasini belgilash hamda majoziy-ramziy jihatlarini yoritish kun
tartibidagi dolzarb masalalardan biridir. Qushlar obrazi insonga xos xususiyatlarni
badily tasvir vositalari orqali gavdalantirib, o‘zida ramziy va majoziy ma’no
tashiydi. Shu sababli badiiy asarlarda tasvir etilgan qush obrazlarini sharhlash,
ularga yuklatilgan poetik vazifalarni aniglash, majoz va ramzni farglash, ular bilan
bog‘liq sujetlarning didaktik mohiyatini tahlil qilish asosida olib borilayotgan
tadgigotlar muhim nazariy ahamiyatga ega.

Dunyo adabiyoti tarixi va badiiy obrazlar tizimida qushlarni yaxlit tarzda
poetik tadqiq etish, ularning paydo bo‘lish va rivojlanish evolyutsiyasini belgilash
hamda ramziylik va majoziylik xususiyatlarini aniqlash, g‘oyaviy-badiiy tahlilini
amalga oshirish adabiyotshunoslik fanida o‘ziga xos yondashuv hisoblanadi. Jahon
adabiyotshunosligida Sharq adabiyotidagi qushlar obrazining poetik talgini,
ramziylik va majoziylik xususiyatlari yetarlicha o‘rganilgan emas. Bugungi kun
adabiyotshunosligida ijodkor va badiiy obraz poetikasiga doir tadgigotlar kengayib
bormoqda. Shu nugtayi nazardan Nishotiy, Huvaydo, Gulxaniy asarlarida tasvir
etilgan qushlar obrazini ilmiy o‘rganish zarurati yuzaga keladi.

Mamlakatimizda so‘nggi yillarda xalqimizning ma’naviy merosini tiklashga
muntazam e’tibor garatilmoqda. “Xalgimizning gqadimiy tarixi va boy madaniyatini
tiklash, buyuk allomalarimiz, aziz avliyolarimizning ilmiy, dinty, ma’naviy merosini
har tomonlama chuqur o‘rganish va targ‘ib etish muhim ahamiyatga ega™. Bu 0‘z
navbatida, adabiyotshunosligimizda kam o‘rganilgan qushlar obrazi poetikasini,
g‘oyaviy-badily jihatlarini, ularning ramziylik va majoziylik xususiyatlarini
o‘rganish zaruratini tug ‘diradi. O‘zbek adabiyoti tarixi uchun “Husnu Dil”, “Qushlar
munozarasi”, “Rohati dil”, “Zarbulmasal” asarlaridagi qushlar obrazini tahlil etish,
ularning ramziylik va majoziylik xususiyatini aniglash hamda tipologik
xususiyatlarini tadqiq etish tanlangan mavzuning dolzarbligini belgilaydi.

O‘zbekiston Respublikasi Prezidentining 2017-yil 16-fevraldagi PF-4958-son
“Oliy o‘quv yurtidan keyingi ta’limni yanada takomillashtirish to‘g‘risida™, 2019-
yil 8-oktyabrdagi PF-5847-son “O‘zbekiston Respublikasi oliy ta’lim tizimini 2030-
yilgacha rivojlantirish konsepsiyasini tasdiglash to‘g‘risida”, 2019-yil 21-
oktyabrdagi PF-5850-son “O‘zbek tilining davlat tili sifatidagi nufuzi va mavqgeyini
tubdan oshirish chora-tadbirlari to‘g‘risida”gi farmonlari, 2017-yil 13-sentyabrdagi
PQ-3271-son “Kitob mahsulotlarini nashr etish va targatish tizimini rivojlantirish,
kitob mutolaasi va kitobxonlik madaniyatini oshirish hamda targ‘ib qilish bo‘yicha
kompleks chora-tadbirlar dasturi to‘g‘risida”, 2018-yil 5-apreldagi PQ-3652-son
“O‘zbekiston Yozuvchilar uyushmasi faoliyatini yanada takomillashtirish chora-
tadbirlari to‘g risida”gi Qarorlari, O°zbekiston Respublikasi Prezidentining 2017-yil

10¢zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning 2017-yil 24-maydagi PQ-2995-sonli “Qadimiy yozma
manbalarni saqlash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida”gi qarori /
“Xalq so‘zi” gazetasi. — Toshkent, 2017.
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3-avgustdagi O‘zbekiston ijodkor ziyolilari vakillari bilan uchrashuvdagi ma’ruzasi,
2020-yil 20-mayda Toshkent shahridagi Adiblar xiyoboniga tashrifi chog‘ida
adabiyotning ta’sir kuchini oshirish bo‘yicha topshiriglari hamda mazkur faoliyatga
tegishli boshqa me’yoriy-huquqiy hujjatlarda belgilangan vazifalarni amalga
oshirishda ushbu dissertatsiya tadgiqoti muayyan darajada xizmat giladi.

Tadgiqotning respublika fan va texnologiyalari rivojlanishining ustuvor
yo‘nalishlariga mosligi. Dissertatsiya respublika fan va texnologiyalar
taraqqiyotining 1. “Axborotlashgan jamiyat va demokratik davlatni ijtimoiy,
huquqiy, iqtisodiy, madaniy, ma’naviy-ma’rifiy rivojlantirishda innovatsion
gfoyalar tizimini shakllantirish va ularni amalga oshirish yo‘llari” ustuvor
yo‘nalishiga muvofiq ravishda bajarilgan.

Muammoning o‘rganilganlik darajasi. Ramziy obrazlarni o‘rganish rus
adabiyotshunosligida XX asr boshlaridan amalga oshirildi. N. Kostomarov? xalq
og‘zaki 1ijodi poetikasi bo‘yicha shug‘ullangan folklorshunoslar ichida
birinchilardan bo‘lib bu borada samarali ishlarni olib borgan. Ramz o‘tgan asrning
80-yillaridan keyin Xitoy adabiyotshunosligida teran tadqiq gilina boshlangandan
so‘ng, olimlar tomonidan bu atamaga nisbatan turli qarashlar ilgari surila boshladi.
Buning natijasida ramz haqgida chuqur ilmiy asoslangan nazariy garashlar paydo
bo‘ldi. O‘zbek adabiyotida Nasiba Jumatovaning “Hozirgi o‘zbek she’riyatida rang
bilan bog‘liq ramziy obrazlar’®, Zuhra Mamadaliyevaning “Alisher Navoiyning
“Lison ut-tayr” dostonidagi ramziy obrazlar tizimi”4, Ozodjon Ochilovning “VII-X
asrlar tang davri she’riyatidagi ramzlar semantikasi”®, Sabohat Majitovaning “Jomiy
g‘azaliyotidagi istilohlarning lug‘aviy va majoziy ma’nolarini talqin qilish
usullari”®, Nasiba Sabirovaning “Xorazm xalq lirik qo‘shiqlarida poetik ramzlar
tizimi va ularning badiiy-estetik vazifalari”’ nomli tadgiqotlarida ramz va majoziy
obrazlarga doir turli xil garashlar uchraydi. Jumladan, E.A.Nekrasova, Sh.Karimov,
X.Sharifov, M.Imomnazarov, A.Qurbonbekov, M.Salomov kabi olimlar esa oz
tadgigotlarida majoz va uning mohiyatini tahlil gilib, asarning poetik talginidagi
vazifasini ko‘rsatib berishgan®,

O‘zbek adabiyotida qushlar obrazi yagona monografik planda o‘rganilmagan
bo‘lsa-da, Sharafiddin Sharipov, Shafoat Hasanova, Zuhra Mamadaliyeva, Rashid
Jumayev tadgiqotlarida tayr gissalarida ishtirok etgan ayrim turdagi qush obrazlari

2 Kocramapos H. O6ucTopruueckoM 3HAYMN PYCCKOi HapoaHOM modsuu. — Xapkos, 1860. — 176 c.

3 XKymarosa H. Xos3upru y36ex mebpuaTUaa paHr 6unad GOFIMK pamsuii o6pasnap. @unon. dad. HOMS... aucc. —
Tomkent, 2000. — 126 6.

4 Mamananuena 3. Amuuiep Hapouitnuur “JIMcoH yT-Taiip” JoCTOHMAArd pam3uii o6pasnap TMzumu. Duon. das.
HOM3... qucc. — Tomxkent, 2011. — 177 ©.

® Quuyios O. VII — X acpnap TaHr JaBpu LIEbPUATHAA pam3iap ceMaHTukacH. ®unon. pas. 6. dasic. gok... (PhD)
nucc. — Tomkent, 2018. — 148 6.

6 MaxuroBa C. YKomuif Fa3amuéTHAArd MCTHIOXJIAPHHUHT JTyFAaBUH Ba MaXKO3HHl MAbHONAPUHH TATKHH KHIIHII
yeymnapu. @unon. dan. 6. ¢anc. nok...(PhD) mucc. — Camapkanz, 2018. — 170 6.

7 Cabuposa H. XopasM Xank NOHMPHK KyIIMKIAPHAA MOITHK paM3iap TH3MMH Ba YJIAPHUHT OaIUMH-3CTETHK
Baszudanapu. dunod. dan. 6. paic. g0k... (PhD) aucc. — TomkenTt, 2018. — 156 6.

8 Hexpacoa 2. Metadopa eé okpy:KeHHe B KOHTEKCTE Xy J0:KECTBEHHOM peunt // C10Ba B pyCCKOM COBETCKOI 033U,
— Mockaa, 1975. — C. 189 — 190; Kapumos [II. CemanTHKan BOXUAXOWHN JMyFaBuiu Fazanuétu Xoous. — Jymanoe:
Updon, 1967. — 186 c.; lapudor X. Kanomu Gane. — Aymanbe: Maopud, 1991. — 160 c.; Imomuazapo M. XXI
acp. HaBomitmynocnukka kupuim. — Tormkent, 2018. — 410 6.; Kyp6on6ekoB A. Xodus razanu€ruma MabHOIAP
cuncunacu. — Tomkent: @an, 1994. — 207 6.; CanomoB M. Udonan maqo3 nap razammuérn Xodusu Lllepozn. —
Hyman6e: Anuo, 2001. — 138 c.



hagida turli xil garashlar va adabiy tahlillar mavjud ®. Shuningdek, Akmal
Jumayevning® “O‘zbek va nemis ertaklarida qushlar obrazi tipologiyasi hamda
spetsifikasi” nomli tadqiqotida qush kultiga doir hamda mifologiya va ertaklardagi
To‘t1, Bulbul, Hudhud, Burgut kabi qush turlariga oid qarashlarni uchratish mumkin.
Tadqiqotchi o‘zbek ertaklarining ma’nosiga yaqin nemis ertaklaridagi qush
obrazlarini ham tahlilga tortadi.

Huvaydo ijodini tadqgiq etish rus va nemis shargshunosligida XX asr
boshlarida yangi bosqichga ko‘tarildi. A.N.Samoylovich, P.A.Falev, M.F.Gavrilov,
N.P.Ostroumov, nemis shargshunosi M.Hartmann ilmiy magola va risolalarida
turkiy adabiyotning XX asr boshlaridagi rivojlanish xususiyatlari, jumladan, o‘rta
osiyolik so‘fiy va shoir Xo‘janazar Huvaydo hagqida fikr yuritgan. Rus olimlaridan
N. F. Gavrilov Toshkentda rus tilida chop etilgan “O‘rta Osiyolik shoir va so‘fiy
Huvaydo” risolasida uning tarjimayi holi, hayoti haqida mulohazalarini bildiradi?.
Shuningdek turk olimasi Funda Toprak Huvaydoning “Rohati dil” asarining til
xususiyatlarini mukammal o‘rganib “Hoca Nazar Hiiveyda. Rahat-1 Dil (Inceleme
— Metin — Dizin)*? to‘plamini nashr ettiradi. XIX asr Il yarmida Qo‘qon xoni Amir
Umarxon (1810 — 1822) homiyligida din va dunyoviy ilm o‘rganilishiga alohida
e’tibor berila boshlandi. Hatto Amir Umarxon xonlik qorilariga Xo‘janazar
Huvaydoning ijodiy merosini o‘rganishni topshirgan. Yurtimiz tasavvufshunos
olimlaridan N.Komilov, [.Sulton, O.Usmon, B.Valixo‘jayev, Y.Is’hoqov
tadqiqotlarida nagshbandiya tariqati vakillari haqida ma’lumotlar berilgan. 1959-
yilga kelib M. Afzalov “Huvaydo va Mashrab ijodini atroflicha o‘rganaylik”
sarlavhali magolasida shu vagtgacha Huvaydo Chimyoniyning ijodi chuqur va
atroflicha o‘rganilmaganini ma’lum qildi. Vohid Zohidov esa Huvaydo ijodini ilmiy
asosda o‘rganishni boshlab bergan tadqiqotchilardan biridir. Abdusalom
Xudoyberdiyev 1990-yil “XuszHp wm TBOpYecTBO XO/KaHazapa XyBaimo”
mavzusidagi nomzodlik dissertatsiyasida ham ijodkorning hayot yo‘li, ijodi,
lirikasining mavzu ko‘lami haqida fikr bildiradi. Shuningdek, 1995-yilda
adabiyotshunos Nusratulla Jumaxo‘janing “Huvaydo merosining ma’naviy-ma’rifiy
mohiyati” ¥ |, 1997-yil “Ma’rifat” gazetasidagi “Huvaydo” nomli ilmiy
magolalarida ** hamda hammualliflikdagi “O‘zbek adabiyoti tarixi” kitobida
Huvaydo 1jodi haqida gimmatli ma’lumotlar berilgan.

Nishotiyning hayotiga, 1jodiga doir ma’lumotlar manbalarda juda kam
uchraydi. Bayoniy Pahlovonquli Ravnag va Muhammadniyoz Nishotiyning bir
davrda (Temurg‘ozixon zamonida) yashaganligi va bu ikki shoirning “sho‘x

® Illapumos I11. “JIucon yT-Taiip” JOCTOHMHHUHT F'eHE3HCH Ba FOSABUIA-0anuuii Xycycustiaapu. — Tomxkent: ®an, 1982.
— 96 6.; Xacanosa III. Maenono xoxxa Ko3u IlaiiBanauii Puzounitauar “Kym Tuam” MOCTOHW Ba YHUHT KUECH -
TEKCTOJOTMK Taakuku. Dwmmon. ¢aH. HOM3... mucc. — Tomkent, 2006. — 147 6.; MamanmanueBa 3. AJjmiiep
Hapowuitnuar “JIucon yT-Taiip” AocToHUIAru pamsuii oopazmap tm3uMu. Ounon. ¢ax. HOM3... mucc. — TomKeHT,
2011. — 177 6.; Kymaes P. “MacHaBuiin MabHaBHi” Ba “JIMCOH yT-Tallp”arn XUKOSTIAPHUHT KHECHN TaxJIUIIM.
®wton. dan. 6. panc. nok... (PhD) mucc. — Camapxkang, 2018. — 160 6.

10 Jumayev A. O‘zbek va nemis ertaklarida qushlar obrazi tipologiyasi hamda spetsifikasi. Filol. fan. b. fals.
dok....(PhD) diss. — Buxoro, 2022. — 135 b.

11 Komilov N. Tasavvuf. — Toshkent: Movorounnahr, 2009. — 447 b.

12 Funda Toprak. Hoca Nazar Hiiveyda. Rahat-1 Dil (Inceleme — Metin — Dizin). — Ankara, 2017. —522s.

13 ) ymaxixa H. XyBaiino MepocHHHHT MabHaBHi-Mabpuduii MoxusTu. — Tomkent, 1995. — 76 6.

14 Kymaxixa H. Xysaiino. “Maspudar” razeracu. Ne 3. 1997. —B. 3.
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yo‘sinda” mushoira qilganligi hagida ma’lumot beradi®. Adabiyotshunos Xolid
Rasul Nishotiyning hayoti va ijodiga doir magolalart® ¢’lon qildi hamda shoirning
she’rlari va “Husnu Dil” dostonini nashr ettirdi. Shoirning turli bayozlar, adabiy
to‘plamlar orqali yetib kelgan asarlari uning ijod yo‘lini o‘rganishda gimmatli
manba sifatida xizmat giladi. U.Ametova, O.Abdurahmonova va I.Ismoilov
tadgiqotlarida Nishotiy va uning “Husnu Dil” asarining turli girralari o‘rganilgan?’.

Gulxaniy ijodini ilmiy jihatdan baholashda H.Yoqubovning Gulxaniy asarlari
nashriga yozgan kirish so‘zi, akademik V.Abdullayevning “O‘zbek adabiyoti tarixi”
darsligidagi adabiy portreti, akademik A.Qayumovning “Qo‘qon adabiy muhiti”
monografiyasida Gulxaniy hayoti va ijodiga ajratilgan o‘rinlarning hamda O‘zFA
haqiqiy a’zosi M.Qo‘shjonov va tilshunos olima X.Nazarovaning 8
“Zarbulmasal”ning badiiy xususiyatlari, tili va uslubini o‘rganishga doir ishlari
muhim ahamiyatga ega. Biroq gulxaniyshunoslikda Fathiddin Is’hoqovning amalga
oshirgan tadqiqotlari katta qadam bo‘ldi. Bu olim Gulxaniy va uning davri adabiyoti
bilan bog‘liq juda ko‘p manbalarni, “Zarbulmasal’ning ko‘p sonli qo‘lyozma va
bosma nusxalarini qiyosan o‘rganib, uning tanqidiy matnini tayyorladi hamda 1976-
yili Toshkentda nashr ettirdi. Olim Gulxaniy va uning adabiy merosi hagida bir
gancha salmogli risolalar, maqolalar e’lon qildi. U o‘zining 20-25 yillik ilmiy
izlanishlarini yakunlab, 1997-yil 16-dekabrda ‘“Zarbulmasalning ilmiy-tanqidiy
matni” mavzusida doktorlik dissertatsiyasini yoqladi. Fathiddin Is’hoqov o‘z
tadgiqgotlarida’® Gulxaniy hayoti va adabiy merosini o‘rganish jarayonida boshqalar
tomonidan yo‘l qo‘yilgan nugsonlarni bartaraf etadi, adibning taxallusi, qismati,
qushlar obrazlarini noto‘g‘ri nomlash, asarning janriy xususiyatlarini belgilash
borasidagi chalkashliklarga aniglik kiritadi.

Yugoridagi ma’lumotlardan ko‘rinib turibdiki, Huvaydo, Nishotiy, Gulxaniy
hayoti va ijodi adabiyotshunoslikda turli rakurslarda ilmiy jihatdan tadqiq etilgan.
Qushlar ishtirok etgan tayr gissalari ham tasavvufiy jihatdan tahlil gilingan. Biroq
biz o‘rtaga qo‘ygan muammo — qushlar obrazi umumiy planda poetik talgin
qilinmagan. Bulbul, Zog‘, Chumchuq, Hudhud, Boyo‘g‘li turkumidagi qushlar
obrazi tadqiqot obyekti bo‘lmagan. Mazkur tadqiqotda Huvaydo, Nishotiy,
Gulxaniy ijodida qush obrazlarining poetik talgini amalga oshiriladi.

Tadgiqotning dissertatsiya bajarilgan oliy ta’lim muassasasining ilmiy-
tadqiqot ishlari rejalari bilan bog‘liqligi. Dissertatsiya Alisher Navoiy nomidagi
Toshkent davlat o‘zbek tili va adabiyoti universiteti ilmiy-tadgiqot rejasining
“Filologiya ilmiga zamonaviy yondashuvlar” mavzusi doirasida bajarilgan.

15 Bayoniy. Tarixi Xorazm. O‘zSSR FA Shargshunoslik instituti. Inv. Ne7421.

16 Pacyn X. Humotuit Ba yuuur “Xycum mur” goctonn // V36ex Twan Ba anabuértn macanamapu. Ne 4. 1962;
Humornii. XycH Ba qui. Jlupuka. — Tomkent, 1967. —b. 3 — 14.

17 Ametova U. O‘zbek mumtoz adabiyotida Kubroviylik an’analari. — Toshkent: Mumtoz so‘z, 2021. — 164 b.;
Abdurahmonova O. Nishotiy munozaralarining matniy tahlili. Filol. fan. b. fals. dok... (PhD) diss. — Toshkent, 2021.
— 137 b.; Ismoilov I. Nishotiy “Husnu Dil” dostonining g‘oyaviy-badiiy xususiyatlari. BMI. — Toshkent, 2012. — 92
b.

18 Kyunkonos M. “3apOynmacan”HHHT 6ab3u Oamuuii XycycusaTaapy xakuaa / Y36exucron maganusti. 1969. Ne 4.
—B. 46 — 55; Hazaposa X. “3apOyamacain’ HUHT 6ab31 TeKCHK XycycusTaaps // Y36ek Tty Ba afaGuéT Macaanapi,
1959. Ne 2. — B. 66 — 71.

18 Ycxokor D. lynxanwnit “3apOyaMacanr”WHUHT WIMHA-TaHKAIWA MaTHH: Ouion. ¢gaH. A-ph... aucc. — TOIIKeHT,
1997. — 236 b.
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Tadgiqotning magsadi “Husnu Dil”, “Rohati dil” va “Zarbulmasal” kabi
mumtoz badiiy asarlarda qushlar obrazining ramziy-majoziy xususiyatlari, poetik
talgini, badiiy vazifasini ilmiy asoslashdan iborat.

Tadgiqotning vazifalari:

ramziy va majoziy obrazlarning farglanuvchi belgi-xususiyatlari aniglash
hamda Hudhud, Bulbul, Zog‘, Chumchuq, Lochin kabi qushlar obrazining poetik
vazifasini ilmiy asoslash;

Nishotiyning “Husnu Dil” dostoni tarkibidagi “Boz va Bulbul”, “Qushlar
munozarasi”dagi har bir qush obrazini, tayr gissalarini giyosiy-tipologik jihatdan
asoslab berish va qushlar obrazining janrlar kesimidagi evolyutsiyasini aniglash;

Xo‘janazar Huvaydoning “Rohati dil” asaridagi Chumchug obrazi,
Gulxaniyning “Zarbulmasal” asaridagi qushlar, jumladan, Boyo‘g‘li obrazining
ramziy-majoziy xususiyatlarini aniglash va keyingi davr adabiyotidagi tadrijini
ilmiy asoslash;

“Boz va Bulbul”, “Qushlar munozarasi”da qushlar obrazining badiiy
funksiyasini tahlillar orgali dalillash.

Tadgiqotning obyekti sifatida Nishotiyning “Husnu Dil” dostoni tarkibidagi
“Boz va Bulbul” munozarasi, “Qushlar munozarasi”’, Xo‘janazar Huvaydoning
“Rohati dil”, Gulxaniyning “Zarbulmasal” asaridagi ramziy va majoziy qushlar
obrazi olingan.

Tadgiqotning predmetini Nishotiyning “Husnu Dil” dostoni tarkibidagi “Boz
va Bulbul” munozarasi, “Qushlar munozarasi”, Xo‘janazar Huvaydoning ‘“Rohati
dil”, Gulxaniyning “Zarbulmasal” asaridagi qushlar obrazi bilan bog‘liq bo‘lgan
syujetlar, lavhalar, tasvirlar, timsollar va ularning giyosiy tadqiqi tashkil giladi.

Tadgiqotning usullari. Tadgigqot jarayonida tasniflash, struktural tahlil,
analitik, qiyosiy-tarixiy, qiyosiy-tipologik tahlil usullaridan foydalanildi.

Tadgiqotning ilmiy yangiligi quyidagilardan iborat:

ramziy va majoziy obrazlarning farglanuvchi belgi-xususiyatlari aniglangan
hamda Hudhud, Bulbul, Zog*, Chumchuq, Lochin kabi qushlar obrazi ilk bor yaxlit
tizimda ochib berilgan;

Nishotiyning “Husnu Dil” dostoni tarkibidagi “Boz va Bulbul”, “Qushlar
munozarasi”’dagi har bir qush obrazi, tayr qissalari giyosiy-tipologik jihatdan
asoslab berilib, qushlar obrazining diniy-tasavvufiy asarlarda — zohid, haqgiqiy ishq
yo‘liga kirgan solik timsolida ko‘ringanligi, didaktik asarlarda — hikoyat janrining
asosiy obrazlarini tashkil gilib, o‘quvchiga pand-nasihat beruvchi, agl va chuqur
zehn egasi bo‘lgan donishmand obrazida namoyon bo‘lishi dalillanib, shu asosida
obrazning janrlar kesimidagi evolyutsiyasi aniglangan;

Xo‘janazar Huvaydoning “Rohati dil” asaridagi Chumchuq obrazi,
Gulxaniyning “Zarbulmasal” asaridagi qushlar, jumladan, Boyo‘g‘li obrazining
ramziy-majoziy xususiyatlari, asardagi poetik vazifasi va keyingi davr adabiyotidagi
tadriji ilmiy asoslangan;

Munozara janridagi asarlarda qushlar obrazining badiiy funksiyasi o‘zgarib,
ijtimoiy muhit muammolari, amaldorlarning salbiy illatlari, jamiyatdagi
tanazzulning bahs-munozara asosida, savol-javob usulida tasvirlanishi, Nishotiy va
Gulxaniyning qushlar tilidan turli giyofadagi insonlarning xatti-harakatlari,
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fazilatlarini ochib berishi, ularni kamtarlikka, ezgulikka chaqirishi tahlillar orgali
dalillangan.

Tadgigotning amaliy natijalari quyidagilardan iborat:

ramziy va majoziy obrazlarning evolyutsiyasi aniglanib, ularning shakllanish
bosqichlari yuzasidan ilmiy xulosaga kelingan va Hudhud, Bulbul, Chumchug,
Lochin kabi qushlar obrazining poetik vazifasi ilmiy asoslangan;

ramziy obrazlar bo‘yicha tasniflar o‘rganilib, umumlashtirilgan holda turlarga
ajratilgan. Zog® va Bulbul — juft qushlar obrazi giyosiy tahlil etilganligi ilmiy
tadqiqot va o‘quv jarayoni uchun xizmat qilishi isbotlangan;

qushlar obraziga oid manbalar hamda gadim zamonlarda kishilarning hayvonot
va nabotot hagidagi garashlari, ularning genezisi va boshga manbalardagi obrazlar
tadriji giyosiy tadqiq etilgan;

qushlar obrazining diniy-tasavvufiy asarlarda — zohid, haqiqiy ishq yo‘liga
kirgan solik timsolida aks etishi, hikoyat janridagi asarlarda asosiy obraz sifatida
o‘quvchiga pand-nasihat berishi, aql va chuqur zehn egasi bo‘lgan donishmand
obrazida namoyon bo‘lishi masalasi yosh avlod ilmiy va badiiy tafakkuri takomili
uchun muhim ahamiyat kasb etishi dalillangan.

Tadgiqot natijalarining ishonchliligi. Nazariy ma’lumotlarni va detallarni
berishda anig ilmiy manbalarga tayanilgani, qo‘yilgan muammoning aniq va
yetarlicha dalillangani, tadgiqot natijasida chigarilgan xulosalarning amaliyotga
joriy etilgani va vakolatli tashkilotlar tomonidan tasdiglangani, dunyo
adabiyotshunosligining yangi yo‘nalishlari va tahlil usullari asosida ilmiy-nazariy
asoslangani bilan belgilanadi.

Tadgiqot natijalarining ilmiy va amaliy ahamiyati. Tadgigot natijalarining
ilmiy ahamiyati qushlar obrazi bilan bog‘liq ma’lumotlar, mazkur obrazlarning
boshqga badiiy asarlardagi tasviri, obrazning qiyosiy tadgiq etilishi, poetik vazifasi,
muallif badily mahorati haqidagi garashlarning o‘zbek adabiyoti tarixi, adabiyot
nazariyasi fanlarining rivojiga ma’lum darajada xizmat qilishi bilan izohlangan.

Tadgigot natijalarining amaliy ahamiyati ushbu dissertatsiya ishi materiallari
va umumiy xulosalaridan o‘zbek mumtoz adabiyotida ramziy-majoziy obrazlarning
shakllanish taraqqiyotini o‘rganishda, ta’limning turli bosqichlari, jumladan, oliy
o‘quv yurtlari, akademik litseylar va umumta’lim maktablarida o‘zbek adabiyoti
tarixi fani bo‘yicha darslik va qo‘llanmalar yaratishda, oliy o‘quv yurtlarida maxsus
kurslardan seminarlar o‘tkazishda hamda ma’ruzalar o‘qishda, amaliy
mashg‘ulotlarda ilmiy-nazariy manba bo‘lib xizmat qiladi.

Tadgiqot natijalarining joriy qilinishi. “Qushlar obrazi poetikasi (“Husnu
Dil”, “Rohati dil”, “Zarbulmasal” misolida)”” mavzusi tadqiqi bo‘yicha olingan ilmiy
natijalar asosida:

ramziy va majoziy obrazlarning farglanuvchi belgi-xususiyatlari aniglangan
hamda Hudhud, Bulbul, Zog‘, Chumchugq, Lochin kabi qushlar obrazi ilk bor yaxlit
tizimda ochib berilganligiga doir ilmiy xulosalaridan Alisher Navoiy nomidagi
Toshkent davlat o‘zbek tili va adabiyoti universitetida 2023-2024-yillarda bajarilgan
AL-662205561 raqamli “Alisher Navoiy mualliflik korpusini yaratish” mavzusidagi
amaliy loyihani bajarishda foydalanilgan (Alisher Navoiy nomidagi Toshkent davlat
o‘zbek tili va adabiyoti universitetining 2025-yil 12-sentabrdagi Ne01/4-4166-sonli
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ma’lumotnomasi). Natijada loyiha materiallari Alisher Navoiy asarlarida qush
obrazi tahlili, ramziy-majoziy xususiyatlari to‘g‘risidagi ilmiy xulosalar bilan
boyigan;

Nishotiyning “Husnu Dil” dostoni tarkibidagi “Boz va Bulbul”, “Qushlar
munozarasi’dagi har bir qush obrazi, tayr qissalari qiyosiy-tipologik jihatdan
asoslab berilib, qushlar obrazining diniy-tasavvufiy asarlarda — zohid, haqgiqiy ishq
yo‘liga kirgan solik timsolida ko‘ringanligi, didaktik asarlarda — hikoyat janrining
asosly obrazlarini tashkil qilib, o‘quvchiga pand-nasihat beruvchi, aql va chuqur
zehn egasi bo‘lgan donishmand obrazida namoyon bo‘lishi dalillanib, shu asosida
obrazning janrlar kesimidagi evolyutsiyasi aniglanganligiga oid nazariy
xulosalaridan Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti
universitetida 2021-2023-yillarda amalga oshirilgan PF-201912258-ragamli
“O‘zbek adabiyotining kop tilli (o‘zbek, rus, ingliz tillarida) elektron platformasini
yaratish” mavzusidagi amaliy loyihani bajarishda foydalanilgan (Alisher Navoiy
nomidagi Toshkent davlat o‘zbek tili va adabiyoti universitetining 2025-yil 20-
maydagi Ne 01/4-2060-sonli ma’lumotnomasi). Natijada amaliy loyihaning nazariy
bazasi qushlar obrazining poetik talgini bilan boyitilgan.

Xo‘janazar Huvaydoning “Rohati dil” asaridagi Chumchuq obrazi,
Gulxaniyning “Zarbulmasal” asaridagi qushlar, jumladan, Boyo‘g‘li obrazining
ramziy-majoziy xususiyatlari, asardagi poetik vazifasi va keyingi davr adabiyotidagi
tadriji ilmiy asoslanganligiga oid ilmiy-nazariy xulosalardan Toshkent davlat o‘zbek
tili va adabiyoti universitetida 2021-2023-yillarda amalga oshirilgan PF-
201912258-raqamli “O‘zbek adabiyotining ko‘p tilli (o‘zbek, rus, ingiliz tillarida)
elektron platformasini yaratish” mavzusidagi amaliy loyihani bajarishda
foydalanilgan (Alisher Navoiy nomidagi Toshkent davlat o‘zbek tili va adabiyoti
universitetining 2025-yil 20-maydagi Ne 01/4-2060-sonli ma’lumotnomasi).
Natijada Hudhud, Bubul va Zog‘, Chumchuq, Lochin kabi qushlar obrazining
asarlardagi poetik vazifasiga oid ilmiy xulosalar elektron plarforma materiallari
saviyasini oshirgan;

munozara janridagi asarlarda qushlar obrazining badiiy funksiyasi o‘zgarib,
ijtimoiy muhit muammolari, amaldorlarning salbiy illatlari, jamiyatdagi
tanazzulning bahs-munozara asosida, savol-javob usulida tasvirlanishi, Nishotiy va
Gulxaniyning qushlar tilidan turli giyofadagi insonlarning xatti-harakatlari,
fazilatlarini ochib berishi, ularni kamtarlikka, ezgulikka chaqirishi tahlillar orgali
dalillanganligi hagidagi xulosalaridan “Ma’rifat” ijodiy birlashmasi” davlat
muassasasi tarkibidagi “O°zbekiston tarixi” telekanalida efirga uzatilgan
“Taqdimot” ko‘rsatuvi ssenariylarini tayyorlashda foydalanilgan. (“Ma’rifat” ijodiy
birlashmasi” Davlat muassasasining 2025-yil 4-iyundagi 15-33/399-sonli
ma’lumotnomasi). Natijada ko‘rsatuvlarning ilmiy-ommabopligi ta’minlangan,
tomoshabinlarning qushlar obrazi bo‘yicha bilimlari shakllanishiga erishilgan.

Tadgiqot natijalarining aprobatsiyasi. Tadgigot natijalari 7 ta ilmiy-amaliy
anjuman va seminarda, jumladan, 3 ta xalgaro va 4 ta respublika konferensiyasida
aprobatsiyadan o‘tkazilgan.

Tadqiqot natijalarining e’lon qilinishi. Dissertatsiya mavzusi yuzasidan jami
15 ta ilmiy ish e’lon qgilingan, shulardan O‘zbekiston Respublikasi Oliy ta’lim, fan
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va innovatsiyalar vazirligi huzuridagi Oliy attestatsiya komissiyasining ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlarida 8 ta magola, shulardan 5 tasi
respublikada, 3 tasi xorijdagi jurnallarda nashr etilgan.

Ishning tuzilish tartibi. Tadgiqot Kirish, uch bob, xulosa va foydalanilgan
adabiyotlar ro‘yxatini o‘z ichiga oladi. Dissertatsiya umumiy hajmi 127 betni tashkil
qgiladi.

DISSERTATSIYANING ASOSIY MAZMUNI

Kirish gismida mavzuning dolzarbligi va zarurati izohlangan, tadgigotning
magsadi, vazifalari, shuningdek, obyekti, predmeti ham ko‘rsatib berilgan, fan va
texnologiyalar rivojining ustuvor yo‘nalishlariga mosligi asoslangan, tadqiqotning
ilmiy yangiligi va amaliy natijalari tavsiflangan, shuningdek, tadgigotning
ishonchliligi, nazariy va amaliy ahamiyati ochiglangan, amaliyotga joriy etilishi,
tadqiqot bo‘yicha e’lon qilingan ishlar hamda tadqiqot tuzilishi ko‘rsatib o‘tilgan.

Dissertatsiyaning birinchi bobi “Yozma adabiyotda ramziy obrazlarning
tarixi va tadriji” deb nomlanib, ushbu bob ikki fasldan iborat.

Bobning “Badiiy asarlarda ramziy va majoziy obrazlarning shakllanish
tarixi” deb nomlangan birinchi faslida adabiyotshunoslikdagi ramz va majozga oid
ta’riflar nazariy jihatdan o‘rganildi va ilmiy xulosa chiqarildi. Ramz va majozning
kelib chigishi, ularning bir-biridan farqgi, badiiy asarlardagi roli va poetik vazifalari
aniglandi. Badiiy ijod jarayonida qo‘llaniladigan ramzlar o‘zining xarakteri,
imkoniyatlari va bajaradigan vazifalari jihatidan alohida gimmatga ega.
Borligni o‘z holicha emas, badiiy aks ettirishning turlaridan biri ramz
hisoblanib, u gadimdan bugungi adabiy jarayongacha yashab kelmoqda.
Ularning ildizi xalq og‘zaki ijodiga borib taqaladi. Adabiyotshunos
O.Ochilov ramzlarni aslida chegaralangan cheksizlik, shaklga solingan
shaklsizlik, individuallikka mujassamlashgan umumiylik xususiyatlariga ega
bo‘lgan tafakkur tarzi deb baholaydi. Shomirza Turdimov o‘zining “O‘zbek
xalq qo‘shiqlari”? kitobida poetik ramzlarni o‘rganar ekan ularni “ramz”,
“parallelizm”, “allegoriya”, “psixologik motivirovka” kabi turli xil nomlar
bilan tilga oladi. Ramzga oid turli manbalarda berilgan ta’riflar, o‘rganilgan
tadgiqotlar va umumiy xulosalardan kelib chiqib: 1) g‘oyaviy-mazmuniy
ramzlar; 2) psixologik ramzlar; 3) milliy-madaniy ramzlar; 4) diniy-
tasavvufiy ramzlar; 5) kontekstual (muayyan holatga bog‘liq) ramzlar kabi
turlarga ajratib tasnif etildi.

Majoziylik barcha xalglar adabiyotida mavjud bo‘lib, adabiyotning paydo
bo‘lishi bilan tug‘ilgan. Ramz va majoz ikki xil hodisa bo‘lsa-da, N.Shukurov,
N.Hotamov, I|.Mahmudovlar hammuallifligidagi “Adabiyotshunoslikka Kkirish”
darslik qo‘llanmasida ramz majozning turlaridan biri sifatida ko‘rsatiladi: “Simvol
(ramz) majoz turlaridan biri bo‘lib, biror hayotiy voqgea yoki tushunchani ifodalash
uchun shartli ravishda qo‘llanilgan so‘z va so‘z birikmalaridir?! — deya ta’rif beradi.

20 Typmumos 111. ¥36ek xank kymukmapu. — Tomkent: ®an, 1959. — b. 6 — 101.
2L llykypos H., Xoramos H., Xonmaros I11., MaxmymoB V. Anabuérnrynociukka kupuur. — Tomkent: ®am, 1979. —
b. 56.
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Majoz, allegoriya — adabiy-badiiy usul yoki obrazlilik turi. Mavhum tushuncha
yoki mulohazani aniq bir obraz vositasida ifoda etish. Majozda ikki tushuncha
orasidagi yaqinlikka asoslanib, yangi shartli ifoda yaratiladi. Majoz ham asarning
badiiy gimmatini oshiradigan vositalardan biridir. Adabiyotshunoslik lug‘atida
“Majoz — so‘zning o‘z ma’nosida emas, boshga bir ko‘chma ma’noda ishlatish,
ko‘chimning umumiy nomi”?? sifatida ko‘rsatilgan. Ramz va majozning o‘ziga xos

farqli jihatlari quyidagi jadval asosida ko‘rsatib o‘tildi:

1-jadval
Majoz va ramzning asosiy farqlari
Majoz Ramz
Adabiy-badiiy usul Voqelikni aks ettirish usuli

Mavhum  tushuncha, aniq | Ramz ko‘p ma’nolik xususiyatiga ega
obrazda ifodalanadi
Majoz bilan mavhum | Mazmun obrazli qurilish bilan bog‘liq
tushuncha o‘rtasida bog‘liglik | bo‘ladi. Ramz — obrazning birgina
bo‘ladi. Majozda obraz butun | Xxususiyatini ifodalaydi. Masalan:
xususiyati  bilan  namoyon | tulki — ayyorlik ramzi

bo‘ladi

Majoziy obraz oddiy obrazdan | Ramzlar sharhlanmaydi, u aniq
farq qgiladi. Majoz — | ko‘rinib turadi

sharhlanadi

Matnda o‘z ma’nosida ham, | Tasvirlanayotgan  narsani  emas,
ko‘chma ma’noda ham | muallif ko‘zda tutgan ma’noni
qo‘llaniladi bildiradi

Majozda obraz va mazmun | Ramzning obrazi va mazmuni orasida
orasidagi munosabat kompleks | ko‘pincha oddiy munosabat mavjud
tarzda namoyon bo‘ladi bo‘ladi

Majozda bir obrazning ma’nosi | Ramz vogelikni jonli mushohada
boshga  narsaga  nisbatan | gilish  orgali  vujudga  kelgan
ko‘rsatiladi. tasavvurdan iborat.

“Tayr qissalarining diniy-tasavvufiy xususiyatlari” deb nomlangan ikkinchi
faslda ramziy qush obrazlarining kelib chigishi, obraz tadriji, asardagi poetik
vazifalari tadqiq etildi. Dastlab, Ibn Sinoning “Tayr qissasi”’ va Imom G*azzoliyning
“Risolat ut-tayr” asari tahlilga tortildi. “Tayr qissasi’dagi qushlar — insonlarning
ruhlari, ularning podshoh oldiga borishi, o‘zlikni anglab, Olloh ishqini qalblariga
joylashi desak to‘g‘riroq bo‘ladi. Asarda tasvirlangan ovchi — dunyo, tuzoq —
dunyoviy istaklar va nafs, ovchiga yuborilgan elchi esa agl ramzidir. Asarning asosiy
g‘oyasi nafsni tiyish orqali kamolot bosqichiga qadam qo‘yish va Olloh vasliga
musharraf bo‘lishdir. G*azzoliy “Risolat ut-tayr” asarida qush obrazini ramziy

22 Kyponos 1., MamaxonoB 3., Illepanmuesa M. AnaGuétimnyHociuk gyrati. — Tomkent: Akagemnamp, 2010. — B.
244,
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ma’noda Olloh vasliga erishish uchun harakat qilayotgan ruh yoki ko‘ngil timsolida
ko‘rgan. Qushlar podshoh sifatida Anqoni izlab yo‘lga chiqgadi. Ibn Sinoning asarida
esa podshohning nomi keltirilmaydi. Anqo Qoftog‘ida yashaydigan ismi bor-u jismi
yo‘q afsonaviy qush bo‘lib, qadimgi Sharq xalqlari og‘zaki ijodida, afsona, ertak va
dostonlarda bosh gahramonga homiy sifatida tasvirlangan. Tasavvufda Ango
bogiylik va mutlag borlig ramzi sifatida ham qo‘llanilgan. Bundan tashgqari,
tadgiqotda Fariduddin Attorning “Mantiq ut-tayr”, Gulshahriyning “Mantiq ut-
tayr”, Alisher Navoiyning “Lison ut-tayr”, Payvandiy Rizoiyning “Qush tili” asarlari
giyosiy tahlil etildi. Fariduddin Attor Nishopuriy (1141-1229) G‘azzoliy
risolasidagi majoziy qush obrazini har tomonlama rivojlantirib, uni yangidan talgin
qiladi va qushlarni aniq nomlar bilan ataydi. Attorning “Mantiq ut-tayr” asarining
debochasida Hudhud bilan jami 13 ta, ya’ni Musicha, Qumri, To ‘ti, Kaklik, Lochin,
Durroj, Bulbul, Tovus, Tazarv, Qumri, G ‘urrak, Qarchig ‘ay, Humoy kabi qushlarga
murojaat gilingan. Hudhud ularni Semurg* sari boshlaydi. Qushlar obrazi misolida
inson o‘zini anglab, galbiga Olloh ishqini joylashi va aslini izlashi kerakligi
uqtiriladi. Asarning ikkinchi magqolatida Hudhud Semurg‘ni madh etgach,
qushlarning uzr so‘rash tartibi berilgan. Bulbul, To‘ti, Tovus, G*oz, Kaklik, Humo,
Bo‘timor, Boyqush, Sa’va ketma-ket uzr so‘raydi. Asarda Hudhud — aqgl, turfa
qushlar — turli xarakterdagi insonlarning, Simurg‘ esa Ollohning ramzi sifatida
tasvirlanadi. Attordan keyin bu an’anani Gulshahriy o‘zining “Mantiq ut-tayr”
dostoni bilan davom ettiradi. Asarda Attor syujetini saqlab qolishiga garamay bir
qator yangi g‘oya va epizodlar kiritilgan. Bu jihat uning mustaqil asar ekanligidan
darak beradi. Ozarbayjonlik olima No‘shoba Arasli Gulshahriy va Navoiy asarlariga
to‘xtalib o‘tadi. Navoiyning “Lison ut-tayr” asarini Gulshahriy asaridan tubdan farq
qilishini ta’kidlaydi?®. Asarda muallifning 0‘zi yashab ijod etgan davr vogealari,
tasavvuf ta’limotiga bo‘lgan munosabati aks etadi. Navoiyning “Lison ut-tayr” asari
Attorga nazira tariqasida yozilgan bo‘lsa-da, mustagil asar hisoblanadi. Masalan,
qushlarning Hudhudga uzr aytish jarayonida Attor dostonida 10 ta, Gulshahriyda 8
ta qush obrazi ishtirok etsa, Navoiyda 14 ta qush obrazi ishtirok etadi va ularning
oltitasi (Qumri, Kabutar, Tazarv, Qarchig‘ay, Burgut va Tovuq (Xo ‘roz) avvalgi
asarlarda uchramaydi. Navoiy dostonda har bir qushni oz tilidan tashqi qiyofalari,
shakl-shamoyili va turmush tarzi, biologik xususiyatlarini gavdalantira olgan.
“Mantiq ut-tayr” tipida asar yaratgan ijodkorlardan biri Mavlono Xo‘ja Payvandiy
Rizoiydir. Rizoiyning dostonni yaratishdan asosiy magsadi g‘ayb shahodati yo‘lida
kamolot bosqgichlarini zabt etish va vasli Haqga erishishni kashf etishni qushlar
obrazi orgali ochib berishni nazarda tutgan. U qushlar obrazi timsolida insonlar
obrazini tushunmoq kerakligini ta’kidlaydi?*. Mavlono Rizoiyning “Qush tili”
dostonida esa Hudhud bilan birga 10 ta qush nomini keltiradi. Bular: Bulbul, To ‘i,
Tovus, O‘rdak, Kaklik, Humoy, Qarchig ‘ay, Butimor, Boyqush, Sa’va. Ko‘rinib
turibdiki, Mavlono Rizoiy dostonidagi qushlar nomlari, soni va hatto tartibi
Fariduddin Attor dostonidan farq qgiladi. Shuningdek, Mavlono Rizoiy dostonida
Alisher Navoiynikidan farqli o‘laroq vodiylarni “to‘sha” deb ataydi, avval “tavba

23 Hymo6a A. I'ynmaxpuii Ba HaBownit / Ana6uii mepoc. — Tomkent, 1980. — B. 17-22.
24 Xacanosa I11. Masnono xosxa Kosu IMatisanauit Pusontinuar “Kyi TUIKM” J0CTOHY Ba YHUHT KMECHH -TEKCTOIOTUK
Taakukd. Ounoin. gan. Homs... aucc. — Tomkent, 2006. — B. 21.
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to‘shasi”, so‘ngra “zuhd to‘shasi” ta’rif-u tavsif qgilinadi. Tayr gissalarining keyingi
davr adabiyotiga ta’sirini Omon Matjonning “Qush yo‘li” asari misolida ko‘rishimiz
mumkin. Ushbu asarda qushlar obrazi orqgali Rossiya mustamlakachiligining og‘ir
sinovlari tasvirlanadi.

Dissertatsiyaning ikkinchi bobi “Qushlar obrazining poetik xususiyatlari”
deb nomlanib, 3 fasldan iborat. “Bulbul va Zog*¢ obrazlarining qiyosiy tahlili” deb
nomlangan birinchi faslda juft obrazlar — Zog® va Bulbul Nishotiyning “Husnu Dil”
dostoni tarkibidagi “Boz va Bulbul” va “Qushlar munozarasi”, Gulxaniyning
“Zarbulmasal” asarlari misolida qiyosiy tahlil qilindi. Qushlarning poetik
vazifalarini belgilashda “Qutadg‘u bilig”, “Qisasi Rabg‘uziy” kabi bir nechta asarlar
tadgiqotga jalb etildi. Qushlarning biologik tuzilishi va xususiyatlar badiiy tasvirlar
bilan giyoslanib, ifoda uyg‘unligi ko‘rsatib o‘tildi. Bulbul obrazining adabiyotdagi
tadriji qiyosiy o‘rganilib, xalq og‘zaki ijodining alla, ertak, doston va maqol
janrlaridagi poetik vazifasi aniglandi.

Y ozma adabiyotda Bulbul obrazi boshga qushlarga nisbatan kengroq tasvirlana
boshladi. Bu an’anani Fariddiddin Attor o‘zining “Bulbulnoma” masnaviysi bilan
boshlab berdi va Bulbulni markaziy gahramon sifatida tasvirladi. Attordan so‘ng
Mavlono Rumiy “Bulbulnoma” nomli kichik masnaviysini yaratadi. Ushbu
asarda Bulbulning ishqi avom ishqi ekanligi, xos ishgga erishish uchun qgalb
ko‘zi ochiq bo‘lishi kerakligi uqtiriladi. Asar 55 baytdan iborat bo‘lib,
“Yaxshilik qilgan yaxshilik, yomonlik gilgan yomonlik topadi” mazmunidagi
g‘oyani targ‘ib qiluvchi didaktik hikoyadir. Asarda Bulbul boshdan oxir
ishtirok etmaydi. Nishotiy ham “Boz va Bulbul” va “Qushlar munozarasi”
asarlaridagi Bulbul obrazi tasvirida an’anaviylikni davom ettiradi. “Qushlar
munozarasi” asarida har bir qush o‘z xususiyatlari bilan maqtanganda, navbat
Bulbulga keladi va asarda bu quyidagicha tasvirlanadi:

Subhidamlarki, boshlasam nola,

Soluram shavq ahlini bir hola?.

Asarda Bulbul obrazi shirin xonishiga garamasdan, zohir ahli kibr-u havo va
manmanlikni shior aylagan kishilar ramzi sifatida tanqid gilinadi. Shu o‘rinda aytish
kerakki, qushlar munozarasiga barham berish uchun Hudhudni Bulbul oh chekib
chorlaydi. Hudhud kelganidan so‘ng qushlar murosaga kelishadi. An’anaviy Bulbul
obrazidan biroz chekingan holda 1740-yilda Salohiddin Salohiy o‘zining “Gul va
Bulbul” dostonini yozadi. Ushbu dostonda insonparvarlik, xalqchillik g‘oyalari
yuksak pafos bilan kuylanadi. Unda garchi majoziy obrazlar ishtirok etsa-da, shoir
o‘zining aytmoqchi, hal gilmoqchi bo‘lgan muammolarini inson, uning aql-zakovati,
mehnatini madh etadi. Asar inson hayoti, turmushi, ijtimoiy muhit nugtayi nazaridan
tasvirlanadi. Bu esa “Gul va Bulbul” dostonidagi xalqchillikni ko‘rsatadi.
Xalqchillik zamonlarning o‘tib borishi bilan o‘zgara bordi. Xalgning milliy
xususiyatlarini, o‘ziga xos xarakterini ma’naviy qiyofasini aks ettirish bilan birga,
uning fikrlash, his qilish fazilatlarini, rasm-rusumlarini, orzu-umidlarini
gavdalantiradi?®’. Dostonda, asosan, Bulbulning qizil gulga oshiq bo‘lishi va shu

%5 My6opak makTyOunap. — Toukent: Fapyp Fynom nomunarn Anabuér Ba canbar Hampuérn, 1987. —b. 293.
2Conukosa W. Canoxuaaun Canoxuitnusr “T'yn Ba Gyn6yin” JOCTOHMHUHT MaKO3Mi TAIKUHA. — AHImKOH, 2013,
—b. 64.
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syujet bilan bog‘liq epizodlar, Bulbulning qushlar bilan uchrashib savol-javob
qilishi va asar so‘ngida gafasga tushib vafot etishi tasvirlanadi. Bulbulning qushlar
bilan munozarasiga e’tibor qaratilsa, uning ishqi ilohiy ekanligi, va shu yo‘lda jon
berishi oydinlashadi. Bulbul “Saboga sen mening pirimsan, hamda yo‘l
boshlaguvchi rahbarimsan”, deb o‘zining maslahatgo‘yi sifatida ko‘rsatadi:

Dedi Bulbul Saboni: “San pirimsan,

Mani yo ‘l boshlag ‘uchi rahbarimsan’

Dostondagi sabo — pir, Bulbul — muridning ramzi sifatida tasvirlansa,
Bulbulning gulga bo‘lgan muhabbati ishqi ilohiy, deb talgin gilinadi. Dostonda
“Bulbulning asar oxirida qafasga tushib qolib, oh urib o‘lgani esa tamoman
so‘fiyona mohiyat kasb qiladi. Ya’ni Bulbul — jasadi gafasda uning komil
muhabbatining nishonasi — ohi tan — gafasdan qutuladi va o‘z muhabbati bilan
qorishib ketadi?®. Demak, turli davrlardagi ijodkorlar Bulbul obrazini va uning
xususiyatlarini ham turlicha talgin gilishgan.

Qarg‘a obrazi yozma adabiyotda ham keng poetik talqinga ega bo‘lib, Qur’oni
Karimning “Moida” surasida keltirilgan Qobil va Hobil gissasida ramziy vazifani
bajaradi. Natijada Qarg‘a obrazining semantik yuklamasi yanada teranlashadi: u bir
tomondan jinoyatning guvohi, ikkinchi tomondan esa ilm va tajribaning ramzi,
uchinchi tomondan esa insonni o‘z xatosini anglashga chorlovchi poetik vosita
sifatida gavdalanadi.

“Hudhud obrazining poetik takomili”ga bag‘ishlangan ikkinchi faslda
Hudhud obrazining adabiyotga Kirib kelishi, tadrijiy takomili, poetik vazifasi
aniglandi. Hudhud (popishak) obrazining adabiyotga Kkirib kelishi Qur’oni
Karimning “Naml” surasiga borib taqaladi. Ushbu surada payg‘ambarlardan Muso,
Solih, Lut alayhissalomlar zikr qilinadi. Xususan, Dovud va Sulaymon
payg‘ambarlar haqidagi qismlarda batafsil to‘xtalib o‘tiladi. Sulaymon alayhissalom
payg‘ambar bo‘lishi bilan birga, jamiyki ins-u jin va parranda-yu darranda olamiga
podshoh gilingani to‘g‘risida hikoya qilinadi. Unda Hudhud qushining Sulaymon
alayhissalom va Sab’a o‘lkasi malikasi Bilqis o‘rtasidagi vositachiligi keltirib
o‘tilgan. Suraning 20-27 oyatlarida?® Hudhud Sulaymon alayhissalomga Yaman
mamlakatidagi Sab’a shahrida Bilqis degan malika hukmronlik qilishini, uning katta
taxti borligini va qavmi quyoshga sajda qilishini ko‘rganligini aytadi. Hudhud
obrazini adabiyotga Fariduddin Attor Nishopuriy (1119 — 1229) o‘zining “Mantiq
ut-tayr” asarida markaziy qahramon sifatida olib kirdi. Olimlarning ta’kidlashicha,
Attorning ushbu asarining vujudga kelishida Abu Ali ibn Sinoning “Risolat ut-tayr”,
Shahobiddin Suhravardiyning “Risolayi musammo ba safari Simurg‘”’, Abu Homid
Muhammad G‘azzoliyning “Risolat ut-tayr” asarlarining ta’siri katta bo‘lgan.
Ushbu asarlarda umumiy qushlar hagida gap ketadi. Attor esa anig qushlar nomini
tasvirlaydi. Shoirning mazkur mavzuni rivojlantirishga qo‘shgan ulushini
belgilovchi omillardan yana biri dostonda Hudhud obrazining mavjudligi bilan

27

27 Canoxwuit. I'yn Ba 6yn6ymn. Jlocron. Hampra taitépnosun Cypaiié Illonuesa. — Tomkent: ®upaapc-mox, 2023.
-b. 38.

25 Bannxyoxacs b. Y36ex onmuk nossuscn tapuxugan. — Tomkent: ®an, 1974, — B. 166.

29 Kypbonu Kapum. Vibexua uzoxsm tapxkuma. TapxuMa Ba uzoxjiap myamndu: llaiix Anoymmin Mancyp.

— Tomkent: Yynmon, 2004. — b. 148.
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xarakterlanadi. Hudhud asarning yetakchi gahramonlaridan biri bo‘lib, asarda tasvir
etilgan barcha vogea-hodisalar bevosita uning faoliyati bilan bog‘liq holda
tasvirlangan. Attor Hudhud obrazini ushbu mavzu doirasiga olib kirar ekan, birinchi
galda u haqidagi Sharq folklori va Qur’onda mavjud (XXVII sura, 20-0yat) ayrim
tasavvurlarga asoslanadi®. Attordan keyin Jaloliddin Rumiy “Masnaviyi ma’naviy”
asarining birinchi kitobida Sulaymon alayhissalomning Hudhud bilan tanishuvi aks
etgan hikoyatni keltiradi. Rabg‘uziyning (XIII asr oxiri — XIV asr boshlari) “Qisasi
Rabg‘uziy” asarida “Sulaymon alayhissalom qissasi”3! berilgan bo‘lib, gissada
Hudhud obrazining zakovati, ma’lumotlarni yetkazishdagi farosati ulug‘lanadi.
Ushbu qissa yuqorida aytib o‘tilgan Naml surasi asosida bayon etilgan.

1499-yilda Navoiy “Mantiq ut-tayr’ga javob tarzida “Lison ut-tayr” dostonini
bitadi. Dostonda Hudhud obrazi bosh gahramon vazifasini bajaradi va qushlarni
to‘g‘ri yo‘lga boshlovchi, ularga pand-nasihat giluvchi shayx, pirning allegorik
obrazi sifatida ifodalanadi. Hudhud Gulxaniyning “Zarbulmasal” asarida ham
epizodik obraz sifatida ishtirok etadi. U sovchilik uchun yo‘lga chigqan Ko‘rqushga
duch keladi va unga “Hakimi hoziq* (Kabutar ila Zog‘) hikoyatini aytib beradi. XX
asrning 70-yillarida Omon Matjon o‘zining “Qush yo‘li” asarida Hudhudni yana
markaziy gahramon darajasiga olib chiqdi. Doston Navoiyning “Lison ut-tayr”
asariga javob tarigasida yozilgan. Dostonda qushlarning Navro‘z vaqtida Baxmal
tog‘larida to‘planib majlis qilishi tasvirlanadi. Hudhud boshchiligidagi qushlar
boshidan kechirgan vogea-hodisalarni hikoya qilib, Simurg* sari yo‘lga chiqishadi.
Navoiy o‘z falsafiy qarashlarini Hudhud tilidan bayon etgani kabi Omon Matjon
ham ijtimoiy vaziyat haqidagi garashlarini Hudhud obrazi orgali ifodalaydi. Asarda
Hudhud mustagillik ramzi sifatida ifoda etiladi.

Hudhud obrazining poetik takomilini quyidagi jadval asosida ko‘rishimiz
mumkin.

30 [apumnos 111. “JIucon yT-Taiip” JIOCTOHMHUHT F'eHEe3MCH Ba FOsiBUi-6aauuii Xycycustnapu. — Tomkent: ®an, 1982,
—-b. 60.
31 Pa6rysuit Hocypupaun Bypxonummun. Kucacu Pa6rysuit. 2-kuto6. — Tomkent: Esysun, 1991. — B. 47.
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2-jadval

Hudhud obrazining poetik takomili
Hudhud qushi Ibn Sinoning “Tayr qissasi”’, Imom
G‘azzoliyning “Risolat ut-tayr”, Fariduddin Attorning
“Mantiq ut-tayr”, Gulshahriyning “Mantiq ut-tayr”,

Haqiqat sari Alisher Navoiyning “Lison ut- tayr”, Mavlono Xo‘ja
yo‘lboshlovchi Qozi Payvandiy Rizoiyning “Qush tili” dostonlarida
obraz - Solik qushlarni  nafsni yengib, Semurg‘ (Olloh) sari

yetaklaydigan, ularga to‘g‘ri yo‘l ko‘rsatadigan Solik
obrazida gavdalanadi. Mazkur asarlarda Hudhud piri
murshid, hagigatga erishgan komil insonlarning ramzidir.
Qur’oni Karimda, Rabg‘uziyning “Qisasi Rabg‘uziy”
Xabarchi va diniy | asarida Hudhud obrazi Sulaymon alayhissalomga Sab’a
obraz yurti malikasi Bilgis haqida ma’lumot olib kelgan
xabarchi qush sifatida tasvirlanadi.
Hudhud ko‘pincha tabiat va insonning ichki
Donishmandlik va | dunyosini bog‘lab turuvchi, inson ruhining tub qirralarini
aql ramzi aks ettiruvchi obraz sifatida gavdalanadi. Gulxaniyning
“Zarbulmasal”, Nishotiyning “Qushlar munozarasi”
asarlarida donishmand insonlarning ramzi sifatida
tasvirlangan.

Riyokor zohidlar, Salohiyning “Gul va bulbul” asarida diniy amallarini
xudbin shayxlar | ko‘z-ko‘z qiladigan, o‘zini hammadan ustun sanaydigan
timsoli shayxlar va zohidlarning majoziy timsolidir.

Bobning uchinchi fasli “Rohati dil” asarida Chumchuq obrazining ramziy-
poetik xususiyatlari” deb nomlangan. Unda Xo‘janazar Huvaydoning “Rohati dil”
asaridagi Chumchuq obrazi tahlilga tortilib, mumtoz asarlardagi o‘rni aniqlandi.
Chumchuq “Devonu lug‘otit turk” asarining I tomida “qushg ‘ar” shaklida kelgan
bo‘lsa, asarning II tomida ham shu nom bilan ataladi. “Devonu lug‘otit turkning 11|
tomida esa Chumchuq bir nechta nomlar bilan, ya’ni “chanchurg‘a”, “secha”
shaklida keladi. “At tuhfat uz-zakiyatu fil lugatit turkiya” lug‘atida “shirsha”
shaklida, “Kelurnoma”da “chumchug” bo‘lib kelgan. “Qisasi Rabg‘uziy”da esa
chumchuq “kelaz” deb atalgan. Chumchuq obrazi “Masnaviyi ma’naviy’dagi
hikoyat, “Qisasi Rabg‘uziy” asarida Odam alayhissalom haqidagi hikoyati bilan
giyoslanib, XX asr adabiyotida ham asosiy obraz sifatida badiiy ishlanganligi
ochiglandi. Rus adabiyotidagi hikoyalar bilan taqqoslandi. “Rohati dil”’da “Hikoyati
fi haqqi benamoz”, ya’ni benamoz insonlar haqida hikoyat keltirilgan. Ushbu
hikoyatda Chumchug benamoz insonlarning ramzi sifatida ifodalangan.

Havodin nogahon bir qush indi,

Kelub shohi daraxt ustiga qo ‘ndi.

Oyoq yetgach o ‘shal shoxe qurudi,

Uchub andin digar shoxeg ‘a qo ‘ndi.

Ki har shox uza tegdi poyi ganjashqg (chumchuq)
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Chu al-gissa tamoman ayladi xashk®2.

Bu vogeani ko‘rib shayx Basriy hayron bo‘ladi. Duoga qo‘l ochib, daraxt
shoxining qurish sababini Ollohdan so‘raydi. Bu qush umri davomida ibodat
qilmagan, benamoz insonning qabri ustiga qo‘ngan vaqtda, qabr tuprog‘idan
oyog‘iga yopishdi. Daraxtga qo‘ngan vaqtida oyog‘ining buzuq fe’lli ekanligidan
daraxtning shoxi quridi, degan ovoz keladi. Zero, Qur’onda “Albatta, namoz
mo‘minlarga (vaqti) tayinlangan farz bo‘ldi (Niso, 103)” — oyat orgali Olloh
Taolo aytadi: “Holbuki ular fagat yagona Allohga, u zot uchun dinni xolis
gilgan, to‘g‘ri yo‘ldan og‘magan hollarida ibodat qilishga va namozni to‘kis
ado etishga buyurilgan edilar. Mana shu to‘g‘ri yo‘ldagi millatning dinidir
(Bayyina, 5)%. Alloh Qur’oni Karimning juda ko‘p o‘rinlarida “Namozni to‘kis ado
etinglar”, deb buyurgan. Bu yerda “Ganjashq” so‘zi Chumchuq qushiga ishora qilib,
namozni tark etgan insonlarning ramziy timsoli sifatida qo‘llanadi.

Shu o‘rinda aytish kerakki, Chumchuq adabiyotda faqgat salbiy obraz sifatida
tasvirlanmagan. Jaloliddin Rumiyning “Masnaviyi ma’naviy” asarida donishmand,
uzoqni ko‘ra oladigan aqglli insonlar ramzi sifatida gavdalanadi. Chumchug obrazi
XX asr adabiyotida ham keng tasvirlanadi. Said Ahmadning “Xotinboz chumchuq”,
Shukur  Sa’dullaning  “Ayyor chumchuq”, Quddus Muhammadiyning
“Chumchuqcha haqida ertak”, Safar Barnoyevning “Dangasa chumchuq” kabi
asarlarini misol qgilib keltirishimiz mumkin.

Rus adabiyotida ham Chumchuqg obrazi uchraydi. Maksim Gorkiyning
“Chumchuqcha” hikoyasida ota-onaga itoat qilish, ularning mehr va g‘amxo‘rligini
qadrlash, ulardan o‘rnak olish, yaxshi maslahatlariga amal gilish, xatolarini tan olish
va tuzatish, minnatdorlik, kamtarinlik, ehtiyotkorlik, e’tiborli bo‘lish,
izlanuvchanlik, fidoyi bo‘lish, hayot uchun kurashish ulug‘langan.

Dissertatsiyaning uchinchi bobi “Qushlar obrazining badiiy talqini” deb
nomlanib, ikki fasldan iborat. “Zarbulmasal”’da qush obrazining ramziylik va
majoziylik xususiyatlari” deb nomlangan birinchi faslida “Zarbulmasal” asaridagi
qushlar obrazining poetik xususiyatlari, muallif uslubi va asar badiiyati o‘rganildi.
“Zarbulmasal”da qushlar markaziy obraz hisoblanadi. Asardagi qushlar biologik
xususiyatlaridan kelib chigib tanlangan va mamlakatning ijtimoiy-siyosiy holatini
aks ettirgan. Zarbulmasal — magsadni majoz yo‘li bilan ifodalashga garatilgan
hikoyatdir. Majoz bo‘lganda ham, oddiy majoz emas, ko‘p qavatli murakkab majoz.
Odam timsoli o‘rnida qushlarning harakatda bo‘lishi birinchi majoz bo‘lsa, ular
tilidan Xolvoqi misgar, Yodgor po‘stindo‘z singari kishilarning, Tuya, Chayon,
Sangpo‘sht (Toshbaga) singari hayvon-hasharot timsollarining har xil nagl-
rivoyatlar keltirib so‘z yuritishi — ikkinchi majoz, bu timsollar nutgida keltirilgan
ifodalarning ko‘chma ma’nolari — yana bir majoz — majoz ichidagi majozdir34. Bu
fikrlardan asarning majoziy ekanligiga urg‘u berilganligi anglashiladi. Asar
Yapalogqush bilan Boyqush orasidagi qudachilik vogeasini ifoda etadi. Gulxaniy

32 Xygaiino. Poxaru am. — Tomkent: Xank Mepocu, 1994. — B. 60.

33 KypboHH KapuM MabHOTAPMHHUHT TapkuMma Ba Tadcupu. Tapsxuma Ba Tadcup myamnudu Illaiix Anoymaun
Mancyp. — Tomkent, 2007. — b. 44.

34 Ucxokor . lNynxanmii “3apOynmMacan”WHUHT WIMHA TaHKAaud matHu: Ounon. ¢ad. g-pu...aucc. — TomkeHT,
1997.

19



qahramonlar aytgan hikoyalar vositasida “Fahm va xirat manzilida o‘tmagan
kishilarning” butun bir qiyofasini jonlantiradi, fosh qiladi. Shu tariga
Yapalogqushlar saltanati (xarabo saltanatni) ravnag topishiga imkon yaratib bergan
mubhit axloqini ko‘zguda aks ettiradi.

Boyqushlar yunon mifologiyasida ma’buda Afinaning sevimli hayvoni
sifatida tasvirlangan va uning ko‘zlarining rangi Boyo‘g‘li ko‘zlarining rangi bilan
bir xil ekanligi aytiladi. Rimda Boyo‘g‘li omadsizlik va halokatning ramzi
hisoblanadi. Rimliklar Boyo‘g‘lidan shunchalik nafratlanganki, uni kunduzi
shaharda ko‘rib ushlab olishsa, yoqib yuborishgan va kulini Tibr daryosiga
ogizishgan. Avgust, Avreliy va Sezarning o‘limini Boyqushlar e’lon gilgan, degan
fikr o‘sha davrlardan boshlab xalq orasida mavjud®. Rim shoiri Publiy Ovidiy
galamiga mansub “Metamorfozlar” asarida o°‘rta asrlarda Yevropa va Amerika
folklorida Boyo‘g‘li omadsizlik ramzi sifatida e’tirof etilgan. Shuningdek, tushda
Boyo‘g‘li ko‘rish omadsizlik deb talqin gilingan®.

Boyqushlar turk adabiyotida salbiy obraz ifodasidan tashgari, uzlatga
chekingan so‘fiy insonlarga o‘xshatiladi. Chunki uzlatga chekingan zohidlar yolg‘iz
0‘zi ma’lum bir yerni makon tutib, shu yerda toat-ibodat bilan band bo‘ladilar.
Ularda hech ganday dunyoviy magsad bo‘lmaydi va tunni namoz o‘qib o‘tkazadilar.
Yapaloqqushlar turkumiga oid qushlar misolida o‘sha davrdagi boylarning
shuhratparastligi, ochko‘zligi, maqtanchoqligi ochib beriladi. Boyqushlar ham tunni
bedor o‘tkazib, vayronalarni o‘zlariga vatan qilishadi. Eshrefog‘lining “Miizekki’n
Niifus (Nafslarning tarbiyasi)” asarida so‘fiylik tamoyillarini ochishda Boyo‘g‘li
obrazidan foydalanadi. Asarda tasavvufning asosiy mavzularidan biri bo‘lgan
Allohga tavakkul haqida quyidagi rivoyatni keltiradi. Rivoyatga ko‘ra, Boyo‘g‘li
Allohning yo‘lida tavakkul qilgan qushdir. Odatda, u doim yolg‘izlikda bo‘lib,
Allohni zikr gilish bilan band bo‘ladi. Xudoga ishongan odamlar bu qushning rizqini
olish uchun ko‘p kurashmaydi. Chunki Xudoga tavakkul giluvchi Boyqush nafsini
jilovlay olishni biladi. Buning mukofoti sifatida Alloh taolo unga har kuni uchta
qush yuboradi, Boyo‘g‘li ham Allohga tavakkul gilib, ham 0z narsaga ganoat qilib,
qushlarning birini yeb, qolgan ikkitasini qo‘yib yuboradi®’. Yozma adabiyotda
asosan salbiy xususiyatlariga urg‘u beriladi. .

Bobning so‘nggi fasli “Qushlar munozarasi: tahli
va talqin” deb nomlanib, unda Muhammadniyoz Nishotiyning “Husnu Dil” dostoni
tarkibidagi “Boz va Bulbul munozarasi” hamda mustaqil asar “Qushlar munozarasi”
alohida tadqiq qilindi. Adabiyotshunoslik atamalarining izohli lug‘ati % da:
Munozara “arabcha” Al » so‘zidan olingan bo‘lib, “bahs, tortishuv” degan
ma’nolarni anglatadi. Munozara — fors-tojik va turkiy xalglar mumtoz adabiyotida
turli narsa yoki jonivorlarning bahslashuvi, tortishuvi tarzida yozilgan badiiy asar.
Munozara nasrda ham, nazmda ham yozilishi mumkin. Munozara ko‘pincha
gissadan hissa yoki muallifning asar vogealaridan chigargan xulosasi bilan

35 Nega boyqush donishmand qush sanaladi? https://sinaps.uz/bilasizmi/7124/

3 Sami L. Tiirk Folklorunda Kuslar, Kiiltiir Bakanhg: yay. — Ankara, 1993. — S. 56.

37 Esrefoglu R. Miizekkin Niifus. — Istanbul, 1994. —S. 78.

38 Canaes @., KypOonué3os I'. AnabuéTuIyHOCIMK aTaMaJapuHHHT H30XH CY3ur. — TolKenT: SIHTM acp aByiom,
2010. —b. 146.
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tugallanadi. Shuningdek, u ijtimoiy hayotdagi fikrlar kurashini ham ifodalaydi.
Mavlono Nishotiy ham munozara janrining rivojlanishiga o‘z hissasini qo‘shgan.
“Boz va bulbul” doston tarkibiga kiritilgan ilk munozaralardan biridir. Munozara
Husn mamlakatiga qarshi urush boshlagan Aglshohning manmanligi va
mag‘rurligini fosh qilish uchun keltirilgan. Munozarada tasvirlanishicha, bahor
kunlarining birida Bulbul Boz (Lochin) bilan bahs qilib, uni so‘z va sozning
nazokatidan xabarsizlikda ayblaydi. Uning tashqi qiyofasi, fe’l-atvorini “jahlasar”,
“badmagqol”, “badjamol” kabi tasvirlar bilan tanqid qiladi. Shu bilan birga, Bozning
yaramasligini, doimo xalq boshiga kasofatlar yog‘dirishini va shu sifatlari tufayli
shohning e’tiborini qozonib, el orasida “Shohboz” deb nom olganini fosh etadi:

Muncha kasofatlar ila solu moh,

Shoh qo ‘li uzra sanga jilvagoh.

Qilmog uchun dur seni sarfaroz,

Dedi aniq olamaro shahboz*°.

Boz bu ta’na va tanqidlarni eshitib, Bulbulga hujum qiladi, uning mag‘rur va
magqtanchoqligi, xudbinligini ochib tashlaydi. “Izzat tilasang, donolar so‘zini quloq
bo‘lib tingla, xudbin bo‘lma, chunki xudbin insonlarning igboli past bo‘ladi”, —
deydi. Muallif Shohboz (Lochin)ning kirdikorlarini tavsiflab ta’magir
hukmdorlarning qgonli siyosatini yoglovchi munofig amaldorlarni fosh etadi. Bu
bilan zamonasidagi tartiblardan noroziligini bildiradi.

Nishotiyning “Qushlar munozarasi” (“Munozarayi murg‘on”) bu janrning
noyob namunalaridan biridir. Masnaviy shaklida yozilgan ushbu asar 154 bayt, 308
misradan iborat. Asar Ollohga hamd, payg‘ambar Muhammad (s.a.v)ga na’t,
choryorlar ta’rifi, asosiy qism va xulosani o‘z ichiga oladi. A.Hayitmetovning
ta’kidlashicha: “Allegorik uslubda yozilgan bu doston o‘sha davrdagi qator sotsial
guruhlarning turli illatlari — xudbinlik, maqgtanchoqlik, mansab talashish, jaholat
kabilarni tanqid qiladi, kamtarlikni targ‘ib etadi”*°. Asar ramziy-majoziy xarakterga
ega bo‘lib, Nishotiy qushlar obrazi orqali davrdagi ijtimoiy hayotni, insonlarning
turli xil fe’l-atvorlarini ochib beradi. Dostonning yozilish davri anig emas. Asarda
Akka, Zog*, Qumri, Foxtak, Bulbul, To‘ti, Qirg‘ovul, Kaklik, Qarchig‘ay, O‘rdak,
Qashqgaldoq, Tovus, Humo, Hudhud kabi 14 qushning o‘zaro munozarasi bayon
etiladi. Asarning asosiy vogealari gish fasli tugab, bahorning ilk kunlarida Kesh
shahrida Laylak boshchiligidagi qushlar o‘zaro yig‘ilib, bir bo‘stonga keladilar va
barchalari tahorat olib poklanib, o‘sha yerdagi mozorni ziyorat gilishlari bilan
boshlanadi. Fasl davomida har bir qushning bahs-munozaraga munosabati tahlilga
tortiladi. Tahlillar shuni ko‘rsatadiki, munozara janridagi asarlarda qushlar
obrazining badiiy funksiyasi o°‘zgarib, ijtimoiy muhit muammolari, amaldorlarning
salbiy illatlari, jamiyatdagi tanazzulni bahs-munozara asosida, savol-javob usulida
tasvirlashga xizmat qilgan. Dostonda shoir qushlar tilidan turli qiyofadagi
insonlarning xatti-harakatlarini, fazilatlarini ochib berishga urinadi va ularni
kamtarlikka, ezgulikka chorlaydi.

39 My6opak makTyGnap. — Tomkent: Fadyp Fynom nomunarn Ana6uér Ba canbat Hampuétu, 1987. —B. 271.
40 Xaiturmeros A. Kymnap mysosapacu / I'ynucton. — Ne (37) 1. — Tomkent, 1970. — B. 17.
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XULOSA

1. Ramzning shakllanish ildizi uzog tarixga ega. Ramziylik gadimgi mifologiyada,
san’atning eng qadimgi shakllarida, turli dinlarda inson tafakkurining o‘ziga Xo0s
ko‘rinishi sifatida ko‘zga tashlanadi. Ramz va ramziy ifodalarning eng gadimgi
ko‘rinishlari o‘sha davrda yashagan kishilarning tafakkur olamiga mos ravishda faqat
belgi va ishoralardan iborat bo‘lgan. Ramz vogelikni jonli mushohada qilish orqali
vujudga kelgan tasavvurdan iboratdir. U tasvirlanayotgan narsani emas, muallif ko‘zda
tutgan ma’noni bildiradi. Mazmun obrazli qurilish bilan bog‘liq bo‘ladi. Ramz
obrazning birgina xususiyatini ifodalaydi. Ramzga oid turli manbalarda berilgan
ta’riflar, o‘rganilgan tadgigotlar va umumiy xulosalardan kelib chiqib, tasnif etildi:

1) g°oyaviy-mazmuniy ramzlar;

2) psixologik ramzlar;

3) milliy-madaniy ramzlar;

4) diniy-tasavvufiy ramzlar;

5) kontekstual (muayyan holatga bog‘liq) ramzlar.

2. Majoz — adabiy-badiiy usul bo‘lib, majoziy obraz bilan mavhum tushuncha
o‘rtasida bog‘liqlik bo‘ladi. Majozda obraz butun xususiyati bilan namoyon bo‘ladi.
Bunday obrazlar oddiy obrazlardan tubdan farg giladi va sharhlanishni taqozo etadi.
Ya’ni hayotda mavjud vaziyat, holat va shaxslarga xos xususiyatlarning ko‘chma
ma’noda badiiy ifodalanishidir. Ramziy va majoziy obrazlarning shakllanish tarixini
quyidagi bosqichlarga ajratib o‘rganish mumkin:

1. Antik davrda ramz va majoz.

2. O‘rta asrlarda ramz va majoz.

3. Temuriylar davri adabiyotida ramz va majoz.

4. Xonliklar davri adabiyotida ramz va majoz.

5. XX asr va istiglol davrida ramz va majoz.

3. Ramziy qush obrazlarining adabiyotga kirib kelishi xalq og‘zaki ijodiga borib
tagaladi. Dastlab, insonlarning ruhi ham qush sifatida tasavvur gilingan. Xalq og‘zaki
jjodida Bulbul, Kabutar, Qaldirg‘och, Bedana, Qumri kabi qushlarning ijobiy
xususiyatlari ramziy-majoziy ma’no kasb etgan bo‘lsa, Qarg‘a, Boyo‘g‘li, Hakka kabi
qushlarning salbiy xususiyatlariga ko‘proq e’tibor qaratiladi. Xalq qo‘shiglarida
xabarchi ramzi sifatida Qarg‘a, G‘oz, O‘rdak, Turna, Qaldirg‘och kabi qushlar
tasvirlanadi.

4. X asrga kelib yozilgan Abu Ali ibn Sinoning “Risolat ut-tayr” asari tayr
gissalarining ildizi hisoblanadi. Keyinchalik yaratilgan Shahobiddin Suhravardiyning
“Risolayi musammo ba safari Simurg®’, Abu Homid Muhammad G‘azzoliyning
“Risolat ut-tayr” asarlari Ibn Sino asari ta’sirida yaratilgan tayr qissalaridir. Uch asarda
ham qushlar asosiy obraz sifatida podshohni izlab yo‘lga chiqishadi. Asarlarda yo‘lga
chigqan qushlar tasavvufga kirgan solik, izlab topmoqchi bo‘lgan podshoh — Olloh
ramzi ekanligi namoyon bo‘ladi. Fariduddin Attor, Gulshahriy, Alisher Navoiy,
Rizoiyning tayr gissalarida tasvirlangan ramziy-majoziy qushlar obrazi ijodkorlarning
diniy-ma’rifiy, ta’limiy-axloqiy masalalarga doir qarashlarida mushtaraklikni
ko‘rsatadi. Unda ramziy qush obrazlari orgali inson nafsining jilovlanish bosgichlari
tasvirlangan.
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5. Bulbul obrazi xalq og‘zaki ijodida yigitlar ramzi sifatida poetik talgin etilgan
bo‘lsa, Farididdin Attorning “Bulbulnoma” va “Mantiq ut-tayr”, Mavlono Jaloliddin
Rumiyning “Masnaviyi ma’naviy”’, Alisher Navoiyning “Lison ut-tayr”, Nishotiyning
“Qushlar munozarasi” asarlarida ramziy obraz sifatida aks etgan. Bulbul dunyoga
bo‘lgan muhabbati tufayli Ollohni esidan chiqargan insonlarning ramziy ifodasi bo‘lib
kelgan. Bulbulning gulga bo‘lgan ishqi avom ishqiga giyoslanib, nugsonli ishq ekanligi
uqtirilgan. Sayfi Saroyi esa obrazga o‘ziga xos yondashib, xushovoz shoirlarni
Bulbulga qiyos etgan. Bir obrazga bo‘lgan turfa yondashuvlar, Bulbulning badiiy
adabiyotda muhim poetik obraz sifatida shakllanishiga asos bo‘lgan.

6. Qarg‘a xalq og‘zaki ijodida xabarchi qush sifatida tasvirlangan bo‘lsa,
keyinchalik Yusuf Xos Hojibning “Qutadgu bilig”, Mahmud Qoshg‘ariyning
“Devonu lug‘otit-turk”, Gulxaniyning ‘“Zarbulmasal”, Nishotiyning ‘“Qushlar
munozarasi” asarlarida nafsga bo ‘ysunuvchi, shaytonga xos sifatlarga ega insonlarning
majoziy timsoli sifatida tasvirlangan. Qarg‘a obrazi jahon adabiyotida o‘ziga xos tasvir
etilgan. Jumladan, hind xalq eposi “Kalila va Dimna”da qarg‘aning yangi qirrasi, ya’ni
boyqushlar bilan bo‘lgan jangda zehni va donishmandligini ishga solib, dushmanning
ustidan g‘alaba qozongan gqahramon sifatida talgin gilingan.

7. Alisher Navoiyning “Saddi Iskandariy” dostonidagi “Bulbul va Zog*”
hikoyatida, Sayfi Saroyining saroy shoirlari ta’rifida, Huvaydoning ‘“Rohati dil”
asaridagi shoh va gado tasvirida Bulbul va Zog* obrazlari o‘z xususiyatlaridan kelib
chiqib, garama-qarshi obraz sifatida tasvirlanadi. Bulbul va Zog* juft obraz bo‘lib,
Huvaydo bu juftlikni tasvirlashda, an’anadan chekinib, noodatiy yondashuv asosida
Bulbulni — shoh, Zogni gado sifatida tasvirlaydi.

8. Hudhud obrazining poetik talgini va tahlillar asosida quyidagi nazariy
xulosalarga kelindi:

Hagqigat sari yo ‘Iboshlovchi obraz — Solik. Hudhud qushi Ibn Sinoning “Tayr”
qissasi, Imom G‘azzoliyning “Risolat ut-tayr”, Fariduddin Attorning “Mantiq ut-tayr”,
Gulshahriyning “Mantiq ut-tayr”, Alisher Navoiyning “Lison ut-tayr”, Payvandiy
Rizoiyning “Qush tili” dostonlarida qushlarni nafsni yengib, Semurg‘ (Olloh) sari
yetaklaydigan, ularga to‘g‘ri yo‘l ko‘rsatadigan Solik obrazida gavdalanadi. Mazkur
asarlarda Hudhud piri murshid, hagigatga erishgan komil inson ramzidir.

Xabarchi va diniy obraz. Qur’oni Karimda, Rabg‘uziyning “Qisasi Rabg‘uziy”
asarida Hudhud obrazi Sulaymon alayhissalomga Sab’a yurti malikasi Bilqgis haqida
ma’lumot olib kelgan xabarchi qush sifatida tasvirlanadi.

Donishmandlik va agl ramzi. Hudhud ko‘pincha tabiat va insonning ichki
dunyosini bog‘lab turuvchi, inson ruhining tub qirralarini aks ettiruvchi obraz sifatida
gavdalanadi. Gulxaniyning ‘“Zarbulmasal”, Nishotiyning “Qushlar munozarasi”
asarlarida donishmand insonlarning ramzi bo‘lib kelgan.

Riyokor zohidlar, xudbin shayxlar timsoli. Salohiyning “Gul va bulbul” asarida
dinly amallarini ko‘z-ko‘z qgiladigan, o‘zini hammadan ustun sanaydigan shayxlar va
zohidlarning majoziy timsolidir.

9. “Qissasi Rabg‘uziy” asarida tasvirlangan Chumchuq obrazidagi salbiy
xususiyat Huvaydoning “Rohati dil” asaridagi Chumchuq obrazida an’anaviy davom
etadi va benamoz insonlarning ramzi sifatida tasvirlanadi. Jaloliddin Rumiy
“Masnaviyi ma’naviy” asarida Chumchuq obrazini yangicha poetik talgin etib,
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donishmand, uzogni ko‘ra oladigan aqlli insonlar ramzi sifatida tasvirlaydi. Demak,
Chumchuq obrazi badiiy adabiyotda ijodkor magsadiga xizmat qildirilib, turli ramziy
ma’nolarni ifodalab kelgan.

10. “Zarbulmasal” asarida tasvirlangan qushlar jamiyatdagi illatlarning timsoli
sifatida gavdalanadi. Amaldorlarga xos ochko‘zlik, shuhratparastlik, maqtanchoqlik
ko‘proq Yapaloqqushlar turkumidagi qushlar: Boyo‘g‘li, Kordon, Yapaloqqush,
Kulankir sulton obrazlarida mujassamlashtirilgan bo‘lsa, kishilar, hayvon va
hasharotlar obrazlarida yaramas xulglar — kaltabinlik, farosatsizlik, manmanlik va
boshgalar badiiy ifoda etiladi. Qushlar hayoti tabiatda kechadi. Gulxaniy shu jihatga
¢’tibor garatib, peyzajdan unumli foydalangan. Asardagi vogealarni tabiat bilan bir
butun holda tasvirlaydi. Badiiy asarlarda Boyo‘g‘lilar turlicha ramziy-poetik talgin
etilgan bo‘lsa, Gulxaniy masallarida ularning biologik xususiyatlari ham tilga olinadi.

11. “Zarbulmasal” asaridagi Boyo‘g‘li obrazi o‘sha davrdagi shuhratparast
boylarning majoziy timsolidir. Qalin vogeasi bilan adib Boyo‘g‘lining faqatgina zolim
amaldor emas, balki gizini mol-dunyoga sotgan shafqatsiz, bemehr ota ekanligini fosh
etadi. Ular orgali insonlarning turli xarakter-xususiyatlari ochib beriladi.

12. Nishotiyning “Husnu Dil” dostoni tarkibidagi “Boz va bulbul”, “Qushlar
munozarasi” asarlarida turli fe’l-atvorga ega bo‘lgan insonlar majoziy qushlar obrazi
orgali ifoda etiladi. Jumladan, Shohboz (Lochin)ning kirdikorlarini tavsiflab, ta’magir
hukmdorlarning gonli siyosatini yoglovchi munofig amaldorlarni fosh etadi. Bu bilan
zamonasidagi tartiblardan norozi ekanligini bildiradi. Nishotiy qushlar obrazini
tasvirlashda an’anaviy qush obrazlariga hamda tayr qissalari syujetiga murojaat etadi.
“Qushlar munozarasi” asarida Hudhud rahbarligidagi qushlarning murosaga kelish
jarayoni tamsil san’ati orqali tasvirlanadi.

13. Janrlar kesimida qushlar obrazining shakllanish evolyutsiyasi tasnifi:

1. Xalqg dostonlarida. 2. Payg‘ambarlar gissasida. 3. Tayr gissalarida. 4. Hikoyat
janrida. 5. She’riy asarlarda. 6. Munozara janrida.

Yugorida sanab o‘tilgan adabiy janrlarda qushlar muallif magsadi va kontekstdan
kelib chiqib, goh ramziy, goh majoziy obraz sifatida tasvir etiladi. Adiblar go‘yo
qushlar obrazi orqali “Qizim, Senga aytaman, kelinim, sen eshit” mazmunidagi
hikmatga asoslanib, 0°z qarashlarini ramziy-majoziy shaklda berishga harakat gilgan.
Qushlar obrazi diniy-tasavvufiy asarlarda — zohid, haqiqiy ishq yo‘liga kirgan solik
timsolida ko‘rinsa, didaktik asarlarda — hikoyat janrining asosiy obrazlarini tashkil
qilib, o‘quvchiga pand-nasihat beruvchi, aql va chuqur zehn egasi bo‘lgan donishmand
obrazida namoyon bo‘ladi. Qushlar munozarasida turli xarakterlar to‘qnashuvi,
jamiyatdagi ijtimoiy illatlar galamga olinadi.
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BBE/IEHUE (anHoTauus K aucceprauuu a1oxkropa ¢pusiaocodpuu (PhD))

AKTYaJIbHOCTh M BOCTPe0OOBAHHOCTb TeMbl aAuccepranuu. B MupoBoMm
JUTEPATYPOBEACHUH U3YyUEHUE TOITUKHU 00Pa30B MTHULI, TPOCIEKUBAHUE IBOTIOLUN
TUX 00pa30B — UX (OPMUPOBAHUE B YCTHOM HapOIHOM TBOPUECTBE U Pa3BUTHE B
MMCbMEHHOW  JIUTEpaType, OINpEeAeNeHHe HX OCTETUYECKOM (yHKIUM B
XYJ0’KECTBEHHOM TMPOM3BEICHUH, a TaKXKe OCBEIIECHHE UX METaQOpPHUUYECKHX U
CUMBOJIMYECKUX aCIEKTOB — SIBJIAETCA OJHOM U3 aKTyaJIbHBIX 3374 CETOAHALIHETO
aus.  OOpas nTul MepefaéT 4YelOBEYECKHE KauyecTBAa 4YEPE3 XYJI0KECTBEHHBIE
CpeacTBa U HecET B ce0e CUMBOJIMYECKOE U MeTaopuueckoe 3HaueHue. [lortomy
UCCJIeI0BAHMS, HAITpaBJICHHbIE HA MHTEPIPETALMIO 00pa30B MTHUII, U300PAKEHHBIX
B XYJI0)KECTBEHHBIX TMPOU3BEACHUAX, OMPEACIICHUE WX MOITHYECKHX (DYyHKIHUH,
pasrpaHudeHre MeTaQopbl M CHMBOJA, AaHAIM3 JUJIAKTHYECKOW CYIIHOCTU
CBSA3aHHBIX C HUMU CIO’KETOB, UMEIOT BAXKHOE TEOPETUUECKOE 3HAUECHUE.

Hctopuss MUpOBOMl nuTepaTypbl U CHUCTEMa XYJI0)KECTBEHHBIX 0Opa30B
TPEOYIOT LIETOCTHOTO MOTUYECKOT0 UCCIIeIOBAaHUS 00PA30B MTHULI, ONIPEACTICHUS UX
BO3HUKHOBEHUS M 3BOJIIOLMH, BBISBICHUS OCOOEHHOCTEH CHUMBOJIMKM U
MeTaOPUIHOCTH, a TAKXKE MPOBEIACHUS UIEHHO-XYI0’KECTBEHHOT0 aHanu3a. Takoi
MOAXOJ CYHMTAeTCsl CBOECOOpa3HbIM HAIpaBICHUEM B JHMTEpaTypoBeleHUU. B
MHUPOBOH JIUTEPATypOBEACHUM MO3THYECKas MHTEpIpeTaus oOpa3oB MNTHUIl B
BOCTOYHOM JIMUTEpaType, UX CHUMBOJMYECKHE U MeTadopuyecKrue OCOOEHHOCTH
M3Y4Y€Hbl HEAOCTATOYHO. B COBpEMEHHOW HayKe O JHUTEpaType HCCIEIOBaHUS,
MOCBALIEHHBIE MOJTUKE XYNOXKHUKA W XYJI0KECTBEHHOr0 00pas3a, MOCTENEHHO
pactmmpsitorcsi. C 3TOM TOYKM 3peHUs BO3HMKAET HEOOXOAMMOCTh HAy4YHOI'O
u3ydeHus: 00pa3oB NTHIl, U300pakEHHBIX B npou3BeneHusx Humotu, XyBaiino u
I'ynxanu.

B nocinegnue roApl B HalIe CTpaHe YAENSETCsl MOCTOSHHOE BHHUMaHHE
BO3POXKACHUIO AyXOBHOTO Hacleausi Hallero Hapoga. “BoccTanoBieHue npeBHER
HCTOPHUU U OOTaTOM KyJbTYphl HAIIETO HAPOJa, BCECTOPOHHEE IITyO0KOE N3yUeHUe
U TOMyJSIpU3allyds HAYYHOrO, PEIUTHO3HOIO M JyXOBHOI'O HACIEIMsS HAaIlUX
BEJIMKUX YYEHBIX M [IOYUTAEMBIX aBJIMs MMEIOT BAXKHOE 3HaueHue . D10, B CBOIO
ouepesib, MOPOXKIAET HEOOXOAUMOCTh M3YUYEHHUs B JINTEPATYpOBEACHUU MO3TUKHU
o0pa3oB MTHIl, KOTOPbIE 10 CHUX MOpP MaJI0 MCCIEAOBAHbI, & TAKXE MX HJICHHO-
XYJ0’)KECTBEHHBIX, CHMBOJIMYECKUX U MeTadopuueckux ocobeHHoctei. [ls
UCTOpUH y30E€KCKOH JNuTeparypbl aHaJIU3 00Opa3oB MTULl B TaKUX MPOU3BEIACHUSIX,
kKak «Xycny Hum», «Kymmap myHosapacu», «Poxatum mum», «3apOynmacany,
(“Husnu Dil”, “Qushlar munozarasi”, “Rohati dil”, “Zarbulmasal’’) onpenenenue nx
CUMBOJIMYECKUX M MeTahOpPUUECKUX XapaKTEPHUCTHUK, a TAKXKE HCCIEIOBAHHUE HUX
TUIIOJIOTUYECKUX CBOMCTB ONMPEAEISIIOT aKTyalbHOCTh BBIOPAHHOW TEMBI.

JlaHHO€ JUCCepTAlMOHHOE MCCICIOBAHUE B  OMNPEICIEHHOW CTEICHU
HalpaBJ€HO Ha peaju3alMio 3aaad, o0o3HaueHHbIX B Ykaze Ilpe3unenta
Peciyommmku  V306ekuctan NeVII-4797 or 13 mas 2016 roma “O cosmanuun

41 O°zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning 2017-yil 24-maydagi PQ-2995-sonli “Qadimiy
yozma manbalarni saglash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida’gi
garori // “Xalq so‘zi” gazetasi. — Toshkent, 2017.
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TalmkeHTCKOro rocyAapCTBEHHOTO YHUBEPCUTETA Y30€KCKOTO SI3bIKa U JIUTEPATYPBI
umenu Anumiepa HaBou”, [locranosnenusx NelII1-2789 ot 17 despaist 2017 rona
“O Mepax no JajJbHENIIEMY COBEPUICHCTBOBAHUIO JEIATEILHOCTU AKaJEMUHU HAYK,
OpraHM3aliM, YNpaBieHUss U (PUHAHCUPOBAHMS HAYYHO-HCCIIEI0BATEIbCKON
nesitenbHocT”, 0T 7 eBpanst 2017 roga Nelll1-4947 “O Crparterun aeicTBuil mo
nanpHenmeMy pasButuio PecnyOmmku Y30ekucran”, NeVII-5712 ot 29 ampens
2019 roma «OO6 yrBepkaeHnn KoHIenuuu pa3BUTHS CHCTEMBl OOpa3OBaHUS
PecnyOonuku Y36exkuctan 1o 2030 rogay, a Takke APyruX HOPMaTUBHO-TIPABOBBIX
JOKYMEHTaX, OTHOCSIIIIMXCS K JAaHHOU C(epbl 1eATEIbHOCTH.

CooTBeTcTBHE MCC/IEAOBAHNNH MPUOPUTETHHIM HANPABJICHUAM Pa3BUTHA
HAYKHM U TexHoJiorui PecnyOamku. {uccepranys BINOJHEHA B COOTBETCTBHHU C
IPUOPUTETHBIM HAINPaBICHUEM pa3BUTHUA HAyKH U TexHojoruil PecmyOnuku
«DopMHUpOBaHKE CHUCTEMbl MHHOBALIMOHHBIX WJEH M IMyTed HMX peaju3aluu B
COLIMAJIBHOM,  IPaBOBOM,  3KOHOMHYECKOM, KyJIbTYPHOM M  JIyXOBHO-
IIPOCBETUTENIBCKOM PAa3BUTHUHU MH()OPMALIMOHHOTO OOIIECTBA U JEMOKPATUYECKOTO
rocyaapcTBay.

CreneHb M3y4eHHOCTH Npodiembl. VccienoBanue cHMBOIMYECKUX 00pa3oB
B PYCCKOMYy JIMTEpaTypoOBEIeHMH Hadanoch B Hadane XX Beka. Cpenn
(GONBKIOPOBEAOB, 3aHUMABIINXCS MOITUKOM YCTHOrO HApOJHOro TBOpyecTBa, H.
KocromapoB ObUT OTHUM U3 MEPBBIX, KTO MPOBEN MIOIOTBOPHBIE HCCIIEOBAaHUS B
5ToM HampasieHun*?. Tlocme TOro Kak B KUTalCKOM JIMTepaTypoBeneHHn ¢ 80-x
rOJI0B IIPOILJIOTO BEKAa CUMBOJI CTaJl [NTyOOKO U3y4aThCsl, ydEHbIE HAYaIu BbIABUTaTh
pasnuyHble, MOPOW OTIMYAIOIIMECS APYT OT JApyra B3IJIA/Ibl HA JaHHOE MoHsATHE. B
pe3ynbTaTe MOSBWINCH TEOPETUUECKHE NPEACTABICHUS O CHMBOJIE, OCHOBAaHHBIE HA
cepbE3HoM HayuyHOM Oaze. B y30ekckoil auTeparype pa3iMuHble MOAXOAbl K
CUMBOJly M MeTaopuueckoMy o00pa3y BCTpedaloTcss B wuccienoBanusx H.
XKymaroBoil «CumBonanueckue o00pa3bl B COBPEMEHHOM Y30€KCKOH M033UH,
cBs3aHHBIE ¢ HBeTOM»*, 3. MamananueBoii «CHUcTeMa CUMBOJIMYECKUX 00pa30B B
noome Ammmiepa Hasou “Jlucon yr-taiip”»*, O. Ounnosa «CeMaHTUKA CHMBOJIOB
B 11023uM 3noxu Tair VII-X Bexos»*®, C. MaxkutoBoit «Crioco6sl HHTEPIPETALIN
CJIOBapHBIX U MeTa(OPUYECKMX 3HAYEHUM TEPMHMHOB B Taseimsx Komm» “®, H.
CabupoBoil «CucremMa MOITHYECKUX CHUMBOJIOB B XOPOBBIX JMPUUYECKUX IMECHAX
Xope3Ma M MX XyHOXKECTBEHHO-dcTeTHueckue (ynxuum»?’. Kpome Toro, raxume
yuénble, kak E.A. Hekpacosa, 1II.Kapumosn, X.lllapudos, M.Mmomuazapos, A.
KypOonbexkoB, M. CanomMoB B CBOMX TpyAax aHadu3upoBaiu Mmetadopy U €€

42 Kocramapos H. OGMCTOpHYECKOM 3HAUMM PYCCKOM HApOHOM 110331H. — Xapkos, 1860. — 176 c.

43 )Kymatosa H. X03upru y36eKk MebpUATHIa PAHT OMIaH OOFINK pamM3uii obpasnap. Duon. GpaH. HOM3. .. HCC.

— Tomkent, 2000. — 126 0.

44 Mamananuesa 3. Anumep Hapouitaunr “JIucoH yT-Taip” JOCTOHHAATH paM3uii o6pasmap TusuMu. Oumon. das.
HOM3... gucc. — Tomkent, 2011. — 177 6.

45 Oumyios O. VII — X acpnap TaHT JaBpH IIEbPUATHIA paM3iiap ceMaHTukacu. . dunoi. dan. 6. panc. nok...(PhD)
mucc. — Tomkent, 2018. — 148 6.

46 MaxwutoBa C. XKowmuit razanuérumaru WCTHJIOXJIAPHUHT JYFaBUI Ba Ma)XO3UHM MabHOJAPUHHU TAJIKUH KHUITUII
yeysutapu. @unon. dan. 6. daic. nok... (PhD) nucc. — Camapkann, 2018. — 170 6.

47 Cabuposa H. Xopasm Xalk NMPHK KYIIMKIApMAA TO3TMK paM3lap TH3UMU Ba YIApHUHT OaauMii-dCTETHK
Bazudanapu. Ouoin. dan. 6. paic. nok...(PhD) aucc. — Tomkent, 2018. — 156 6.
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CYIIHOCTh, a Takke OOOCHOBalIM €€ pPOJb B MO3TUYECKONM HMHTEpIpETaALUU
XyI0KECTBEHHOT'O IIPOM3BENCHU .

B y306ekckoit nuteparype, XoTs o0Opa3 NTUIl HE ObUI M3y4eH B E€IUHOM
MoHorpaduyeckoM Tutane, B uccienoBanusx [lapabugauna [lapunosa, Hladoar
XacaHnoBoH, 3yxpel MamaganueBoii, Pamuaa XXymaeBa BcTpeudaroTcsi pa3auvHbie
B3MUISIABI M JIMTEPATYpPHbIE AHAIM3bI OTMAENBHBIX BHUIOB ITHUIl, YYAaCTBYIOIIUX B
croxkere Taip-nosecreii . Kpome Toro, B mccnenosanun Axmana JKymaesa
«Tunonorusa m cneuuduka oOpa3oB NTUIl B Y30€KCKUX M HEMEUKHUX CKa3Kax»
paccMaTpUBalOTCSl MPEACTABICHUS O KyJIbT€ NTHUI, & TAKXKE O TAaKUX BHAAX, Kak
nomnyrai, conosel, ynos (hudhud), opén, BcTpedatromuecs: B MUGOIOTHN U CKa3KaX.
UccnenoBarens aHaau3upyeT U oOpa3bl MTHI] B HEMEIKUX CKa3KaX, OJM3KUX IO
CMBICITY Y30€KCKHM HapOJAHBIM CKa3KaM.

N3yuenue TBOpuecTBa XyBailJJ0 B PyCCKOM M HEMELIKOM BOCTOKOBEACHHH B
Hauyasle XX BEKa NOAHSJIOCh HA HOBBIM YpPOBEHb. B HaydHBIX CTaThbsX H
uccaenopanusix A.H. CawmoitnoBuua, II1LA. dPaneBa, M.®D. l'aBpunona, H.IL
OcTpoyMoOBa, a TakkXe HEMELKOro BocTokoBea M. XapTMaHa paccMaTpUBaIOTCS
OCOOEHHOCTH Pa3BUTUSI TIOPKCKOM JIMTEpaTyphl Hayanma XX BeKa, B YaCTHOCTH,
TBOPYECTBO CpPEIHEA3NATCKOTro cypus M mo3ta XyxaHazapa XyBaijgo. Pycckuii
yuénbii H.®. NaBpwiioB B uznannoit B Tamkente Opomrtope «CpenHeasnaTcKuii
oot u cybuil XyBaiio» NPUBOIUT CBEAEHHUS O e€ro ouorpaduu U xu3Hu . Bo
BTOpOo monoBuHe XIX Beka npu MOKpoBUTENbCTBE KokaHackoro xana Amwup
Ymapxona (1810—1822) u3zydeHuto IyXOBHBIX U CBETCKUX HAYK yJIEJSIOCh 0c000€
BHMMaHHUe. M3BecTHO, 4yTo AMHp YMapxoH Jaxe nopydal NPUABOPHBIM Kapu
n3ydaTh TBOpYECKO€ Haclenue XyxkaHazapa XyBaigo. Cpean OTE€YeCTBEHHBIX
uccnenonarenei cypusma H. Komumnos, Y. Cynron, O. Ycemon, b. Banuxomgxkaes,
. VicxakoB mpejoCTaBIIIN CBEICHUS O MPEACTABUTENSIX TapHKaTa HakuOoanms. K
1959 rony M. Ad3zaiioB B cratbe «M3ydnM BCECTOpPOHHE TBOPUECTBO XyBaWi0 U
Mampaba» OTMETHJI, YTO O 3TOTr0 BpeMEHM Hacieaue XyBaiino YuMEHU nmepBbIX
HCCIIE0OBATEIICH, MPUCTYNUBIINX K HAYYHOMY HM3YYEHHUIO TBOpUYECTBAa XyBaugo.
AOnycanom XymoitbepnueB B cBoe kaHauaaTckod mucceptaruu 1990 rona
«OKu3sp u TBOpUecTBO XyKaHa3zapa XyBaW10» W3JI0KWI B3Il HA KU3HEHHBIN
IIyTh MO3TA, €Er0 TBOPUYECTBO U TEMATUUYECKUI IHUana3oH ero Jupuku. Kpome Toro,
B 1995 romy nureparypoBen Hycparymna XKymaxyxka B pabore «JlyXxoBHO-

48 Hekpacosa D. Metadopa eé OKpyKeHHE B KOHTEKCTE XyJ0KeCTBEeHHOM peun // CioBa B pyccKoil COBETCKOM
mo33un. — Mocksa, 1975. — C. 189 — 190; Kapumos 1II. CemanTHKan BOXUAXOHU JIyFaBUiH Fa3anuétu Xodus. —
Hyman6e: Updon, 1967. — 186 c.; lllapudor X. Kanomu 6ane. — ymanode: Maopud, 1991. — 160 c.; UmomHazapos
M. XXI acp. HaBowuitmyHocnukka kupuii. — Tomkent, 2018. — 410 6.; KypoouGekoB A. Xodwu3 razanuéruaa
MabHOMAp cwicwiacu. — TomkeHnt: @an, 1994. — 207 6.; CamomoB M. Udonan mauo3 map razanmuéru Xodusu
Ileposu. — [ymanbe: Amu6, 2001. — 138 c.

4 1Iapunos I11. “JTucon yT-Taiip” JOCTOHUHMHT F€HE3UCH Ba FOsBUi-0anuuii xycycustiapu. — Tomkent: ®an, 1982,
— 92 6.; XacanoBa III. MaBnono xoxa Ko3u IlaiiBanauit Puzonitnuar “Kym Tuian” TOCTOHM Ba YHUHT KUECHI-
TEKCTOJIOTHK Tankuku. Dumon. ¢aH. HOM3... mucc. — Tomxkernt, 2006. — 147 6.; MamanmammeBa 3. Anmmep
Hagowitaunr “JIucon yt-Taiip” mocroHuaaru pamsuii odpasiap tuzumu. ®uiion. gaH. HOM3... qucc. — TOMIKEHT,
2011. — 177 6.; XKymaes P. “MacHaBuiin MabHaBuii” Ba “JIMCOH yT-Tailp”arn XUKOSTIAPHUHT KHUECHU TaxJIUIIH.
®dwton. dan. 6. ganc. nok... (PhD) mucc. — Camapkann, 2018. — 160 6.

50 Jumayev A. O‘zbek va nemis ertaklarida qushlar obrazi tipologiyasi hamda spesifikasi. Filol. fan. b. fals.
dok...(PhD) diss. — Buxoro, 2023. — 144 b.

51 Komilov N. Tasavvuf. — Toshkent: Movorounnahr, 2009. — 447 b.
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IPOCBETUTENLCKAS CYIIHOCTh Haclaeaus XyBaio» °2, B HaydHBIX CTaThiX
«XyBaiizo», omyOIMKOBaHHBEIX B raszere «Ma’rifaty B 1997 romy >3, a Taxke B
coaBTOopckoM Tpyae «Mcropusi y30€KCKoil JHUTepaTypb» NpPEICTAaBUI LEHHbIE
CBEJICHUS O TBOPUYECTBE XyBaM/Io.

O >xu3HM ¥ TBOpUecTBe HUIoTH cBEICHUS B UCTOUHMKAX BCTPEUYAIOTCS KpalHe
peaxo. baénu coodbmaer, yro [laxnaBonkynu PaBHak u Myxammanuné€s Humorun
KWIK B OJHO Bpems (B mepuoj TeMypro3uxoHa) M 4TO ITH JBa TBOpIA BEIU
HIOSTUYECKUE COCTA3aHMS B «UIyTIMBOM ctuie» . Jlureparyposen Xomun Pacyn
OITyOIMKOBAJ CTAaThU O KU3HU M TBOopUYecTBE HUIIOTH, a TakyKe U31all €ro CTUXU U
noomy «Xycay Jum»®°. Jlomeamme 10 HAIIMX AHEH IPOM3BEICHUS MOJTA YEPE3
pasnuyHble 0aii03bl U JIUTEPATyPHbIE COOPHUKU CITY’KaT LIEHHBIM UCTOYHUKOM JIJIS
U3YUYEHHUs €ro TBOopueckoro nmytu. Kpome toro, B uccienoBanusx Y. AMETOBOM,
O.Ab6aypaxmanoBoii 1 M. McMmounsoBa Takke HM3y4arOTCs pa3/IMUHbIE ACHEKTh
TBOpuecTBa Humotu u ero npoussenenus «Xycay Jum».

[Ipy Hay4yHON oOLEHKE TBOpYecTBAa ['yJlXaHM Ba)XHOE 3HAYEHUE HMEIOT
BCTynuTeNbHAs cTathd X. LEkyboBa K U3JaHMIO IIpOM3BEJEHMIl 103Ta,
JUTEpaTypHBIM MOpTpeT akagemuka B. AOnymnmaeBa B yueOHuke «Vcropus
y30€KCKON JUTEeparypbl» MaTepuasbl, NOCBAUIEHHBIE XU3HU M TBOPYECTBY
['ynxanun, B moHorpaduu akagemuka A. KaromoBa «Kokanjackas nurepaTypHas
cpena», a TakKe MCCIeNOBaHus JCHCTBUTENIBHOTO uieHa Axagemun Hayk
V36ekucrana M. Kynpkonosa m mmursucra X. Hasaposoi °', mocBsAméHHBIE
M3YUYEHUIO XYJO0’KECTBEHHBIX OCOOCHHOCTEH, s3blka W CTHIA «3apOynmacan.
OpnHako cepbE3HBIM 1IArOM B I'yJIXaHUEBEJIEHUHU CTalu ucciaegoBanus darxuaanna
HcxokoBa. YU€HbIl CPaBHUTENBHO U3YUYUII MHOXKECTBO UCTOYHUKOB, CBSI3aHHBIX C
['ynxanu u n1uTepaTypol €ro SMOXH, a TaKKE MHOTOYMCIICHHBIE PYKOIHCHbBIE U
MeYaTHBIC CIIUCKH «3apOysiMacaim), MOJTOTOBUII €r0 KPUTHIECKUI TeKCT U B 1976
roay usaan B TamkeHTe.

OH omy0nMKOBaN psAll 3HAYUTENbHBIX OpolItop U craTedl o ['yaxaHu u ero
auTepatypHoM Hacienuu. 3aBepmmB 20—25-1eTHHE Hay4yHBIE HCCIeNOBaHUA, 16
nekabps 1997 roga 3amuTUil JOKTOPCKYIO AuccepTanuio «HayuHo-kputudeckuii
Tekcr “3apOynmacan”. B cBomx paborax ®arxumaun Mcxokos *® ycrpanser
HEJIOCTAaTKH, JOMYIICHHBbIE APYTMMH HCCIEHOBATEIbIMH B IPOLIECCE H3YUYEHUS
KU3HU U JTUTEPATYPHOro Hacienus ['yixaHu, yTOUHSET BOMNPOCHI O JIUTEPATypPHOM
TMICEBIOHUME U CYJb0€ aBTOpa, MPAaBUILHOM HAMMEHOBAHUU 00Pa30B MTHII, a TAKXKE

52 )Kymaxyxa H. XyBaiiio MEpPOCUHMHT MabHaBUii-Mabpuduii Moxustu. — Tomkent, 1995. — 76 6.

%3 )Kymaxyska H. Xysaiino. Maspudar. /Ne 3, 1997. —B. 3.

% Bayoniy. Tarixi Xorazm. O‘zSSR FA Shargshunoslik instituti. In. Ne7421.

5 Pacyn X. Humotnii Ba yuuar “Xycuu mun” noctonu // Y36ex Tumm Ba amabuétu macamanapu. N 4. 1962;
Humornii. XycH Ba qui. Jlupuka. — TomkeHt, 1967. — b, 3-14.

% Ametova U. O‘zbek mumtoz adabiyotida Kubraviylik an’analari. — Toshkent: Mumtoz so‘z, 2021. — 164 6.;
Abdurahmonova O. Nishotiy munozaralarining matniy tahlili. Filol. fan. b. fals. dok... (PhD) diss. — Toshkent, 2021.
— 137 b.; Ismoilov I. Nishotiy “Husnu Dil” dostonining g‘oyaviy-badiiy xususiyatlari. BMI. — Toshkent, 2012. — 92
b.

ST KymkonoB M. “3ap6ynMacan”HUHT 6ab3u Gaauuii XycycusTiapu xakuaa / Y36exucton Maganusati. 1969. Ne 4.
— B. 46-55; Hazaposa X. “3apOyMacan”HHHT 6ab31 JeKCHK XycycusTaaps // Y30ex THiM Ba anabuéTu Macananap,
1959. Ne 2. — B. 66-71.

%8 Hcxoko . lN'ynxanwnit “3apOynMacan”WHAHT WIMHA-TaHKUAUH MaTen: @wion. ¢an. a-pu...aucc. — TomikeHr,
1997. — 236 6.
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BHOCUT SCHOCTh B CYILECTBOBABIIWE Pa3HOUTEHUS, CBSI3aHHBIE C OMNpEIEICHUEM
KAHPOBBIX OCOOCHHOCTEN MTPOU3BEICHUS.

N3 npuBen€HHBIX BBILIE JAHHBIX BUJIHO, YTO KU3Hb U TBOPUYECTBO XyBauIo,
Humotu u ['ynxanu ObulM W3y4YeHBI B JINTEPATYpOBEJCHUU C Pa3HBIX HAyUYHBIX
pakypcoB. X mpuTuM ¢ ydacTHEM MTHUIl TaKXKe aHAIM3UPOBAINCH B Cy(UilcKOM
acnekre. OqHAaKO MOCTaBJIEHHAas HaMU IpoOJemMa - MO3THYECKas MHTEepIpeTanus
o0pa3oB NTHUI] B OOIIEM IIJIaHE - 10 CUX MOp He Obuta packpeita. OOpa3sl NTHUIL U3
psna Conoseit, Bopon, BopoOeli, Xyaxyn, OuinH HE CTaHOBUIUCh OOBEKTOM
CHELUAaJbHOrO MCCIEIOBaHuA. B HacTosdleM HCCIeA0BaHUM OCYIIECTBIISIETCS
XYJI0’)K€CTBEHHO-TIOATHYECKAass MHTEpHpeTalus MNTHYbUX O0pa3oB B TBOPUYECTBE
Xysanno, Humorn n I'ynxann.

CBsi3b  IMCCEPTALMOHHOIO HCCICAOBAHHMS C IUIAHAMH HAY4YHO-
HCCJIEI0BATEILCKOM PadoThl BbICIIEr0 Y4eOHOIr0 3aBeleHUsI, B KOTOPOM OHO
BBIINOJIHEHO. /{rccepTaiys BbINOJIHEHA B paMKax TeMbl « COBpEeMEHHBIE MOX0IbI K
bunosoruueckoil Hayke» HayuyHO-HcclieqoBaTenbckoro miana Kadenpst y30ekckoi
JUTEPATYphl U METOAMKM €€ NpenojaBaHusi TalIKEHTCKOrO0 TOCYAapCTBEHHOIO
YHUBEpPCUTETA Y30EKCKOTO SI3bIKa U IUTepaTypbl uMeHu Anuiiepa Hasowu.

Hean wuccaenoBanusa. llenpio naHHON pabOTHI SIBIASETCS CPaBHUTEIBLHOE
M3y4eHHUE CUMBOJIUKO-METa()OPHUICCKHUX OCOOCHHOCTEH, MOATUYECKOM
UHTEpIpeTallM UM  XYJO0XKECTBEHHBIX (YHKIMNA 00pa3oB MTHUI] B TaKHUX
KJIACCUYECKUX MPOM3BENEHUAX, Kak «XycHy Hwm, «Poxatm mgwn» n
«3apOynmacam.

3agaum ucciaegoBanus. /[ 10CTHKEHUS NOCTaBICHHOW LIETU OMPEAEIICHbI
CJIEIyIOLIME 3aJaUH:

BBISIBUTh Pa3TPaHUYUTENIbHBIC TPU3HAKH U OTJIWYUTEIbHBIE OCOOCHHOCTH
CUMBOJIMYECKUX H MeTadopuuecKnx o00pa3oB, a TaKkKe HAYyYHO OOOCHOBATh
MOATHYECKYI0 (pyHKIMIO 00pa3oB ntull — Xyaxyna, bynoyn, 3or (Bopon), Uymuyk,
Jlouun; B
CPaBHUTEIHHO-TUITOJIOTHYECKOM aCIeKTe 00OCHOBaTh 0Opa3bl KaK/IOM MTUIIBI B
cocraBe nacraHa Humoru «Xycny Hum», B croxkerax «bo3 u bynoym», «Cnop
NTULY», a TAKKE TAPCKUE TOBECTBOBAHUS U ONPENEIUTD IBOJIFOLUIO 00pa30B NTHUI]
B JKAHPOBOM pa3pese;

BBISIBUTh CUMBOJIMKO-MeTaopuyeckrue ocobeHHocTH oOpa3za BopoObs B
npousBeneHnn XoKaHazapa XyBaigo «Poxatu numy», a Takke oOpa3oB NTHI] B
npousBeneHuu ['ynbxanu «3apOynmacain», B TOM uuciie oopasza boityrnu (coBa), u
HAay4YHO OOOCHOBATh MX IMOCIEAYIONIYI0 SBOIIOIHUIO B JIUTEPATYpe MOCIEAYIOUINX
MEPUOJOB;

Ha OCHOBE aHAJUTHUYECKUX HCCIEAOBAHUI J10Ka3aTh XYIO’KECTBEHHYIO
byHKuHo 00pa3oB nTull B mpousBeaeHusx «bosz u bynoym» u «Crop nTuipy.

O0neKkT mHcciaenoBaHusi. B  KkadecTBe 0O0OBEKTA HCCICIOBAHHUSA B3SITHI
CUMBOJIMYECcKue u MeTadopruueckne oopassl ntull B «Copoka u Comnoseit» un «Crop
nTui» U3 nodMbl Humoru «XycHy lum», B mpou3BeneHnn XoxaHazapa XyBau10
«Poxatu gun» u B «3apOynmacane» ['ynxanu. Kpome Toro, nis cpaBHUTEIBLHOTO
aHann3a 00pa3oB MTHI] B UCCIIEAOBaHUE TTPUBJICUEHbI NTHYBH puTun 6H CHuHO 1
Nmama I"azzanu, «Kucacu Pa0rys3u» Pabrysu, a Takxe xukasatel HaBon u Xomku.
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Ipeamer mcciaenoBanusi. Ilpenmer nuccepranvu COCTaBISIIOT CHOYKETHI,
AIU30/IbI, 00Pa3bl, CAMBOJIBI U KX CPABHUTEIILHOE U3YUEHUE, CBSI3aHHBIE C 00pa3zaMu
ntul B cnope «Copoka u Conosei» u «Crop ntui» u3 no3mel Humorn «XycHy
Jwm», B mpousBenennn XoxaHazapa XyBaiino «Poxaru nun» u B «3apOynmacane»
I'ynxanu.

MeTtoabl ucciienoBanus. B rporecce uccnenoBaHus UCHOJIb30BAHBI METOBI
KJaccu(uKanuu, CTpyKTypHOTO aHalln3a, aHAJTMTUYECKUH TOAXO0]], CPAaBHUTEIHHO-
HMCTOPUYECKHUM U CPABHUTEIBHO-TUIIOJIOTUYECKUI aHAIIN3U

HayyHast HOBH3HA MCCJIEJI0OBAHMA  3aKJIIOYACTCd B  CIEAYIOLIEM:

BBISIBJICHBI OTJIMYUTENbHBIEC MPU3HAKU U AP DEpEeHIUPYIONIME OCOOEHHOCTH
CUMBOJIMYECKUX M MeTadopHuecKux oO0pa3oB, a TaKKe BIIEPBbIE B LIETOCTHOU
CHUCTEME PacKpbIThI 00pa3sl nTUll — Xyaxya, bynoyn, 3or (Bopon), Yymuyk, Jlouuns;

00pa3bl Ka)xa0M NTHUITEI B cocTaBe nactana Humoru «XycHy [um», B crokeTax
«bo3 u bynOym», «Criop nTuIpy, a Takxke B TAUPCKUX MOBECTBOBAHUSIX 000CHOBAHbI
B CPaBHUTEIHHO-TUIIOJOTHYECKOM AacCIEeKTe; JO0Ka3aHO, YTO B PEIUTHO3HO-
CyQUICKMX TPOU3BEIACHUSAX 00pa3bl MTHUIl BBHICTYMAIOT KaK CUMBOJIBI 30XHIa U
COJIMKA, BCTYNHBIIETO HAa MYTh WCTUHHOW JIFOOBH, TOTJA KaK B JUAAKTHYECKHX
MIPOU3BEICHUAX OHU (POPMUPYIOT OCHOBHBIE 00pa3bl KaHpa XUKAAT, MPOSBISSACH B
oOpasze Myapela, HaCTaBJISIONIETO YATATeNsl, 00Ja/al0IIero pasyMoM U TITyOOKHM
MBIIIICHHEM; Ha 3TOH OCHOBE OIpeieeHa SBOIONHS 00pa3a B )KaHPOBOM pa3pese;
HAy4HO 000CHOBaHBI
CUMBOJIMKO-MeTadopruyeckre OCOOEHHOCTH o00pa3a BopoObsi B mpou3BeAeHUH
XomkaHazapa XyBaiijgo «Poxatu mum», a Takke o0pas3sl NTHI] B 00pa3bl NTHUIL B
npousBeneHuu ['yiabxanu «3apOynmacany», B TOM yucie oopa3 boityrnu (coa), ero
CUMBOJIMKO-MeTahOpUUECKHE  OCOOCHHOCTH,  TMOdTHYECKas  (QYHKIUS B
MIPOU3BEICHUY U TIOCIIEYIOIIAs SBOIIOIMS B TUTEPATYPE MOCIETYIONINX TIEPUOIOB;
J0Ka3aHO, YTO B MPOU3BEACHUSIX
KaHpa MYHO3apa XyJIoKeCTBeHHas GyHKIUS O00pa3oB MNTHI] MpeTepreBaetT
W3MEHEHUS: TTPOOJIEMbI COITUABHON CPE/Ibl, OTPUIIATEIbHBIE TOPOKH YHHOBHUKOB
U KPU3HCHBIC SIBJICHUS OOIECTBAa M300pa)xkaroTCsl HA OCHOBE CIOpa M JAMCKYCCHUH,
MOCPEJICTBOM BOMPOCHO-OTBETHOM (HDOPMBI; TTOCPEACTBOM sA3biKa NTUll Humortu u
['ynpXaHu pacKpbIBalOT MOCTYNKHA M HPABCTBEHHBIE KaueCTBa JIOJCH pa3IMuHBIX
THUIIOB, IPU3bIBas X K CKPOMHOCTH U TOOPOJETENH.
IIpakTnyeckue pe3yJabTaThl HCCJIeI0BAHUA
3aKJIIOYAIOTCS B CICIYIOMIEM: BBIABICHA  SBOJIOIUS CUMBOJIMYECKHUX u
MeTadopuueckux o0pa3oB, CleIaH HAYYHBIM BbIBOJ 00 3Tanax ux (hopMupoOBaHHUS;
U3YYEHBI KITacCU(PHUKAIINKI CHMBOIMYECKUX 00pa30B
¥ B 0000IIEHHOM BUJIE pa3zieNieHbl Ha KaTeropuu. OOpa3sl maphl NTHIL — COPOKHU U
COJIOBBSI — PACCMOTPEHBI B CPABHUTEIIPHOM aCIEeKTE;

W3y4yeHsl HCTOYHHUKH, CBSI3aHHBIE ¢ 00pa3aMu NTHII, a TAKXKE MPEACTABICHUS
JIPEBHUX JIIOACH O KMBOTHOM M PACTUTEIBHOM MHUpE, UX T'€HE3UC U SBOIIONHUSA
o0pa3oB B JIpyrUX HCTOYHHKAX, KOTOpBIC TMOABEPTHYTHl CPABHUTEIHLHOMY
HCCJIEIOBaHUIO;

YcTaHoBieHO, YTO 00pa3 NTHI[ B PEIUTHO3HO-CY(UICKUX MPOU3BEICHHIX
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BBICTYIIA€T KaK CMMBOJI acKeTa (30XuJla) — MyTHHUKA(CaJuKa), BCTABILIECTO HA MYTh
WCTUHHOM JIOOBHU, a B JMJIAKTHYECKUX MPOU3BEIACHUSAX (HA3UIATEIbHBIX) OH
oOpa3yeT OCHOBHbIE 00pa3bl KaHpa XHMKasATa, MPOSBISAACH B KAu€CTBE MYJAPOTO
oOpa3a, 00Ja1ar0IIeTO pa3yMOM H IIyOOKOM MPOHHUIIATEILHOCTHIO (3€XH), KOTOPBIT
TaéT IOYYEHUS U HACcTaBJICHUS (TIaH-HACUXAT) YUTATEIIO.

JlocTOBepHOCTH Pe3yJIbTATOB HccjienoBanusi. TeopeTndeckas nHGOpMaITUS
M JeTaqu ONUPAIOTCS Ha JOCTOBEPHbIE HAy4YHbIE HCTOYHUKH, IOCTaBIICHHAs
npoOsemMa 4€TKO U JOCTATOYHO JI0Ka3aTeIbHO 00OCHOBAHA, BHIBOJbI, MOJYyUYEHHbIE
B pe3yJbTaTe€ WCCIEIOBAHMS, BHEAPEHbI B TMPAKTUKY H  YTBEPKICHBI
KOMIIETEHTHBIMA OPTaHU3alMsIMU, Hay4dHas HOBHU3HA OCHOBBIBACTCS Ha HOBBIX
HaIpaBJICHUSX U METOJIaX aHAJIN3a B MUPOBOU TUTEpaTypoBeaueckoil Hayke. Kpome
TOTO, TO MPOSBIIAETCS B TOM, UTO MPUMEHEH METOANYECKH OOOCHOBAHHBIN MOAXO0/
U MPOBEJCH aHalii3, CUCTEMaTUYECKU OCBEIEHbI 00pa3bl MTHUI, COTIOCTABIEHBI U
00001IeHpl UX TOdTUYECKHE (DYHKIMU B PA3IMYHBIX KAHPAX, a TAKKE YUTEHBI
pE3YyJbTAThl TEOPETHUYECKUX M MPAKTUYECKUX HCCIECIOBAHMM W WX B3aWMHAas
COIrJIaCOBaHHOCTb.

Hayynass ¥ npakTuyeckasi 3HAa4YUMOCTh HcciaenoBaHusi. HayuHas
3HAYUMOCTh PE3yJbTAaTOB UCCIEIOBAHUS OOBACHSIETCS TEM, 4YTO CBEACHUS,
CBA3aHHBIE C 00pa3oM TMTHUIl, BCTPEYAEMOCTh JAHHBIX OOpa3oB B JIPYTUX
MPOU3BEACHUSAX, CPABHUTEILHOE U3yUYCHHE 00pa3a, ero mosruueckas QpyHKIus, a
TaKXke B3MJIS/Ibl Ha XYI0’KECTBEHHOE MAaCTEPCTBO aBTOPa B ONMPEACIEHHON CTEIEeHH
MOCITYXaT Pa3BUTUIO UCTOPUH Y30€KCKOM JIUTEPATyphl U TEOPUH JIUTEPATYPHI

[IpakTuyeckas 3HAYMMOCTh PE3YJIbTATOB UCCIICIOBAHUS 3aKIIOUYAETCS B TOM,
YTO MaTepHalibl U OOIIUE BBIBOJBI JAHHOW JUCCEPTAIIMOHHON pabOTHI MOCTYKaT
Hay4YHO-TCOPETUUYECKUM HCTOYHUKOM TP M3YUYEHUU Pa3BUTUS (HOPMHUPOBAHUS
CUMBOJIMYECKUX UM MeTaopudyeckux 00pa3oB B y30€KCKOM KIACCUYECKOM
JUTEpaType, MpU CO3JAaHUU YUYEOHUKOB M TMOCOOMU IO HCTOPUH Y30EKCKOU
JUTEpaTyphl ISl Pa3IMUHBIX CTYNEHEH 00pa30oBaHUs, BKIIIOYAs BHICHINE YUCOHBIC
3aBeACHUS, aKaIEeMHUUECKHUE JTUIEH U 00IIe00pa30BaTEIbHBIC IKOJIbI, @ TAKKE MPU
MPOBEJICHUM CEMUHAPOB, YTCHUU JIEKIIMH M TMPAKTHYECKUX 3aHATHM B paMKax
CHELHAIBHBIX KYPCOB B BBICIIMX YYEOHBIX 3aBE/ICHUSIX.

BHeapenue pe3yJbTaToB Hccieq0BaHus. Ha 0OCHOBE Hay4HBIX pE3yJIbTATOB,
MOJIYYEHHBIX B X0Jie uccieaoBanus Ha TeMy «lloatnka oOpasa nTull (Ha mpuMmepe
npousBeneHuit «Xycny Humy», «Poxatu numy», «3apOyaMacan )»: Hay4HbIE
BBIBOJbl O BBISIBJICHUU Pa3TPAaHUUYUTEIbHBIX MPU3HAKOB W OTJIMYUTEIIBHBIX
O0COOEHHOCTEHW CHMBOJIMUECKUX U MeTapopudecKkux oOpa3oB, a TaAKKE O TOM, YTO
oOpasbl ntunl — Xyaxya, bynOyn, 3or (Bopon), Uymuyk, JlounH — BmepBbie
PacKpbITBl B IIEJIOCTHOM cHUCTeME, ObUIM UCIOJIL30BaHbl TPH BBINOJHEHUU
npukiagHoro mnpoekrta Ne AL-662205561 «Co3ganue aBTOPCKOIo Kopiyca
Amumepa HaBow», peammzoBanHoro B 2023-2024 rogax B TamkeHTCKOM
rOCyJapCTBEHHOM YyHHBEPCUTETE Y30€KCKOTO SI3bIKa M JUTEPATyphl HMEHU
Amumepa HaBom (cmpaBka TallkKeHTCKOTO TOCYJapCTBEHHOTO YHUBEPCUTETA
y30€KCKOro si3bIka M JauTepaTypbl umenu Anwuiiepa HaBou ot 12 centsaops 2025
roga Ne 01/4-4166). B pesynbrare Mmarepuaibl MpPOEKTa ObUIM OOOTAICHBI
Hay4YHBIMU BBIBOJIAMH, KaCalOIIMMHUCS aHaldn3a oOpa3a MTHUI] B MPOU3BEIACHUIX
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Amumiepa HaBom W HUX  CHUMBOJUKO-METahOPUYECKUX  OCOOEHHOCTEH;
TEOPETUUYECKHE BBIBOABI O TOM, YTO OOpa3bl Ka)XAOW NTHUIBI B COCTaBe
nactana Humoru «Xycny Hum», B ctoxkerax «bo3 u bynOym», «Cnop ntuipy, a
Takkeé B  TaWpPCKMX I[MOBECTBOBAHMSIX OOOCHOBaHBI B  CPaBHUTEIHHO-
TUIIOJIOTUYECKOM aCIEeKTe, U UTO B PEIIMTHO3HO-CY PUHCKHUX MPOU3BENICHUSIX 00pa3bl
NTUL BBICTYIIAIOT B KAYECTBE CMMBOJIA 30XUJAa U COJIMKA, BCTYNUBIIErO Ha IyTh
UCTUHHOU JIO0BH, a B JUIAKTUUYECKUX IMPOU3BEACHUAX (POPMUPYIOT OCHOBHBIE
o0pa3bl JKaHpa XUKAST, IPOSABIISSICH KaK 00pa3 MyIpelia, HaCTaBJISIOIIEro YATATEs,
00aaloero pa3yMoM M IIyOOKMM MBINIJIEHHEM, Ha OCHOBE YEro oIpejesieHa
ABOMIIONMS O0pa3a MTULBI B >KaHPOBOM pa3pe3e, ObUIM HCMOJIb30BaHbI IPHU
BBINIOJIHEHUH TpuKiIaaHoro npoekra Ne PF-201912258 «Co3nanne MHOTOSI3bIYHOM
(Ha y30€KCKOM, PYCCKOM U aHTJIMHUCKOM SI3bIKaX) JJEKTPOHHOM ILIATQOPMBI
y30€KCKOM JIUTEepaTyphl», peanuzoBaHHOTO B 2021-2023 rogax B TamkeHTCKOM
rOCy/IapCTBEHHOM YHHBEPCUTETE Y30E€KCKOTO sI3blKa U JIUTEpaTypbl (CIpaBKa
TamkeHTCKOro rocyapcTBEHHOTO YHUBEPCUTETA Y30€KCKOTO SI3bIKa U JIUTEPATYPhI
umenn Ammmepa Haou ot 20 mas 2025 roma Ne 01/4-2060). B pesynbrarte
TeopeTnueckas 0a3a NPHUKIAJAHOTO IMPOEKTa OblIa oforaieHa MO3TUYECKOU
WHTEpHpeTanne oopas3oB MTHILI; Hay4YHO-TEOPETUYECKHUE BBIBOJIbI
0 CHUMBOJIMKO-MeTadOopUUeCKrX 0COOCHHOCTAX 00paza BopoObsi B mpou3BeaeHUH
Xomxanazapa Xysaino «Poxatu gun», o0 oOpa3ax NTULl B MNPOU3BEIECHUU
['ynpxanu «3apOyamacany, B TOM 4uciie o0pas3a boiio ‘riu (coBa), uX NO3TUYECKON
GyHKIHMH ¥ TOCIIEY IO ABOJIIOIUY B JIMTEPATYPE MOCIEAYIOMIUX MTEPHUOI0B ObLIH
WCIIOJIb30BaHbl TPU BBINIOJHEHUH TpuKIagHoro mpoekra Ne PF-201912258
«Co31aHue MHOTOS3BIYHOM (Ha Y30€KCKOM, PYCCKOM U aAHTJIMMCKOM S3bIKAaX)
AJIIEKTPOHHOM TIIATPOPMBbI Y30€KCKOM JIUTepaTypbl», peasinzoBaHHoro B 2021-2023
rogax B TalIkeHTCKOM TroCyJapCTBEHHOM YHHMBEPCUTETE Y30€KCKOTro s3plka U
auTepatypsl  (cmpaBka — TalIKEHTCKOTO  TOCYAapCTBEHHOTO  YHHMBEPCHUTETA
y30€KCKOro s13bIKa U JuTepatypsl uMeHn Anuiiepa Hasou ot 20 mas 2025 roma Ne
01/4-2060). B pesynbrare HaydHbIC BBIBOABI O MOATHYECKOW (PyHKIMU 00pazoB
ntu, — Xyaxya, bynOyn, 3or (Bopon), Yymuyk, JlounH — mOBBICHIM
COJIepKaTENbHBIN YPOBEHb MaTEPHATIOB 3JIEKTPOHHOI MIaTHOPMBI,
BBIBOJIBI O TOM, YTO B MPOU3BEACHUSX KaHpa MyHO3apa
XyJ0)KECTBEHHAass (PYHKIUs OOpa3oB MTHULl U3MEHSETCS, IPU ITOM MPOOJIEMbI
COLIMAJIbHOW  cpenbl, OTpHUIaTeNbHbIE IOPOKM UYWHOBHUKOB U  SIBJICHUS
OOIIECTBEHHOI'0 KPU3KCa N300paXkaroTcsi Ha OCHOBE CIopa U JUCKYCCUH, B (hopme
BOIIPOCA M OTBETA, a TaKXke O TOM, 4To Humoru u ['yibxaHu nocpeacTBoOM sA3bIKa
IITULL PACKPBIBAIOT MOCTYNKH U HPABCTBEHHBIE KAYECTBA JIOJIEH pa3IMuHbIX TUIIOB,
MPU3bIBAS UX K CKPOMHOCTHU U 100POAETENH, OBLIIM UCIOIb30BaHbI IIPH MTOATOTOBKE
ciieHapueB Tejnenepenaun «Takaumor», Bblmeqmied B 3(up Ha TelekaHase
«Mctopus Y30ekucrana», BXOJAIIEM B CTPYKTYPY FOCYJapCTBEHHOTO YUPEKICHUS
— TBOpYeCKOro o0reanHeHus: «Ma’rifaty crpaBka rocyTapCTBEHHOTO YUPEKICHUS
— TBOpYECKOro o0beaunenus «Ma’rifaty ot 4 uronst 2025 romga Ne 15-33/399). B
pe3ynbTaTe oOecreueHa HAay4YHO-TIONMYJISIpHAs HaNpaBJICHHOCTh TeJlenepeaad Hu
JTOCTUTHYTO (OPMHUPOBaHKE Y 3pUTEIICH 3HaHUK 00 0Opa3e NTHIL.
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AnpobGanusi pe3yjbTATOB HCCJeA0BaHMsA. Pe3ynbraTel wHCCaeq0BaHUS
MPOIILIN anpoOaIyio Ha 7 HAyYHO-TIPAKTUYECKUX KOH(MEPEHIUX U CEMUHapax, B
TOM 4YHCJI€ Ha 3 MEKIyHApOIHBIX U 4 pecnyOIMKaHCKUX KOH(pEpeHIUAX

IIyosmkanus pe3yJpTaToB HccjaenoBanus. [lo Teme auccepranuu
onmyOJIMKOBaHO B OOMIEH CHOXXHOCTH 15 HaywyHbix paboT, M3 HUX 8§ crare
onyOJMKOBAaHBI B HAY4YHbIX  M3JAaHUAX, PEKOMEHJOBaHHBIX  Briciiei
aTTecTanmoHHon komuccueil mpu Kabunere MunuctpoB Pecny6muku Y30ekuctan
1Tl Oy OJTMKOBAHMSI HAYUHBIX PE3YyJbTAaTOB, B TOM YHCIIE 5 B PECIYOIMKAHCKUX U 3
B 3apyOCKHBIX KypHaIaX.

Ctpykrypa padoTtsl. VccienoBanue BkitouaeT B ceOsi BBeJCHUE, TPH IJIaBHI,
3aKJII0YEHHUE U CIIMCOK MCMOJIb30BAHHON IUTEpaTyphl. OOIIMIA 00BEM AMCCEpTalun
cocTasisier 127 crpanHuil.

OCHOBHOE COAEPKAHUE JUCCEPTALIUN

Bo BBegeHMHU pacKphITH aKTYaJIbHOCTh U HEOOXOAMMOCTh TEMbI, 0003HAYCHBI
1edb W 337la4d HCCIENOBaHUS, a TaKXKe OINpeJeieHbl ero OOBEKT M IpelIMeT.
OOOCHOBaHO  COOTBETCTBUE MCCIIEOBAaHUSA IPUOPUTETHBIM  HANPABICHHUIM
pa3BUTHS HAayKd U TEXHOJIOTHH, OXapaKkTepU30BaHbl Hay4Has HOBU3HA U
MpakTUYECKUe pe3ysbTaThl paboThl. Kpome TOro, packpbita HaJIEKHOCTD
UCCJICIOBAHMS, €ro TEOpeTHYeCKass W TpaKTU4YecKas 3HAYUMOCTh, YKa3aHO
BHEJIPEHHUE PE3YyJbTaTOB B MPAKTUKY, MEPEUHCICHbl OMyOJWKOBAaHHBIE IO TEME
uccre10BaHus paboThl M IPEICTaBIIEHA CTPYKTYpa AUCCEPTALIUU.

[lepBas rnaBa aumcceprauuu moja Ha3BaHueM «Pa3BuTHe CHMBOJIHYECKHX
00pa30B B MMCbMEHHOM JUTEPATYype» COCTOUT U3 JIBYX naparpagos.

B mepBom maparpade rnaBei, o3arnaBieHHoi “HUcropusi popmMupoBaHus
CHUMBOJIMYECKHX M  MeTaopuyecknx o00pa3oB B  XYH0KeCTBEHHBIX
Npou3BeAeHUsAX”, TCOPETHUCCKN M3yUCHBI OMPEEICHUSI CUMBOIA U MeTa(ophI B
JUTEPATYPOBEICHUH U CJI€JIaHbl COOTBETCTBYIOIINE HayYHbIC BHIBOJIBI. BhIsSCHEHBI
MIPOUCXOXKJICHUE CUMBOJIA U META(OPbI, UX PA3INUus, a TAKKE POJIb U MOITUUECKUE
GyHKIMM B XYJOKECTBEHHBIX Mpou3BefeHusx. CHUMBOJIBI, HCIOJIb3yeMbIC B
npolecce XyJI0KECTBEHHOTO TBOpPYECTBA, 00yanal0T 0CO00M I[€HHOCTHIO
Onmaromaps CBOEMYy XapakTepy, IOTCHIMAJbHBIM BO3MOXXHOCTSIM |
BHIMONHSIEMbIM  (QyHKIUsAM. CuUMBOJ ABISETCS OJHUM M3 CIOCOOOB
XYJI0KECTBEHHOTO OTPa’XKCHUS JECUCTBUTEIBHOCTH HE B €€ MPsIMOM BHUJE, a B
o0pa3Hoil hopMe, M OH CYIIECTBYET C JPEBHEHIINX BPEMEH 10 COBPEMEHHOT'O
auTepaTtypHoro mpouecca. MX KOpHH BOCXOAST K HapOJHOMY YCTHOMY
TBOpuecTBy. JluteparypoBenq O. OunioB OlEHHBAET CHMBOJIBI KaK CmoOco0
MBIIIJIEHHSI, OO0Jafalmuil CBOMCTBAMH OTrpaHUYEHHOW OECKOHEYHOCTH,
opopminenHoit 0OechOpMEHHOCTH M YHHUBEPCAJILHOCTH, BOIUIOMIEHHON B
uaauBuayanpHocTu. [llomup3a TypauMoB B cBoeil kHure ‘“Y30eKckue
HapojaHble necHu” % M3yuyas MOPTHYECKUE CHMBOJIBI, YIIOMHHAET MX IIOJ
pPa3HBIMH Ha3BAaHHUSIMHU, TAKMMH KaK “‘CUMBOJ, “mapamuenusm’”’, “meradopa’”,
“ricuxoyioruyeckass MOTHBHpOBKa. McxXoas H3 pas3iuMyHBIX ONpeeNeHuin

5 Anasus M. ¥36ex xank kymukiapy. — Tomkent: ®an, 1959. — b. 6-101.
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CHMBOJIA, M3YUYEHHBIX HCCIEAOBAaHUNA M OOUIMX BBIBOJOB, CHMBOJBI OBLIN
Ki1acCU(PUIIMPOBAHbl Ha CJENylomue TUmbl: 1) uaeruie-coiepxaTeabHbIe
CUMBOJIBI; 2) MCHUXOJIOTUYECKHME CUMBOJIbI; 3) HAIMOHAJIbHO-KYJIbTYypHbIE
CUMBOJBI; 4) peIurno3Ho-cy(PuiiCkue CHUMBOJIBI; 5) KOHTEKCTyaJbHbIC
(3aBuUCSIIHE OT KOHKPETHOM CUTyal[Ml) CUMBOJIBI.

MetadopruaHOCTh MPUCYTCTBYET B JIMTEPATYPE BCEX HAPOJOB M MOSBUIACH
BMECTE€ C BO3HMKHOBEHHEM CcaMoOil jurtepaTypbl. XOTS CHMBOJI M Metadopa
SIBJISIIOTCS] pa3HBIMU SIBJICHUSIMH, B yueOHOM nocoouu [lykyposa H., XoramoBa H.,
MaxMmynoBa “BBefeHue B JUTEpaTypOBEACHUE  CHUMBOJ paccMaTpUBAETCS Kak
oauH U3 BUJ0B MeTadopsl: “CUMBOJ - 3TO OJUH U3 BUJIOB MeTa(Opbl, CIIOBO WIIU
CJIOBOCOUYETAHHE, YCIOBHO HCIOJIB3yEMOE JIJIsl BhIPAKEHUS KaKOW-TMO0 )KU3HEHHOU
cuTyauuu uiy nonsaTus”, — Tak naéres onpeneneHue.

Mertadopa — 3T0 TUTEPATYPHO-XYT0KECTBEHHBIN MPUEM HIIA BUJ OOPA3HOCTH.
OHna 3aKiTI04aeTcsl B BhIpaKEHUN a0CTPAKTHOTO MOHATHS WJIA PAa3MBIIUICHUS Yepe3
KOHKpETHBII 00pa3. B metadope, ucxoas u3 OIU30CTH ABYX MOHATHMA, CO3/1aETCA
HOBOE YCJIOBHO€ BBIpO)KE€HHE. MeTadopa SBIAETCA OAHUM W3 CPEICTB,
NOBBIIAIONINX  XYAOKECTBEHHYIO IIEHHOCTh Npou3BeAcHUs. B  cioBape
JUTEPATYPOBEAUECKUX TEPMUHOB MeTapopa ONpeaessieTcsl CIeyoIMM 00pa3oM:
“Metadopa — ynorpebieHre cjIoBa HE B €ro MPsSMOM 3HAYEHUH, a B TIEPEHOCHOM,
obmee HaszBanue nepenoca”®. Ocobble pasnuuus MeXkIy CUMBOIOM U MeTadopoit
MIPEICTABJICHBl HA OCHOBE CIEAYIOIIEH TaOIHIIbL:

Taoauma Ne 1
OcHOBHbBIC pa3JIHYUs MEKAY MeTa(opoil H CHMBOJIOM
MeTtadopa CumBoJ

JlutepaTypHO-XymoxecTBeHHbIH mpuéM | Cnocol oTpakeHHs NeHCTBUTEIBHOCTH
AOcTpakTHOEe TmOHATHE BbIpaxkaeTca | CuMBOJ 00J1a1a€T MHOTO3HAYHOCTBIO

yepe3 KOHKpETHhIN o0pa3
CymecTByeT cBsA3b Mexay Metadopoi | Comepkanne  cBsi3aHo ¢ oOpasHOU

5 a0CTPaKTHBIM IIOHATHEM. B | ctpykrypoii. CumMmBOJI BbIpakaeT JHUILIb
MeTadopsl 00pa3 MposBIsAeTCS BO BCel | 0HY ocoOeHHOcTh oOpas3a. Hampumep:
CBOCH IOJIHOTE JIMCA — CUMBOJI XUTPOCTH

MeTadopuueckuii oopa3 ornudaercss or | CUMBOJIBI HE KOMMEHTUPYIOTCS, OHHU
0o0puHOTO O0Opa3za. Metadopa TpeOyeT | OUEBHAHBI CaMU 1O cebe

00BsICHEHHS

B Tekcte nucnonp3yercs kak B mpsiMmoMm, | OHO o0o03Hauaer He U300pakaeMbli

TaK U B IEPEHOCHOM 3HAUYCHUU MpEeAMET, a CMBICI, KOTOPBII UME B BUIY
aBTOD

B mertadope cBsi3p mexay obpazom um | B cumBome — mexay ~— oOpazoMm  u

coJlepKaHuEeM MPOSIBIISICTCS | CONEPKAHUEM 4Yallle BCEro CYIEeCTBYET

KOMIIJIEKCHO npocTas CBA3b

B mertadopsl 3HaueHue ogHoro obpaza | CHMBOI —3TO MpeACTaBICHUE, BOSHUKIIECE

MPOSIBJIISICTCS OTHOCUTEIBHO JPYroro | uepes KUBOEC pa3MEBIIIICHUE 0

o0BeKTa. NeNCTBUTENBHOCTH.

80 IIykypos H., Xoramos H., Xonmaros I11., MaxmymoB V. Ana6uérnrysociukka kupuut. — Tomkent: ®am, 1979. —
b. 56.

61 Kyponos 1., MamaxonoB 3., Illepanmuesa M. AnaGuétimnyHociuk gyrati. — Tomkent: Akagemnamp, 2010. — B.
244,
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Bo BTopoMm maparpade, HazBaHHOM “Pesiurno3Ho-cyguiickue 0co0eHHOCTH
“ONTHYbMX MMOBECTBOBAHUI” WCCIEAOBAHBI MPOUCXOXKICHUE CUMBOJIAYECKUX
00pa30B MTHII, UX IBOJIONHS U MOdTHYEeCKUE PyHKIMK B mpou3BeneHusx. [Ipexmae
Bcero Obut npoaHanu3upoBansbl “Taiip kuccacu” MOH Cunsbl u “Puconat yr-taiip”
Nmama Tazzamu. Iltuuer B “Tailp kuccacu” — 3TO 4ENOBEUYECKHE I, HX
OTIpAaBIIEHWE K IAphI0 MOXKHO TOHMMAaTh KaKk OOpeTeHHWe CaMOCO3HaHUS W
HaloJHEHHUE cepamna JwboBbl0 K Astaxy. B mpousBeneHuu 3eMHON MHD
CUMBOJIM3UPYET 3€MHOW MUD, JIOBYIIIKA — MUPCKHE JKeJlaHus U cTpacT (Hadc), a
MOCJIAaHHUK, HAMpPaBJICHHUN K OXOTHHUKY, SIBJISIETCS CUMBOJIOM paszyma. OCHOBHas
ujes NPOW3BEICHUS 3aKII0YAETCsl B TOM, YTO MOCPEJICTBOM OOY3IaHHSI CTPACTH
(Hadca) yenoBeK JenaeT MmAr K CTYNEHW JIyXOBHOT'O COBEPIICHCTBA H
yaoctauBaeTcst 6;m30cT K Asutaxy. B Tpakrare ['a33anu «Pucanat yr-taiip» obpas
MITUIBI B CHMBOJIMYECKOM CMBICIIE U300PKEH KaK TyX WM CEPIIE, CTPEMSIITUECS
K COoeIMHEHHI0 ¢ Aimaxom. [ITHUIBI OTHpaBIAOTCA B IMyTh Ha MOUCKU AHKH,
BBICTYTAFOIIEH B posn apsi. AHKO — MUpHUIEcKas Trila, ooutaromas Ha rope Koo,
MMsI KOTOPOM CYIIECTBYET, a TEJIO OTCYTCTBYET. B yCTHOM TBOpYECTBE APEBHUX
BOCTOYHBIX HApOJOB, B JIETEHJAX, CKa3Kax M JacTaHaX OHA H300paxkaeTcs Kak
MOKPOBUTENh TIAaBHOTO repos. B cybusme AHKO HCMONB3yeTCs KaK CHUMBOJ
BEUHOCTH M a0COMOTHOTrO ObITHs. KpoMe Toro, B ucciaeoBaHUU ObLIN MPOBEICHbI
CONIOCTaBUTENIbHBIA aHAN3 “ManTuk ar-tap” ®apumunanaa Artrapa, “MaHTHK
aT-taiip” I'ynmexpu, “JIucon ar-taiip” Anumepa HaBou u npousBenenus ““S3bik
ntun”’ [laiBanau  Puzowmii. ®apunymiua  Atrop Humonypwmit  (1141-1229)
BCECTOPOHHE pa3BHBaeT MeTadopuuecKuii o0pa3 NTHUIlbI, MPEACTABICHHBIA B
TpakTaTe ['a33anu, 3aHOBO €ro MHTEPHPETUPYET U HAJEIsAET NTHUI[ KOHKPETHBIMU
nMeHamMu. Bo BerymieHnn K npousBeneHuto Attopa  “MaHTUK  ar-Tailp”
yrnoMuHaroTes 13 nTui Bo riaaBe ¢ yaojaoM — Takue kak Kyponamka, ['opruya,
Ilonyeaii, Kexnux, Cokon, Hyppooc (pazan), Conoseti, Ilasnun, Tazaps, I opruuya,
I'yppak, Kopuwyn u Xymo. Y non Benér ux k Cumypry. Ha npumepe o6pa3oB nrwir
MOAYEPKUBACTCS, UYTO YEJIOBEK JOJDKEH IMO3HATh CaMoro ceOsi, HalOJHUTh CBOE
cepale JO0OBbIO K AJIJIOXY M CTPEMHUTHCS K CBOEMY HCTHMHHOMY Hauany. Bo
BTOPOM pa3zelie IMPOU3BEIEHHUs, IOCIE TOro Kak ynon BocxBaiseT Cumypra,
MPUBOJUTCS TOPSAOK U3BUHEHUM mntull. [loodep€nHO H3BUHSIOTCS COJOBEH,
MOMyTaM, MaBJIMH, TYCh, KEKIIUK, XyMO, 00THMOp, puIivH U meroi. B npoussenenun
yI0J H300paXkaeTcsi Kak CHUMBOJI pa3dyma, pa3HOOOpa3HbIe MTUIBI — Kak o0Opa3
J0JIeN ¢ pa3HbIMU Xapaktepamu, a Cumypr — kak cumBos Asutaxa. [locie Atropa
ATy TPAJULMIO TPoAoJDKAET [ yiiexpyu cBOUM AacTaHoM “ManTuk at-taiip”. XoTts
B MPOU3BEJCHUU COXPAHSETCS CIOXKET ATTOpa, BKIIOYEH psifi HOBBIX HIEH U
AMHU30/I0B, UYTO CBHUJETEIBCTBYET O CaMOCTOSATEIBHOCTA €ro MpPOU3BEACHUS.
A3zepbaiipxanckas yuéHas Homaba Apaciibl ocTaHaBIMBAETCS Ha MPOU3BEICHUIX
I'ynmmexpu u HaBou. OHa nmogu€pkuBaet, yto npousBeaenue Hasou “JIucon at-
Tailp”  NPUHIUOUAIBHO  OTJIMYAaeTcss  OT  HIpous3BeneHus [ 'ymmexpu.
A3zepbaiipxanckas yuéHas Homraba Apaciibl ocTaHaBIMBAETCS Ha MPOU3BEICHUSX
I'ymmexpu u HaBou. Ona nogu€pkuBaet, yto npousBenaeHue Hasou “JIucon at-
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Talip” NPHUHLMIHAIGHO OTIMYaeTcs OT npomsBeneHus [ymmexpu 2 . B
MIPOU3BEJICHUU OTPAXKAIOTCSI COOBITHSI BPEMEHHU, B KOTOPOM >KUJT M TBOPHJI aBTOP, a
TaKKe €ro OTHOIICHUE K YUYEHHUIO cypusma. Xorts
npoussegeHue HaBou “JIncon ar-taiip” HanmMcaHo B KaYECTBE Ha3apuu Ha ATTOpa,
OHO CUMTAETCS CaMOCTOSITEIBHBIM TIpou3BejacHUEM. Hampumep, B Tmporiecce
W3BUHEHUH NTUIl yA01y B Jactane ATTopa yyacTByroT 10 ntu, y ['ynmexpu — 8, a
y HaBou — 14 ntuil, U3 KOTOPBIX IIECTh (TOpauUIia, TOIy0b, Ta3apB, KOPIILYH, Ope U
MeTyX) HE BCTPEYAIOTCs B MPEABIAYIINX Mpou3BeacHUsx. HaBou B gactane cmor
yepe3 KaXIOro MNTHIy TMepenaTth €€ BHENIHOCTh, CTPOCHHUE, 00pa3 >KU3HU U
ouosiornyeckre ocoOeHHocTu. OAHUM U3 aBTOPOB, CO3/IaBIIMX MPOU3BEICHUE B
tane “ManTuk ar-taip’, seisgercs Masnono Xojoka IlanBanau Pusonii. ['naBHas
1enb Puzouit mpu co3/laHuu JacTaHa 3aKkiiiouaiach B TOM, UTOOBI 4epe3 00pa3 MTHI]
PACKpBITh MYTh JOCTUKEHUS CTYNEHEN COBEPIICHCTBA U MOCTUXKEHUS OJIM30CTH K
bory. On nmoguépkuBaeT, 4To 4epe3 oOpa3 MTHI] HEOOXOAMMO TOHUMATh 00pa3bl
moneit % . B mactane Magiono Pusouii “SI3Bk nTHI]’ BMECTE C YI040M
yrnomuHarTcs 10 nTuil: cosoBer, nonyrau, NaBjiuH, yTKa, KEKIUK, XyMO, KOPIIIYH,
6otumop, ¢uiauH U eroia. O4eBUAHO, YTO UMEHA, KOJMYECTBO U JaXKe MOPSIAOK
YIIOMUHaHUSI NTHUI] B jAacTaHe Puzouii ornuuaroTcss oT nacrana ®apuayaianHa
Attopa. Kpome Toro, B nactane Puzouii, B orninune or HaBou, 10JMHBI HA3bIBAKOTCS
“romia”: cHayajla OINMCBLIBACTCS ‘‘ToIla MOKasHHUS , 3aTeM — ‘‘ToIlla acKeTu3Mma .
Biusinue nTHYbMX MOBECTBOBAHUI HA TUTEPATYPy MOCIEIYIONIETO MEPUOia MOKHO
MPOCJIEINTh Ha npumMmepe npousBeneHus Omona Marmxkona “Ilyte ntun”. B atom
MPOU3BEACHUHU Yepe3 00pa3bl MTULl U300paKEHBI TSKETBIC UCTIBITAHUS, CBSI3aHHbBIC
C POCCUHCKHUM KOJIOHUAIU3MOM.

Bropas riaBa nuccepraunu HasbiBaeTcs «IlodTnueckne ocobeHHoCcTH 00pa3a
NTUID» ¥ COCTOMT m3 Tpéx maparpadoB. B mepBom maparpade, Ha3BaHHOM
“Cpasnumenvrvii  ananuz oopaszoe Copoxu u Conogvsa”, TNPOBOIUTCS
CpPaBHUTENbHBIM aHaNU3 MapHbIX 00pa3oB — Copoku u CoJoBBS — Ha HpHUMEpE
nactana Humoru “Xycny lun” B coctaBe KOTOPOro BXoIAT npousseaeHus “Cokon
u cosioBeir” (“bo3 Ba Oyn0yn”) u “Crnop nruir” (“Kymmmap myHo3zapacu™), a Takxke
npousBeneHus [ 'ynxanu “3apoynmacan’. Jyis onpeaeneHus mo3THIECKUX QyHKITAN
NTULl B HCCIENOBaHUE ObUIM IMPHUBICYEHBI Takue MpousBereHus, kak “Kyraary
owmr” u “Kucacu PaOry3uii”. buonorudeckoe CTpoeHHE U OCOOCHHOCTH TTHIL
COTOCTABIIEHbI C XYJI0)KECTBEHHBIMH HU300PKEHUSIMH, TIPOJAEMOHCTPHUPOBAHA
rapMOHHUS XYJ0XKECTBEHHOro u3o0paxeHus. [IpoBenéH cpaBHUTENbHBIN aHaIU3
ABOJTIOITMU 00pa3a COJIOBBS B JIUTEPATYPE, OMpeIesieHa ero ModTHIecKas PyHKIus
B YCTHOM HAapOAHOM TBOPYECTBE, BKJIIOYAs JKaHpPbl ajula, CKa3KW, JacTaHa U
MTOCJIOBUIIBI.

B nucemenHol mutepatype 00pas coIoBbs CTal U300pakaThCs 00JIee MHUPOKO
M0 CpPaBHEHHIO C JPYrMMU TNTUIAMU. JTa Tpaaulus OblUla 3aJI0’KeHa
Qapunyamuaom AttopoMm B MacHaBu “‘bynOymnoma”, rime ComoBel mpeacTaBiieH
Kak LeHTpalbHbI Tepoi. [locme Atropa MamnsiHa Pymu coszmaer HeOoJbIoe

62 Apaciu Hymo6a. I'ynmaxpuit Ba Hasouid. / Ana6uit mepoc. — Tomkenrt, 1980. — B. 17-22.
83 Xacanosa I11. Masnono xosxa Kosu IMatisanauii Pusouituunr “Kyi Tunn’ JOCTOHH Ba YHUHT KMECHH -TEKCTOIOTUK
taakuku. Ounod. ¢as. Homs...aucce. — Tomkent, 2006. — b. 21.

38



MacHaBH C T€M € Ha3BaHHEM. B 3TOM NIpoM3BEAEHUM paCKpbIBAe€TCs IHOOOBB
ConoBbs1, YKa3bIBa€TCS HA TO, YTO HApOIHAs JIFOOOBb €CTh HHU3IIAs JII0OOOBb, a IS
JOCTH)KEHUSI UCTUHHOM JIIOOBM HEOOXOAMMO, YTOOBI rja3 AyIIM ObLI OTKPHIT.
[IpousBeneHne cocToutr W3 55 OEUTOB W SABISETCS AUAAKTHUYECKON ITOBECTHIO,
nponaraHAupyoIien uaew “deraii 0obpo — nonyuuuib 000po, Oerati 3710 —
nonyyuws 310”°. B npousBenenun ColioBel HE y4acTBYET C Hayaja J0 KOHIIA.
Humotu Takke mpojoikaeT Tpaauiuio B u3o0paxeHnu oopaza CoJoBbsi B CBOUX
npousBeaeHusax “Cokon u conoeir” (“bo3 Ba Oyn0yn™) u “Cnop ntun” (“Kynuiap
MyHo3apacu’’). B npoussenenun “Cnop ntun’” (“Kymnuiap myHo3zapacu’™) Kaxabli
NTULA, XBATISICh CBOMMHU OCOOEHHOCTSIMH, TIOCTENEHHO nepeaaeT ouepeab CooBbIo,
KOTOPBI N300paKeH CIEAYIOIUM 00Pa3oM:

Subhidamlarki, boshlasam nola,

Soluram shavq ahlini bir hola%.

B npoussenenun 06pa3 ConoBbsi, HECMOTPS Ha €r0 CJIAJIKO3BYYHE, KPUTUKYET
TEeX JII0/IeH, KOTOPbIE Ha BUJ KAaXYyTCA TOCTOMHBIMU, HO Ha JIeJie CAENalu TOPAOCTb,
TLIECIABUE U CAMOBIIIOOJIEHHOCTh CBOMM J€BU30M. ClieyeT OTMETHTh, YTO IS
npekpanieHus: cnopa ntul; CoioBeil BOCIEBaeT MECHIO M 30BET K 3TOMY YI0.a.
[Tocne mpuxoaa yaona NTUIBI NPUXOAIT K npuMupenuto. OTcTynasi HEMHOTO OT
TpaauimonHoro oopaza Conosws, B 1740 roxy Canoxuanun Canoxuii Hamucant
ceoit mactan “lIBerok um Comomeit” (“I'yn Ba bynOyn”). B stom nacrane uneu
ryMaHM3Ma ¥ HapOJHOCTH BOCIHEBAIOTCS C BbICOKMM madocom. Hecmorps Ha
MPUCYTCTBUE METAQOPUUYECKUX OOpa30B, MOAT BOCXBAJISET UEJIOBEKA, €r0 pasyM,
TPy M YCUJIMS, OTpakas TaKMM OOpa3oM CBOM MBICIHA U peUIaeMble MPOOIEMBI.
ITpousBenenne n3obpakaeT KU3Hb YeJI0BEKa, €ro OBIT M COMMAIBHYIO Cpeay. ITO
JEMOHCTPUPYET HApOoJHOCTh B aactane “I'yn Ba bynoOyn”. C TeueHuem BpeMeHU
HapOJHOCTh W3MEHsutach. OTpaxkass HallMOHAIBHBIE OCOOCHHOCTH HApOJa, €ro
YHUKAJIBHBIA XapakTep W AYyXOBHBIM OOJMK, MPOM3BEIIEHHUE TAaKXKE BOILIONIAET
CIIOCOOHOCTH JIFOJIEH K MBIIIJIEHUIO U YyBCTBOBAHUIO, UX OOBIYAU-PUTYAIIbI, MEUTHI
¥ Hagexae®. B nacrane B OCHOBHOM M300pakaeTcs BIHOONEHHOCTH COJIOBBS B
KpPaCHBIN IIBETOK M 3MH30/bl, CBSI3aHHBIE C 3TUM CHOKETOM, BcTpeur CoJIOBbS C
JIPYTUMH NTUILIAMH, UX BOIPOCHl U OTBETHI, a Takke cMepTh COJIOBbSI B KJIETKE B
KOHIIe TpousBeneHus. Eciu oOparuth BHHUMaHue Ha criop CoOJOBBS C NTHUIIAMH,
CTAHOBUTCS ICHO, YTO €ro JItOOOBb SIBISIETCS 00KECTBEHHOW, U HAa 3TOM IyTH OH
otnan xxu3Hb. Conoseil nmokaseiBaeT Berpa (Cabo) B kKauecTBE CBOETO COBETHHKA,
roBopst: “Tel MOI HACTABHHK U ITPOBOJHUK HA MMYTH

Dedi Bulbul Saboni: “San pirimsan,

Mani yo ‘l boshlag ‘uchi rahbarimsan’

Eciu B nmacrane Cabo uzobOpaxkaercs kak nup, a CoynoBedl — Kak CHMBOJI
y4eHHKa, TO J1000Bh COJIOBBS K IIBETKY TPAKTyeTcs Kak OokecTBeHHas. CMepTh
ConoBbsl B KJIIETKE B KOHIIE MPOU3BENCHUS MPUOOPETAET MOJHOCTHIO CYy(PUHCKHIMA
xapaktep. To ectb COJIOBEN — €r0 TEJIO HAXOAUTCS B KJIIETKE KaK 3HaK COBEPIICHHOU

166

84 My6opak makTy6map. — Tomkent: Fadyp Fynom Homunarn AnaGuér Ba canbat Hampuétu, 1987. —B. 293.

% Sodigova Y. Salohiddin Salohiyning “Gul va bulbul” dostonining majoziy talgini. — Andijon, 2013. — B. 64.

% Salohiy. Gul va bulbul. Doston. Nashrga tayyorlovchi Surayyo Shodiyeva. — Toshkent: Firdavs-shoh, 2023. — B.
38.
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M00BY, a ero KpHK (0X) 0CBOOOMKIAETCS U3 KIETKU U CIMBAETCA C €ro JT000BBI0Y.
Takum oOpa3oM, aBTOPBI Pa3HBIX 3MOX MO-PA3HOMY HHTEPIPETUPOBAIA 00pa3
ComnoBbs 1 €r0 0COOCHHOCTH.

O6pa3 BopoHbl B NHUCHbMEHHOW JIUTEpaType TaKKe MONYUMJ IIUPOKYIO
MOATHUYECKYIO UHTEPIPETALNIO U BBINTOJIHAECT CHMBOJIMUYECKYIO (DYHKIUIO B UCTOPUH
Kauna u ABens, uznoxennoiut B cype Mauoa Kopana. B pe3ynpTare ceMaHnTHuecKas
Harpy3ka oOpa3a BopoHbl yriybmnsercs: ¢ OJHOM CTOPOHBI, OHA SIBISETCS
CBUJIETEJIEM MPECTYIICHHUS, C APYTOM — CUMBOJIOM HAayKU U OMbBITA, & C TPEThEU —
MOATHYECKUM CPEJICTBOM, MOOYXKIAIOIIUM YeJIOBeKa OCO3HATh CBOIO OIMMOKY. B
MOCJeAYIOIMe BEKa B CEMaHTHYECKOM Tosie oOpa3a Boponbl ycunmBaroTcs
OTpUIlaTEIbHbIE KOHHOTAIIUH.

B uactHoct, B mpousBenenun ‘“Kyraary Ouiur” oOmias pagocTh Hapoja
MOATUYECKH MeTaopusupyeTcsi uepe3 oOpas3bl NTHUIl. 37eCh MTHUIBI Pa3IUYHOIO
MMEHHU W TIPUPOABl — TYCh, yTKA, JeOenb, KPbLIAThIi KUBOK, KypaBib, KEKIHK,
COJIOBE W dYepHas BOpPOHA — BBICTYHNAIOT KaK MeTa(hoprUvecKue CUMBOJIBI
pa3zHOOOpPa3HBIX XapaKTEepOB JIOJCH M MX COLMAIBHOIO HacTpoeHusa. B mpumepe
“T'onyop u Copoka” u3 npousBenenusa ['ynxanu “3apOyimacan’” Moka3zaHo, 4YTO
nopaxkeHue BopoHbl camuM coOoii Beger eé k mormbemu %8 . Kpome Ttoro, B
npousBeneHun “3apOynmacan” BBea€H oOpa3 Boponbl — apyra Snamokkyiia
(CoBbI), KOTOpPBIN OmNuUChIBaeTca Tak: “o0‘z ishiga pishiq xaromzoda, terror og‘ri
mishiq, harif ayyor, solor davlatmandlar asnofida mumsiki beor, har murda ustida
tayyor, beshini mustahigqa berib, o‘n beshini qo‘ynig‘a urg‘an” (“onbITHBIN B CBOEM
Jiejie MOUIEHHUK, UCKYCHBIM B TeppopH3Me, KOBApHBIA Bpar, Oecrolie3eH cpeau
CWIBHBIX BJIACTHUTEJICH, BCEr/1a TOTOB Ha JIFOOYIO MOJUIOCTh, OT/aBasl MATYIO YacTh
JIOCTOMHBIM U 3a0upas naTHaAnaTywo cede”). B apyrux mecrtax K 3TOW NTHIE HE
o0OpaIaroTcs.

Bo BTOPOM naparpade, MTOCBSIIEHHON «IloaTHYECKOMY
COBepIIeHCTBOBAHUIO 00pa3a Yaoaa (Xyaxyaa)», ObLIM BBISBICHBI MOSIBICHUE
oOpaza Yona B muTepaType, €ro mocTerneHHOe Pa3BUTHE U MOdTUYECKAs (DYHKITHSI.
[Ipoucxoxnenne oOpaza Yjaoma B JuTeparype BocxoauT kK cype “An-Hamn”
Cesmiennoro Kopana. B 3toii cype ynomuHarorcst npopoku Myca, Conux u JlyT
(anmetixuccansim). B dyacTHocTH, TOAPOOHO OCTAaHABIMBAIOTCS Ha YacTAX,
nocBsAMEHHBIX npopokaM JlaByny u Cyneiimany. PacckasbiBaercs, uro CyleiiMan
anexuccansiM MOMHUMO TOTO, YTO OBLI MPOPOKOM, ObUT TaKkKe Ha3HA4YeH HapéM
BCEr0 YEJIOBEUECTBAa, [KMHOB W MHpa NTUL M 3Bepeil. B Hell npuBoautcs
MOCPEAHUYECTBO ONTUIBI Y04 Mexay CyneiliMaHOM alexuccaisiM, U Lapulen
Ca0n1 bunkuc. B astax 20-27 stoit cyp1>169 cooOmaercs, 4To Y104 pacckazai
CyneiiMaHy allexXuccansiMy O TOM, YTO BHUJIEN B CTPAHE Hewmen, B ropoae Cabab,
MPaBUT LApUlla MO0 UMEHU DBUIIKUC, YTO y HE€ BEIUKHI TPOH, U UYTO €€ Hapo.
nokJjonsiercs conniy. O6pa3 Xyaxyzaa Obul BBEAEH B uTepaTypy PapuiyIMHOM
Attopom Humonypckum (1119-1229), koTophlil caenan €ro UEHTPAIbHBIM

87 Bamuxyxaes b. Y36ex smuk nossusicu tapuxuaan. — Tomkent: ®an, 1974. — B. 166.

88 I'ynxanmit. 3ap6yaMacan Ba Fazamiap. — Tomkent, 1960. — B. 23.

% Kypwouu Kapum. V36ekua m3oxmm Tapxuma. Tapxkuma Ba m3oxmap myammudu: Ilaiix Anoymma Marcyp. —
Tomkent: Yynmnon, 2004. — b. 148.
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IIEpCOHAXEM  CBOero npoumsBeneHuss «Mantuk  ar-touip». Ilo  cinoBam
uccieoBareNiel, Ha CO3JJaHUE ATOr0 NMPOU3BENCHUS] ATTOpa OOJBIIOE BIUSHUE
okazanu Tpyabl AOy Ammu ubH CunHo «Pucomar ar-tolip», Illaxabanauna
CyxpaBapaus «Pucomaitm mycammo 6a cadapu Cumypr» u AOy Xomwuaa
Myxammana ['az3zonu «Puconar ar-torp». B 3Tux npousBeneHusx pedb UIET O
NTUIAX B 00meM. ATTOp e m300paxkaeT KOHKPETHbIC BUABI NTHI. OTHUM H3
(bakTopoB, OMpPENENSIONIMX BKJIAJ I03Ta B Pa3BUTUE JIAHHOW TEMBbI, SBIISETCS
MPUCYTCTBHE B Mo3Me oOpaza Ymona. YHoa — OAWMH M3 BEIYIIUMX TMEpPCOHaXeH
MIPOU3BEJICHUS, U BCE ONMUCAHHBIE B HEM COOBITHSI HEMOCPEICTBEHHO CBSI3aHBI C €T0
nesaTeNbHOCThI0. BBOJs 00pa3 Yaona B paMKu 3TOW TeMbI, ATTOp MPEXkKAE BCEro
OTHMPAETCS Ha TIPEICTABICHUSI O HEM, CYIIECTBYIONTNE B BOCTOYHOM (OJIBLKIIOPE H B
Kopaune (cypa XXVII, asar 20)’°. ITocne Arropa [xkanonanaud Pymu B nepBoii
KHUTE CBOEro Mpou3BeneHus «MacHaBu-U MaHABUIN» PUBOJIUT PacCKa3 O BCTPEUE
Cyneitmana aneiixuccansma ¢ Y nogom. B mpousBenenun Paor y3umit (koner XIIT —
Hauano XIV Beka) «Kucacu Pabrysuit» comepxutcs «lloBects o Cyieiimane
aneixuccansaM» 1 Tae BOCXBAISIOTCS COOOPA3UTENBHOCTE YI0Ja U €ro
MPO30OPIUBOCTh B Tepeaade HHGPOpMalMuh. DTOT paccka3 HM3JI0KEH Ha OCHOBE
YIIOMSIHYTOM BbIIIE Cypbl «AH-Hamm».

B 1499 rony HaBou nanucan nosmy «JIucon yr-taiip» B 0TBET Ha «MaHTHK
yT-Taiip». B mosMe o0pa3 VYaon BhIMOIHSET (YHKIMIO TJIaBHOTO Tepost U
MpEJICTaBIIeH KaKk MeTadopuyeckuii o0pa3 Ieiixa uiu nupa — HaCTaBHUKA ITHII,
BEJIYLIEr0 UX MPSIMBIM ITyTEM U AAIOLIET0 UM HACTABIICHHUS. Y JOJI TAKKE MOSABIISIETCS
KaK SIMU30AMYECKUN MEPCOHAXK B Mpou3BeaeHun ['ynxanus «3apOynmacany, rie OH
BCTpEYaeT royiyosi, OTIPaBUBIIEIOCS Ha CBATOBCTBO, M PACCKa3bIBAET EMY UCTOPHIO
«Xakumu xo3uk» (['omyos u Cokon). B 70-x rogax XX Beka OMoH MaT/koH B
cBOéM mpousBeaeHnn «llyTp mnOTHUI) BHOBB clenan Yaoaa UEHTPAIbHBIM
nepcoHaxeM. [losma Hammcana kak oTBeT Ha «JIucon yr-taiip» Hasou. B
MPOU3BEACHUN U300pakeHO coOpaHue nTull Ha ropax baxman Bo Bpems Haspysa.
[Tox pykoBojmcTBOM VYmoia NTHUIBI PACCKa3bIBAIOT O TMEPEKUTHIX COOBITHSX U
ornpaBisaoTess kK Cumypry. Tak ke, kak HaBom wuzmaran cBou ¢unocodckue
B3TJIABI OT Juma Yaogaa, OmMorn MatmxkoH depe3 oOpa3 Yaoaa BhIpakaeT CBOU
B3IJIAIbl HA COLMAIBHYH CUTyaluio. B mpousBeneHun Yaon mpeAcTaBiIeH Kak
CHUMBOJI HE3aBUCUMOCTH.

[TorTueckoe coBepiIeHCTBOBaHUE 00paza XyaxyJa MOXKHO MPOCIEAUTh Ha
OCHOBE CIIEYIOIIEeH TaOIHIIBbI.

Taoauma Ne 2

Io3THYecKoe coBepIIEHCTBOBaHUE 00pa3a
Vnon (Xyaxym) B Takux MPOU3BENEHUNAX, Kak «Taiip kuccacm»
N6n Cuno, «Puconar yr-taiip» umama ['azzonu, «MaHTUK yT-
taiipy PapuaynnuHa Atropa, «MaHTHK yT-Taiip» ['ymmaxpus,
O0pa3s, Beagymuii K «JIncon yrt-tanip» Anumepa HaBom m «SI3pix nrumy» MasioHo

HUctnne — Coamk. Xomxa Kosu IlaitBanau Puzowuii, npencraer B oOpase canuka —
JIyXOBHOT'O MYTHUKA, KOTOPKIHA, 0707eB CBOM Hadc, BeAET APYTUx

70 [apunos 111. “JIucon yT-Taiip” JOCTOHHHMHT TeHE3€CH Ba FOsBMiA-0anuuii Xycycustiapu. — Tomkent: ®an, 1982,
—b. 60.
L Pa6rysuit Hocypunaun Bypxonummun. Kucacu Pa6rysuif. 2-kuto6. — Tomkent: Esysun, 1991. — B. 47.
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ntul k Cumypry (Asuiaxy), ykasslBas UM UCTUHHBIN ITyTh. B aTuX
NPOM3BEACHUAX YAO0A SBISETCd CHUMBOJIOM IHpa-MyplIKja,
COBEPLICHHOI'O YEJIOBEKA, JIOCTUTILEr0 UCTHUHBI.

B Kopane u B npousBenenuu Padrysuii «Kuccacu Pabrysuii»

O0pa3 BecTHUKA U o0pa3 ¥Ynon mpenctaBieH Kak MNTHUIA-BECTHUK, MPHHOCAIIASL
PeJMruo3HOro0 npopoky CyneiimaHy aneixuccaisiM CBeIeHHs 0 napuile buikuc
CHMBOJIA. u3 ctpanbl Cabab.

VY on Hepenko n3o0paxkaeTcs Kak 00pas, COSAUHSIONNN TPUPOTY
CuMBOJI MYIPOCTH M | C BHYTPEHHHM MHPOM YE€JOBEKa M OTPa)KalOIIMUN TIITyOMHHBIE

pa3yma rpaHd 4enoBedecko nymu. B mpoumsBeneHmsax ['ynxanu
«3apOynpmacan» u Humotu «Criop nTHI» OH IMpEJCTaBlIeH Kak
CHMBOJI MYJIPBIX JHOJEH.

Oo0pa3 unemMepHbIX B npoussenenun Canoxus «I'ynb Ba OynpOyib» OH SBISETCS

ACKeTOB H MeTadOpudecKuM 00pa3oM MIEHXOB U aCKETOB, KOTOPHIC

ceOsUIIO0MBBIX IEX0B | BHICTABIIAIOT HANOKa3 CBOM PEJUTHMO3HBIE Jiea U CUUTAIOT ceOdst
BBIIIIC BCEX.

Tperutt  maparpad rnaBel HaszpiBaeTCsi  «CHMBOJHMKO-NIOITHYECKHE
0c00eHHOCTH o0Opa3a BopoObsi B mnpousBeaeHuu “Poxatu ama”». B HéM
aHanu3upyercs 00pa3 BopoObsa B Mpou3BeAeHUN XyxkaHaazap XyBaiino «Poxatu
JIUI» U OMPECIISIETCSl €T0 MECTO B KJIACCUUYECKUX MPOU3BeAeHUsAX. B mepBoM ToMe
«/leBoHy snyFaTUT TypK» BopoOel ynomuHaercs B popme «qushg‘ar», Bo BTopoM
TOME — TaKXe MOJ 3TUM Ha3BaHUEeM. B TpeTbeMm ToMe «/IeBOHY JyraTuT TypK»
BOpoOel BcTpedaeTcs MO HECKOJIbKMMH WMeHamu: «chanchurg‘a», «secha». B
cioBape «AT-Tyxdar y3-3akuary (QUI-ITyraTUT TYpKHs» OH IepefaH B Qopme
«shirsha», B «Kenypnoma» — kak «chumchugy. B «Kuccacu Pabry3uii» BopoOeit
Ha3BaH «kelaz». OOpa3 BOpoObsi COMOCTaBIEH C pacckazoM B «MacHaBu-iH
MabHaBH» W pacckazoMm o mnpopoke Axame B «Kuccacu Pabry3uil», a Takxke
MPOCJIEKEHO, UTO B JInTeparype XX BeKa OH TAKKE Xy0KECTBEHHO MCHOJIb3YETCS
KaKk IeHTpaibHbIH 00pa3. IIpoBeeHO cpaBHEHHE C paccka3amMu pPYyCCKOM
nutepatypsl. B «Poxaru qumy» npuBoautcs « XukosT o 6eznamaszubix» («Hikoyati fi
haqqi benamoz»), To ecTh paccka3 o JIOASX, HE COBEpIIAIIIMX Hamas. B stom
pacckase BopoOei n300pakéH Kak CUMBOJI TaKUX O€3HAMa3HbBIX JIFOJICH.

Havodin nogahon bir qush indi,

Kelub shohi daraxt ustiga qo ‘ndi.

Oyoq yetgach o ‘shal shoxe qurudi,

Uchub andin digar shoxeg ‘a qo ‘ndi.

Ki har shox uza tegdi poyi ganjashqg(chumchuq)

Chu al-gissa tamoman ayladi xashk’?.

VYBuaeB 310 cobbITHE, MIeHX bacpuii nmpuxoaut B uzymiienne. OH moHUMAET
PYKH K MOJIUTBE W CIIpalluBaeT y AJljiaxa O NMPUYMHE BBICBIXaHUS BETKHU JIepeBa.
Torga cipImmTes TOJI0C: 3TA NTUIA Cela HAa MOTUITY YeJIOBeKa, KOTOPHI B TEUCHHE
BCEM CBOEH KM3HU HE COBEPIIAT HAMA3, 3€MJISI 3TOM MOTHJIBI IPUJIUATLIA K €€ JIaram.
Korpa xe oHa mpuiieresna u celia Ha IEpeBO, U3-3a KMUCIIOPYEHHOCTU» €€ JIall 3acoXJia

72 Xygaiino. Poxatu mun. — TomkenT: Xank mepocu, 1994. — B. 60.
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BeTka nepesa. llonctune, B Kopane cka3zano: «BoucTuHy, Hama3 mnpeanucas
BEPYIOIIMM B OIpeaeaEHHoe BpeMs Kak o0s3aTenbHbIi» (aH-Huca, 103). A takxe:
«A Belb UM OBUIO BEJIEHO JHIIb MOKJIOHAThCA AJiaxy, Ciy’ka €My HCKpPEHHE,
COBEplIaTh HaMa3 MOJHOCTbIO. JTO — PEIUTHsl UCTUHHOrO NyTu» (anb-baiilinHa,
5)"3. Annax Bo MHorux Mectax Casiennoro Kopana Bemut: «CoBepinaiite Hamas3
JOJDKHBIM 00pa3om». B nannom mecrte cnoBo «Ganjashq» yka3piBaeT Ha BOPOObs U
UCIIOJIB3YETCs KaK CUMBOJIMYECKHM 00pa3 JIt0/Iei, OCTaBUBIIIMX HaMas3.

B pacckaze Pabrysum o mpopoke MOpaxume ymnomuHaeTcss oOpa3 BOpoObs.
N6paxumy ObIIIO BEJIEHO OBITH OPOIICHHBIM B OrOHb. JlacTOUKa MpuHECTa BOIY B
KJIIOBE U BiWja €€ B OroHb, nocie yero MoOpaxum npousnéc Onaryro MOJUTBY, U
JacToYKa cTaja JpyroM jitonei. BopoOeit sxe pasmMaxuBai KpbUIAMU U pa30pachiBall
BETKH B OTOHB, YTOOBI IJIaMs pa3ropesioch CUIIbHEE, 3a ATO MPOPOK MPOKIISIT €r0, U
OH T'OpeJl B OTHE COPOK JIHEW U Houell. B nmpounsBenennn BopoOeil ymoMrUHAETCs MO
nMmeHeM «kelaz», 1 coObITHE onuchiBaeTcs Tak: ‘“‘Ibrohim aydi: “Ey qarlug ‘och,
saning tumshuqungdagi suv bu o ‘tg‘a netak bilgurgay”. Ibrohim anga ezgu duo
qildi. Kelaz kelib o ‘tni urar erdi. Ibrohim anga la’nat qildi. Qirq tun-kun kuydi”™.
Mo>kHO cenath BBIBOJ, YTO XyBal0 Takke BbIOpai o0pa3 BOpOObs KaK CHUMBOJI
JI0JIeH, HE COBEPIIAOIIMX HaMa3. Takue a1, Kak U1 BOpoOel, IPOKIIATHl U TOPAT
B orHe, B [lenp Cyna um Hen30eKHO MPEJACTOUT HaKa3zaHue. XyBaljo MPU3BIBAET
Ka)KJI0T0 MyCyJIbMaHMHA COBEpIIaTh HaMa3 B yCTAHOBJIEHHOE BPEMS — OJIHO U3 MATH
o0sA3aTeNbHBIX NMpeAnucanuil uciama. Onupasch Ha TPAJIULUOHHBIE CIOKETBI, OH
npuAacT 3ToMy 00pa3y COOCTBEHHOE YHUKAIbHOE XY/I0’KECTBEHHOE BHIPAXKEHHE.

Crnenyetr OTMETUTD, UTO BOPOOEH B JIUTEpaType U300pakaeTcsl He TOJNIbKO Kak
oTpulaTeNbHbI 00pa3. B mpoumssenenun JIxamomagnuHa Pymu «MacHaBu-iiu
MabHaBUI» OH BBICTYMAEeT KaK CUMBOJI MYJIPBIX U JAJbHOBUAHBIX Jtogei. O0pa3
BOPOOBS IMHUPOKO MPENCTABICH U B JUTeparype XX Beka. B kauecTBe mpumepoB
MOXXHO TIpuBecTH mpousBeneHusi Canna Axmana «XotuH603 uymuyk», Lllykypa
Ca’nymbl «Anép uymuyk», Kyanyca Myxammannii «HyMuykda xakpjaa spTak»,
Cadap bapnoesa «Jlanraca ayymuayK».

O6pa3 BopoOBsl BcTpeuaeTcs U B pycckoil jmreparype. B pacckaze Makcuma
['opbroro «BopoOpuikay MNpPOCHABISIOTCS TaKWe KauyecTBa, KakK IOCIyIIaHHe
POJIUTENSAM, JIOBEpUE K HUM, IIEHHOCTb WX JIOOBU M 3a00ThI, MOJpakaHUE UM,
COOJIIOJIEHNE XOPOUIMX COBETOB, MPHU3HAHWUE M MCIPABICHHE CBOMX OIIUOOK,
0J1aroJapHOCTb, CKPOMHOCTb, OCTOPOKHOCTB, BHUMATEIbHOCTD,
M0003HATENBFHOCTh, CAMOOTBEPKEHHOCTh U O0ph0a 3a KU3Hb.

Tperbst rnaBa guccepTalii Ha3bIBaeTCs «Xyd0KeCTBEHHOE BOILIOLICHHE
o0paza mnTHI» U CcOCTOUT U3 JByX maparpadgoB. B mepBom maparpade
«Cumeonuueckue u memagopuueckue ocobeHHocmu — obpaza nmuy 8
“Sapbynremacan”» A3yq4anuch MOATHUECKUE XapaKTEPUCTUKN 00pa30B MTHII, CTUITh
aBTOpa M XYJI0)KECTBEHHbIE OCOOEHHOCTH Tmpou3BeneHusa. B «3apOynbmacam»
NTHUIBI BEICTYNAIOT KaK IEHTpalibHble 00pa3bl. [ITuiel B mpon3BeaeHNH M0 100paHbl
C y4éToM UX OHOJIOTMYECKUX OCOOCHHOCTEH M OTPaXKaloT COLMAIbHO-

8 Kypwvoun Kapum. V3bexua msoxmu tapxkuma. Tapskuma Ba m3oxiaap myamtudu: Ilaiix AnoBymmn Mancyp. —
Tomxkent: Yynmnon, 2004. — b. 44.
"4 Hocupynaus Bypxonynmua Pa6rysuii. Kucacu Paérysuit. — Tomkent: Ezysun, 1990. — B. 54.
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MOJINTUYECKOE COCTOSIHUE CTpaHbl. «3apOyiabMacam — 3TO paccKas, HalpaBJICHHBIN
Ha BBIpAKEHUE UJeU ocpeacTBOM MeTadopsl. [Jaxe Oyayun metadhopruueckum, OH
HE sBJsSeTcs mpocTol Meradopol, a MpeAcTaBisieT COoO00H MHOTOCIONHHYIO,
CIIOKHYIO XYJI0O)KECTBEHHYI) KOHCTPYKLMIO. Eciu ABMKEHHE NTHUL BBICTYNAET B
KauecTBE MEPBOTr0 METaPOPUUYECKOro mpuémMa, BMECTO CMMBOJIA YEJIOBEKA, TO MX
«peuby», B KOTOPOW MPUBOASATCA pa3IMUHbIE MPEIAHUS U UCTOPUU O JIOJAX, TAKUX
kak XoJBOKHM Mucrap, ﬁonrop ITocTuHm03, a Takke O >KUBOTHBIX U HACEKOMBIX,
Takux kak BepOmon, CxoprnuoH, Koctucras Yepenaxa, — sBIsS€TCS BTOPBIM
npuémom Mmetadopsl. [lepeHOCHBI CMBICT BBIPAXEHUH, HCIOJIB3YEMBIX ITUMU
oOpa3zamu, mnpeacTaBisieTr cobod emé onHy Meradgopy — metagopy BHYTpHU
metadopsl ° . W3 3THMX paccykIEHHH CTAHOBHTCA SCHO, YTO ITPOM3BEICHHE
noMu€pPKUBAET CBOIO MeTaQopuyHOCTh. [Ipom3BereHHE OTpa)XkaeT HCTOPUIO
CBAaTOBCTBa MexAy ‘Ananokkymem u bolikymem. Yepes pacckasbl, TPOU3HOCUMBIE
reposiMu, ['yiIXaHu OKUBIISIET W PAaCKpbIBAET IENbIA 00pa3 «JItoiel, KOTOpPhIe HE
MPOIIUIN IMYTh pazyma U Mpo3peHus». Takum 00pa3oM, OH OTpakaeT HPABCTBEHHYIO
atMocepy, KoTopas crocoOCTBOBaia MPOIBETAHUIO IMapcTBa SmaloKKyIei
(mapcTBa xapabo).

B rpeueckoit mudomorun Cosa (Boyo‘g‘li) wum3o0OpakaeTcs kak JroOnmast
ntuia 6oruHu AQUHBI, U TOBOPUTCS, UTO IBET €€ I1a3 Takou ke, kak y CoBbl. B
Pume CoBa cuuTanach CUMBOJIOM HecuacTbsd W rulenu. PumiisiHe Tak HEHaBUAEIU
e€, uTo, ecyn JIOBWIN COBY THEM B TOPOJE, CHKUTAIH €€ U PA3BEBAII IIETIEN B PEKY
Tubp. Cunranocs, yto CoBbl 00bsIBIISLIIA O cMepTH ABrycra, ABpenus u Llesaps —
5TO MHEHHE CYIIECTBOBAJIO CPeaM Hapoja ¢ TexX BpeMéH '°. B mpousseneHun
pumckoro modta [lyomus OBumusa «Metamopdoss» CoBa ymoMHHaeTCs, a B
Cpennue Beka B €BpOIEHCKOM U amepuKkaHckoM (orbpkiiope CoBa MNpu3HaBaiIach
CUMBOJIOM HecyacTbi. B mpousBenenun pumckoro mnosta Ily6mms OBumgus
«Meramopdo3b» oTmeuaercs, 4yto B CpeaHue Beka B €BPONEHCKOM U
amepukanckoM (onbkiope CoBa npu3HaBajgach CHMBOJIOM HecuacThs. Kpome Toro,
COH, B KOTOpoM BHAAT COBY, HCTOJIKOBBIBAJICS KaK IIPEJABECTHUK HECUACThA ',

B Typeuxoil nmuTeparype COBBI, MOMUMO OTPHUIATEIBHOIO 00paza, TakxkKe
ynoao0mstoTes cydusM, yIeAmuM B yenuHeHue. Jleno B ToM, 4To yeauHEHHBIE
Cy(puu 3aHUMAIOT ONPEACIEHHOE MECTO U MOJHOCTHIO MOCBAIIAIOT €0 MOKJIOHEHHUIO
U OOroCiIyeHut0. ¥ HUX HET MUPCKHUX II€JIeld, U OHU IPOBOJAT HOYM, COBEpILAS
Hama3bl. COBbI TOXKE OOAPCTBYIOT HOUBIO U AENAIOT PYHUHBI CBOUM IPUCTAHUIIIEM.
Ha npumepe nTuiy w3 rpymnmnbsl SAnanokkymiei (CoBooOpa3HbIE) pPacKpbIBAIOTCS
TLIECIABUE, JKAJHOCTh M XBACTOBCTBO OOrarblX JIOAEH TOro BpemMeHU. B
npousBenennn Jmpedormu  “Miizekki’n Niifus (Bocnuranue nadca)” ® mis
packpeITHsl Cy(HUIICKMX TNPUHUMIIOB ucHosib3yercss o6pa3 CoBel. B kHure
MPUBOAMUTCS TPEIAHUE O TABAKKyJie — OJHOM M3 OCHOBHBIX MOHSTHHA Cy(u3Ma.
CornacHo 3TOMy IIpEJaHUI0, COBA — IITULIA, TOJHOCTHIO MOJararomascs Ha Asaxa.

> Ycxokos D. lNynxanwmii “3apOynMacan”MHUHT WIMHH-TaHKUAUNA MaTHH: @Ouinon. ¢aH. OOKT. aucc. — TOIIKeHT,
1997.

78 https://sinaps.uz/bilasizmi/7124/

" Sami L. Tiirk Folklorunda Kuslar, Kiiltiir Bakanlig1 yay. — Ankara, 1993. — S. 56.

78 Esrefoglu R. Miizekkin Niifus. — Istanbul, 1994.
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OHa 00bIYHO KUBET B MOJTHOM YEIUHEHUM U 3aHsTa MoMUHaHUeM Aniaxa. Jlronu,
UCKpeHHe Bepsimue B bora, He npuiararoT ype3MepHbIX YCUIIHM, 4TOOBI 100BIBAThH
nponuTaHue Tor NTUlsl. Beap ynosatomuii Ha bora CoBa ymeeT 00y31bIBaTh CBOM
Hadc. B Harpaay 3a 310 BeeBbInmHMI €KeTHEBHO MTOCHUTACT COBE TPEX MTHIL: OJIHA
U3 HUX CITY>KHUT €M MUIIEH, a IBYX JAPYTUX OHA OTIMYCKAET, TOBOJILCTBYSCH MAJIBIM U
1eJMKOM Tonarasick Ha Aytaxa’. B muchMeHHOM IMTepaType, OJHAKO, B OCHOBHOM
MOJYEPKUBAIOTCS. HETATUBHBIE YEPTHI COBBI.

[Tocnenuuii maparpad riaaBel HOCUT Ha3BaHue «CHop NTHII: aHAJIM3 W
HHTepHpeTanusa», U B Hed Obum oTaenbHO ucciaeaoBanbl “Crop Cokona u
ConoBbs” (“bo3 Ba OynOyn MyHO3apacu”), BXOASIIME B COCTaB IOAMBbI
Myxammananéza Humorn “Xycnm Jlunp”, a Takke CaMOCTOSATEIBHOE
npouspeneHue “Crnop nrun”’ (“Kynutap mynosapacu™). B «TonkoBoM ciioBape
JIUTEPATYPOBENYECKAX TEPMUHOB» yKasbiBaeTcsa o0 : MyHo3apa — CIIOBO,
3aMMCTBOBAaHHOE U3 apabckoro &b » u o3HOUArOmIEEe ‘“‘CrOp, AUCKYCCHS
MyHo3apa — 3TO XyJOKECTBEHHOE INPOM3BEACHUE B KIIACCUYECKOW JUTEPAType
MEePCUACKO-TADKUKCKUX U TIOPKCKUX HApPOIOB, HaAMMCaHHOE B GopMe Cropa WA
MPEHUS. MEXIY Pa3IUYHbIMU MPEIMETaMHU WJIM KUBBIMU cyllecTBaMu. MyHo3apa
MOXeET OBITh CO3/I1aHa KaK B IIPO3¢€, TaK U B M033uu. OOBIYHO MYHO3apa 3aBeplIacTCs
Ha3uJaTEIbHON MOPAJIbIO UM BBIBOJAOM, K KOTOPOMY MPUXOJUT ABTOP UCXOAS U3
coObITuil pousBeneHusi. Kpome Toro, oHo orpaxaet 60pb0y ueil B 00111eCTBEHHOM
*W3HA. MaBioHo Humornii Takxke BHEC CBOM BKJIAJ B Pa3BUTHUE KaHPa MyHO3apa.
«Coxon u ConoBei» — 3TO OAMH W3 MEPBBIX MOJAOOHOTO pojaa MPOU3BEICHUM,
BKJIIOYEHHBIX B COCTaB JacTtaHa. MyHo3apa OblT NpUBENEH, YTOOBI PACKPHITH
TOPJIBIHIO U BBICOKOMEPHUE AKJIbIIaXa, HAYaBIIErO BOWHY MPOTUB CTpaHbl XycH. B
MYyHO3ap€ OIKCBHIBAETCS, YTO B OJWH BeCEHHUH JieHb CoJioBel BCTYNWJ B CIIOpP C
Cokosiom (OpenoM) 1 OOBHMHHJI €ro B HE3HAHHMM TOHKOCTEH cioBa m peun. OH
KPUTHUKOBAJI €ro BHEIIHOCTh M HPaB C IIOMOIIBK0 TaKUX OINWCAHWM, Kak
«THEBIIMBBINY, «3JT00HBIA Ha SI3BIK», «ypOMIHBBHIN». Kpome Toro, oH packpsiBai
nopouHocTh CoKoJ1a, KOTOPBIA OCTOSIHHO HABOJUT HECUACThsI HA HAPO/I, U 3a ATU
KadecTBa 3aBOCBAJI BHUMAHME Lapsl U MOy cpeu Jitoaeit nmpossutie «lllax003».

Muncha kasofatlar ila solu moh,

Shoh qo ‘li uzra sanga jilvagoh.

Qilmoq uchun dur seni sarfaroz,

Dedi aniq olamaro shahboz®.

Coxkou, ycnblllIaB 3TU YIPEKUA U KPUTHUKY, HanaaaeT Ha COJIOBbS U PACKPBIBAET
€r0 TOPJBIHIO, XBACTOBCTBO | 3rom3M. OH roBopur: “Izzat tilasang, donolar so‘zini
quloq bo‘lib tingla, xudbi bo‘lma, chunki xudbin insonlarning igboli past bo‘ladi”
(Ecnu  xouemib 4ecTH, CiAyllaid cjioBa MYAPbBIX U HE OyAb AroucToM, HOO
ATOMCTUYHBIE JIIO/I 0OpEUYEHBI Ha HU3KUHN yIen).

Boz dedi angaki: — Xomush bo I,

Bo ‘lma til, izzat tilasang go sh bo ‘l.(198)

" Esrefoglu R. Miizekkin Niifus. — Istanbul, 1994. —S. 78.

8 Salayev F., Qurboniyozov G. Adabiyotshunoslik atamalarining izohli so‘zligi. — Toshkent, Yangi asr avlodi, 2010.
— B. 146.

81 My6opak makTy6nap. — Tomkent: Fadyp Fynom Homunaru Anabuér Ba canbat Hampuéru, 1987. —B. 271.
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Kpurtukys npyr npyra Illax603 u ConoBeil nepexoasT K XBajie COOCTBEHHBIX
JIOCTOMHCTB. ABTOp, onuckiBas mnopoku I[llax6o3a (Cokomna), pazobmavaer
JULEMEPHBIX JOJDKHOCTHBIX JIMI, TOAAEPKUBAIOIINX KPOBABYHK IOJUTHUKY
Bractutesei. Takum oOpa3om OH BBIpakaeT CBOE HEJTOBOJILCTBO MOPSKAMU CBOETO
BPEMEHHU.

«Cnop nruny («MyHazapa-itn Mypron») Huiotuii siBnsieTcst 0OTHUM U3 PEAKUX
MIPUMEPOB ITOTO KaHpa. ITO MPOU3BEICHHE HAMTMCAaHO B (POpME MAaCHABU U COCTOUT
3 154 6eiit u 308 ctuxoB. B mpousBeneHnu cojepxarcsa xBajeHue Asuiaxa, Ha'T
npopoky Myxammany (c.a.B.), OMMCAHHE YETBEPHIX MIPABUTENEH, OCHOBHAS YacTh U
BbIBOABL. [lo cioBam A. XawTmeroBa: «ITO NPOU3BEACHUE, HAMMCAHHOE B
MeTahOPUIECKOM CTUJIE, KPUTUKYET PA3IUYHBIC TIOPOKU Psiia COMMAIBHBIX TPYIIT
TOr0 BPEMEHHU — ATOW3M, XBACTOBCTBO, CTPEMJIEHUE K JIOJXKHOCTSIM, HEBEXKECTBO, a
TakkKe INpoNaranaupyer cmupenue» 2. IIpousBefieHUEe UMEET CUMBOJIMYECKHH U
Metadopuueckuii  xapaktep: Hwumortuit uepe3 o0pa3bl NTHIl PpacKpbIBaeT
COLIMAJIbHYIO KU3Hb AMOXU U Pa3HOOOpPa3HbIE XapaKTephl Jtojied. TOUHbIN nepuon
HAMCaHUs MO3Mbl HEU3BECTEH. B MpoW3BeNeHUN ONMMUCHIBACTCA crop mexnay 14
ntunamu: Akka, Copoka, Kympu, ®@oxtak, Conoseit, [lonyraii, XKXypasib, ®azaH,
Kapuurait, VYtka, Ilenmkan, IlaBaun, Xymo u VYagoxa. OCHOBHBIE COOBITHS
npoucxogar B Kemie B mepBble JIHU BECHBI II0CJIIE OKOHYAaHUS 3UMBI, O]
PYKOBOJICTBOM AMCTa MTUIBI COOMPAIOTCS BMECTE, MPUXOAT B Cajl, COBEPIIAIOT
OMOBEHME M TMOCEHIAI0T MECTHOE CBIATWIMINE. B janpHeliiemM B TJaBe
aHAJM3UPYIOTCS B3aUMOOTHOIIEHUS U CIIOPBI KaXKI0M U3 MTHII.

XynoxecTBeHHass (PyHKius oOpaza NTUI[ U3MEHWIACh, B MPOU3BEIACHUAX
KaHpa MYHO3apa OH CTall CIYKHUTh I M300paKeHUsl COIMAJBHBIX MPOoOIIeM,
OTpUIIATEILHBIX TOPOKOB JOJDKHOCTHBIX JIMI[T M yMajka oO0IecTBa 4epes
JTUCKyCCHI0, B popMe BOmpoc-oTBeT. [103T depes sA3bIK MTHI] MBITAETCS MOKa3aTh
MOBEJICHUE U JOOPOJIETENH JIOJEH Pa3HBIX TUIIOB U MPU3BIBATH UX K CMUPEHUIO U
nobporte.

BbIBO/

1. ®opmupoBaHre CHMBOJIA UMEET AOATYI0 UCTOpUI0. CUMBOJIM3M 3aMETEH B
ApeBHEW MHU(OIOTHH, B CaMblX paHHUX (QopMax HCKYCCTBa M B pPa3jIHYHBIX
pEeNUrusX Kak 0oco0oe MpOSIBICHHE YeIOBEYECKOro MbliuieHus. CaMble TpeBHHE
(GbOpMBI CHMBOJIOB M CUMBOJIMYECKUX BBIPAKCHUN COCTOSIIM JIMIIb U3 3HAKOB U
’KECTOB, COOTBETCTBYIOIIMX MHPOBOCHPUITHIO JoAed Toi »smoxu. CumBoI
IpEICTaBIseT CcOO0OM MpEeNCTaBIE€HHE, BO3HHUKILEE B pE3yJbTaTe >KUBOIO
cozepuanus JeiicreurenbHocTd. OH 0003HAuaeT He M300pakaeMblii IpeaMeT, a
CMBICJ, KOTOpbIM mojpa3zymeBaer aBTop. ColepkaHue CBA3aHO € 0Opa3HOM
cTpykTypoil. CHMBOJ BBIpaXaeT TOJBKO OAHY TIpaHb oOpasza. Hcxons wu3
OIpe/iesieHuIl CUMBOJIA, MPEACTABICHHBIX B Pa3IMYHBIX UCTOYHHMKAX, U3yUYEHHBIX
MCCJIeI0BAHMI M OOLIMX BBIBO/IOB, ObLIA MPEAIOKEHA CieAyIolas KiaccupuKaus:

1) uaeitHo-coaepKaTeNbHBIE CUMBOJIBL;

2) NICUXOJIOrMYECKUE CUMBOIIN;

82 Kymnap mynosapacu / I'ymucton. — Ne (37)1. — Tomkent, 1970. — B. 17.
46



3) HalIMOHAJIBHO-KYJIbTYPHBIE CUMBOJIBI;

4) penuruo3H-cy puiickue CUMBOJIBI,

5) KOHTEKCTyajlbHa€ CUMBOJIBI (3aBUCAIINE OT KOHKPETHON CUTYyallUH).

2. Appmeropusi (Ma)xo3) — 3TO XYJIO0K€CTBEHHO-TUTEPATYPHBIA MPHUEM, MPHU
KOTOPOM CYHIECTBYET CBSI3b MEXJy OOpa3HbIM BbIpRXXEHHEM M aOCTPaKTHBIM
noHsitueM. B metadopsl o0pa3 mposBiIsSieTCsl cO Bced cBoeil momHoTou. Takue
00pa3bl KOPEHHBIM 00Pa30M OTIMYAOTCS OT OOBIYHBIX U TPEOYIOT TOJKOBaHU. To
€CTh 3TO XYAO0KECTBEHHOE BBIPAXKEHHE CBOMCTB CUTYAIlMM, COCTOSIHUM W JIUII,
CYIIECTBYIOIIUX B KH3HU, B TIEPEHOCHOM 3HaueHuu. Vctopuro ¢opmupoBaHus
CUMBOJIMYECKUX W MeTadopuuecKnux oOpa3oB MOXKHO HM3y4daTh, pa3fieiiuB €€ Ha
CIIEAYIOIIUE ITAIBI:

1. CumBou 1 MeTapopa B aHTUUHYIO IIIOXY.

2. CumBoin u metadopa B CpeiHue Beka.

3. CumBou 1 MeTadopa B IUTepaType dMoxXu TeMypHioB.

4. CuMmBoa 1 MeTadopa B JUTEPATYPE SMOXHU XaHCTBA.

5. CuMmBoa u Metadopa B XX BEKe U B EPHUO]T HE3aBUCUMOCTH.

3. TlosiBnenne 00pa3oB CHUMBOJMYECKUX MTHUI[ B JUTEPAType BOCXOIUT K
HAapOAHOMY YCTHOMY TBOpYECTBY. [3HauanpHO Jymia dYenoBeKa TakKkKe
MpeACTaBIsUIach B 00pase nTuilbl. B ¢hosbKIIOpe Takue NTUITBI, KaK COJIOBEH, TOTyOb,
JacTOuKa, nepenénka, ropiauia o0JaaatoT MOJ0KUTEIbHBIMU KaueCTBAMHU U HECYT
CUMBOJIMKO-METa(OpPUUECKOE 3HAYEHHE, TOrJa KaK TaKuWe NTHLbI, KaK BOPOH,
(buauH, cOpoKa yale HaJeNsloTCS OTPHUIATeNbHBIMUA CBOMCTBaAMU. B HapomgHBIX
MECHAX B POJIM CMMBOJA-BECTHUKA M300pa)xaroTcs BOPOH, I'yCh, YTKAa, KYpaBlib,
JACTOYKA U IPYTUE MTHUIBI.

4. K X Beky otHocsaT HanucaHHoe AOy Anu ubH Cuno «Puconar yr-
Talp», KOTOPOE CUUTAETCA UCTOKOM CIOKETOB 0 nTuuax. [loznHee co3nanHbie
npousBeaenus lllaxobunnuna CyxpaBapauii «Puconau myaccammo 6a cadap-
u Cumypr» u A0y Xomua Myxamman ['azzonu «Puconat yt-Tailip» Takxke
SABJISIIOTCS] MPOU3BEACHUSIMU O MTHUIIAX, CO3JaHHBIMHU MMOJ BIUSHUEM TpaKTaTa
No6n Cuno. Bo Bcex TpEX NpOU3BEIEHUSX MNTHUIIBl BBICTYNAIOT TJIAaBHBIMU
oOpa3zaMu U OTIHPABJIAIOTCS B NYyTh Ha MOUCKHU Laps. B HUX CHUMBOIUYECKHU
MOKa3aHO, 4YTO MTHUIIbI, OTIPAaBUBIIUECS B NYyTh, OJHIETBOPAIOT Cy(dues,
BCTYNUBIIUX Ha AYXOBHBIA MYyTh, @ MICKOMBIA LAph siBIsieTCs oOpa3om bora.
OO0pa3sl CUMBOJIMKO-MeTaPOpPUUECKUX NTUI, U300pak€HHBIE DapUIUITUHOM
Attopom, I'ynmaxpuem, Anumepom HaBou u Xomxa Puzouit B ux «raiip»-
MOBECTBOBAHMAX, JEMOHCTPUPYIOT OOLIHOCTH B3IJAJOB aBTOPOB Ha
PEIUTHUO3HO-TIPOCBETUTEIBCKUE U HPABCTBEHHO-BOCIUTATEIbHBIE BOIPOCHI.
Uepes 00pa3bl ATUX CUMBOJMUYECKUX MTHUI] B TPOU3BECHUAX TOKA3aHBI ATAIbI
0o0y3a1aHus 4yeloBeYeCcKoro Hadca.

5. O6pa3 coyioBbsSl B HAPOJAHOM TBOPUYECTBE MOITUYECKU MHTEPHPETUPOBAIICS
KaK CHMBOJ IoHOIIHM, Torga kak y dapuaunanna Attopa B «bynpOynHame» u
«Mantuk yr-Tarp», y Masnsanasl xananmugauaa Pymu B «MacHaBu-u MabHaBUIY,
y Amumepa HaBou B «JIucon yr-taitp», y Humoru B «Kynutap myHo3zapacu» oH
MpEACTaBICH KaK CUMBOJMYeCKud o0pa3. CojoBell cTajl CHMBOJIMYECKUM
BBIPOKEHHEM JIIOJIeH, KOTOphble, M3-3a CBOEW JTIOOBM K MHUpPY, 3a0bui o bore.
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JIx000Bb COJIOBBS K IBETKY CPaBHUBAJIACH C MUPCKOM JIFOOOBBIO, U MOJYEPKUBAJIOCH,
YTO ATO HecoBepIIeHHas Jt000Bb. Caidu Capoit ke mogoién Kk 00pas3y mo-cBoemy,
CpaBHUBAs MEBLOB € CONOBbEM. Pa3HOOOpa3HbIe MOAXObI K OAHOMY 00pa3y cTajiv
OCHOBOIl (OpPMHUPOBAHHS COJIOBbS KaK Ba)XKHOTO IO3THYECKOro oOpaza B
XYJ0XKECTBEHHOU JIMTEPATYPE.

6. B HapoaHoM TBOpYeCcTBE BOPOH H300pa)kajcsi Kak NTHIA-TIOCIaHHUK,
oJiHaKko BriocneAcTBUU B mpousBeaeHusx I0cyda Xoc Xomkuoda «Kyraary oumury,
Maxmyna Kamrapu B «/luBanu myrot at-typk», ['ynxanusi B «3apOynmacany,
Humotn B «Kymmap MyHo3apacw» OH CTaJl CHMBOJUYECKAM OOpa3oM JOJIEH,
NOAUMHSAIOMMXCS Hadcy M OOJaAaroNIMX YepTaMHu, CBONCTBEHHBIMHU IbSBOINY.
OO6pa3 BopoHa Takke MOJy4YHJI CBOEOOpa3HOe OTPAKEHUE B MUPOBOM JIMTEPATYPE.
Hanpumep, B unauniickom HapoaHoM snoce «Kamuna u JIuMHa» packpbiTa HOBas
I'PaHb BOPOHA: B CPAKEHHUH C IABJIMHAMHM OH MPOSBIIIET YM U MyAPOCTb U IIPEICTAET
repoem, oJiepKaBIIUM OOETy HaJl BparoM..

7. B moBectBoBanuu Asmmiepa HaBou «Cammm Vckanmapu» B UCTOPUH
«Conoseit 1 Bopona», B onucanusix npujaBopHbiMu mo3tamu Caiipu Capos, a
TaKKe B HM300pKEHUAX Lapsg M MpocToitoauHa y XyBailio B MPOU3BEIECHUU
«Poxatu aui», o6pasel CosioBba 1 BOpoHBI IpeIcTaBIE€HbI KaK TPOTUBOIIOIOKHBIE
o cBouM xapakrepuctukam. CosoBelt 1 BopoHa BBICTYyNaroT Kak MapHbIA 00pas,
pu 3TOM XyBalJ10, OTXOJs OT TPAAUIMI, N300pa)kaeT UX HEOOBIYHBIM 00pa3oM:
CosoBbsl — Kak 1aps, a BopoHy — Kak npocToIr0AnHA.

8. [ToaTueckoe ocMbICIIEHHE 00pa3a y1o1a U ero aHaiu3 MO3BOJIHIIN CleNaTh
CIEAYIOIINE TEOPETUUECKHUE BBIBOJIBI:

OO0pa3, Beaxymmii Kk uctude, — 310 Casmk. [Ithna ynoa B npon3BeeHUsAX
N6u Cunsl «Taiip-kbiccay, Umama ['azzanu «Puconar yr-taiipy», @apuauainHa
Attopa «ManTuk yt-Taiip», ['ymmaxpus «MaHTuk yr-Taiip», Anuiiepa Hasowu
«JIucon yrt-taiip», MaBmsubl Xomka Kosu IlaiiBanauii Puzouii «Kym tumm»
npeacraer kak o6Opa3 Canuka, koropbii Bemer ntul k Cemypry (bory),
npeojionieBast Had)C, ¥ MOKA3bIBACT UM MPABWIBHBIN MyTh. B 3TUX mpou3BeneHnsIx
Yioa CUMBOJIM3UPYET NUPU-MYPIINWJA, COBEPLIICHHOTO YEJIOBEKA, TOCTUTLIETO
HCTHHBI.

OO0pa3 BeCTHMKA U PeJMTHO3HOTO cuMBOJIa. B Kopane u B mpousBeaeHUN
Pabr‘y3uii «Kucacu Pabr‘y3uit» o06pa3 Yaona mpeicTaBiieH KaK NTHUIA-BECTHUK,
npuHocsas npopoky CyneliMaHy anelxuccalisiM CBEJIEHHs O Lapuile bunkuc u3
ctpanbl Cabab.

CuMBOI MyApocTH W pasyMmMa. Y04 4YacTO BBICTyHaeT Kak o0pa3s,
CBS3BIBAIONIUIN MPUPOAY U BHYTPEHHHUN MUP 4YE€IOBEKa, OTPAXKAIOUIUN TITyOUHHBIC
CTOpOHBI YesioBeueckoi ayum. B mpousBenenusix ['ynxanus «3apOynmacan» u
Humotn «Kyumap MyHo3apacu» OH CTal CAMBOJIOM MYJAPOTO YEJIOBEKa.

OO0pa3 JinieMepHbIX ACKeTOB M CeOsIIO0MBBIX HIeiX0oB. B npousseneHun
Canoxust «I'ynb Ba Oynb0yib» OH SBISETCS METaQOPUUECKUM 00pa30M IICHXOB H
aCKETOB, KOTOPBIC BBICTABJISIOT HAlOKa3 CBOM PEJIMTHUO3HBIE JIEjia U CUUTAIOT CeOsl
BBILIE BCEX. 9. B  npousBeneHun
«Kucca Palrysuit» orpumarenbubie 4epThl oOpa3za BopoObs mnpomomxaror
TpaauLHIO, IPEACTABIEHHYI0 ¥ XyBaijao B «Poxatu num», rae OH BBICTYIIA€T Kak
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CUMBOJI JICHUBOIO W HEJUCUUIUIMHHUPOBAHHOIO 4YeloBeKa. B mpousBeaeHUH
Jlxananmanauaa Pymu «MacHaBu-u MabHaBHi» o0pa3 BopoObsi momyyaer HOBOE
MO3TUYECKOE OCMBICIIEHHE W TMPEACTaBIeH KaK CHUMBOJI MYJIPOro YeJOBEKa,
CIIOCOOHOTO BHJIETHh JAJIEKO W TMpeABUACTh. Takum obOpa3om, oOpa3 BopoOws B
XYJI0)KECTBEHHOM JIUTEpaType HCIMOIb30BANCA aBTOpaMU JUIsl  JOCTUIKEHUS
TBOPYECKUX LIEJIEH U BBIPAKAJ PA3IMYHbIE CUMBOJIMYECKUE 3HAYEHUSI.

10. B mpousBenenun «3apOynmacam» MTHUIBI BBICTYNAIOT KaK CHUMBOJIBI
OPOKOB B oOmecTBe. JKagHOCTh, CTPEMJIEHUE K CJIaBE U XBAaCTOBCTBO, IPUCYILUE
dbeomanaM, B OCHOBHOM BOILUIONICHBI B 00pa3ax MTHUI[ CEMEMCTBA COBOOOPA3HBIX:
CoBa, Kopnon, ®unun, Kynankup-cynran. B oOpaszax nrojed, >KUBOTHBIX U
HAaCEKOMBIX XYJO0KECTBEHHO BBIPAKEHbI OTPULATENIbHBbIE YEPThl Xapakrepa —
HEJAJIbHOBUIHOCTh, OTCYTCTBHE NPOHMIATEIBHOCTH, 3rou3M M npyrue. JKu3Hb
NTUL TPOMCXOIUT B ipupoe. ['ynxanu oOpaiaer Ha 3T0 BHUMaHueE U 3 (PEKTUBHO
HCIIOJIb3YET UCKYCCTBO Mei3axa, n300paxasi COObITUS IPOU3BEICHUS B €IUHCTBE C
npupoaor. B XyloxkecTBEeHHBIX Mpou3BeaeHusX CoBa TPaKTYHOTCS Pa3IMYHBIMU
CUMBOJIMKO-TIOSTUYECKUMH ~ criocobaMu, Torga Kak B OacHsax ['ynxanus
YIOMHUHAIOTCS TaK)Ke UX OMOJIOTUYECKHE OCOOCHHOCTH.

11. O6pa3 CoBbl B Ipou3BeaeHUN «3apOyiMacaiy SBISAETCS CUMBOIMYECKUM
00pa3oM TIIECIaBHBIX OOTATHIX JIOACH TOr0 BpeMeHH. Uepe3 HaCBIIEHHBIN CIOXKET
aBTOP PACKpPBIBAET HE TOJBKO TO, 4T0 COBa SIBISIETCS JECIOTUYHBIM (DeoaaioM, HO
U TO, YTO OH — JKECTOKHH U O€3KaIOCTHBIN OTell, MPOJAOIIHI 104Yb 3a OOraTCTBO.
C BX MOMOUIBIO PACKPBIBAIOTCS PA3IUYHBIE YEPTHI XapaKTepa JTHOIEH.

12. B npounssenennsx Humorn «XycHu JJnim», Takux kak «COKOI U CONOBEN»
n «Kynuiap MyHO3apacw», pa3IWyHbIE THIBI YEJIOBEYECKUX XapaKTepoB
packpeiBatoTcs yepe3 oOpa3 Meradopuueckux MTuil. Tak, OMHChIBas MOCTYIKU
[ITax603a (Coxomna), aBTOp pa3obiavaeT JUIEMEPHBIX CIYT, MOACPKUBAIOIINX
KpPOBaBYIO MOJUTUKY BIACTOJIOOUBBIX MpaButTeseil. Takum 00pa3oM, OH BhIpakaeT
CBOE HEI0BOJIBCTBO MOPSAAKAMHU CBOETr0 BpeMeHu. [Ipu n3o0pakeHnn o0pa3oB NTULL
Humotn onupaercst Ha TpaauImoOHHBIe 00pa3kl MITHUII, a TAKXKE Ha CIOJKETHBIE JIMHUN
«Taiip-noBecTBoBanuit». B mpousBegennn «Kymnuiap MyHo3apacw» MOpoLECC
NPUMUPEHUS NOTUL MOJ PYKOBOJACTBOM YJ0/a TMPEACTABIEH C IOMOIIbIO
XYJI0’)KECTBEHHOT 0 MpuéMa MeTa(ophl.

13. DBomrouus o6pasza NTHULL IO XKaHPAM JIUTEPATyphI:

1. B HapoaHBIX 30CaX.

2. B pacckazax o npopokax.

3. B Taiip pacckazax.

4. B )xaHpe MOBECTH.

5. B mo3tndeckux npou3BEACHUSX.

6. B s)xanpe myHo3apa.

B BbllIeyKa3aHHBIX JUTEPATYPHBIX JKaHpPaxX MTULBI U300paxaroTcs aBTOPOM
700 KaK CHMBOJUYECKHE, TNOO0 Kak MeTaopudeckne o0pas3bl, B 3aBUCUMOCTH OT
eI M KOHTEKCTa MpousBeleHus. Yepes oOpa3pl NTHI] MUCATENIH CTPEMUIIUCH
nepeaaTh CBOU B3IJISAbl B CAMBOJIMUECKON MM MaTeopuyecKo poopme, Orupasich
Ha nocnoBuIly “Qizim senga aytaman, kelinim sen eshit” (Jlous, s mepenaro teoe,
HEBECTKa, Thl ciaymai). B penurno3Ho-cyQpuilckux MNpou3BEeICHUSIX MNTHIIBI
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MPEACTABIISIIOTCA KaK CUMBOJ CaJMKOB, MAYUIMX MO MYyTH WUCTUHHOW 1r00BU. B
TUAAKTUYECKUX TPOU3ZBEICHUSX — MTUIBI (DOPMUPYIOT OCHOBHBIE MEPCOHAKHU
MOBECTBOBAHUSI, BHICTYNAs B POJIM MYJPbIX HACTABHUKOB, 00JIaJAIOIIUX PA3yMOM U
ryookuMm nonnManueM. B «Kymuiap MyHo3apacw» uepe3  CTOJIKHOBEHHE
Pa3IUYHBIX XapaKTEPOB PACKPBIBAIOTCS COIMATIbHBIE TOPOKU 00IIECTBA.
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INTRODUCTION (the abstract of the (PhD) dissertation)

Topicality and necessity of the thesis. In world literary studies, the study of the
poetics of the image of birds, the evolution of the formation of these images - their
improvement in oral folk art and written literature, the definition of their aesthetic
function in a work of art, and the illumination of figurative-symbolic aspects is one of the
urgent issues on the agenda. The image of birds embodies human characteristics through
artistic means and carries symbolic and figurative meaning. Therefore, research
conducted on the basis of interpreting the images of birds depicted in works of art,
determining the poetic tasks assigned to them, distinguishing metaphor and symbol, and
analyzing the didactic essence of the subjects associated with them is of great theoretical
importance.

In the history of world literature and the system of artistic images, the poetic study
of birds as a whole, the determination of the evolution of their emergence and
development, as well as the identification of symbolic and figurative features, the
implementation of ideological and artistic analysis is a unique approach in the science of
literary studies. In world literary studies, the poetic interpretation of the image of birds in
Eastern literature, the features of symbolism and allegory have not been sufficiently
studied. In modern literary studies, research on the poetics of the creator and the artistic
image is expanding. From this point of view, there is a need for a scientific study of the
images of birds depicted in the works of Nishotiy, Huvaydo, Gulxaniy.

In recent years, our country has been consistently focusing on reviving the spiritual
heritage of our people. “It is of great importance to restore the ancient history and rich
culture of our people, and to comprehensively study and promote the scientific, religious,
and spiritual legacy of our great scholars and revered saints3. This, in turn, necessitates
the study of the poetics of bird imagery, which has been insufficiently explored in our
literary studies, including its ideological and artistic aspects, as well as its symbolic and
metaphorical characteristics. For the history of Uzbek literature, analyzing the bird
imagery in works such as “Husnu Dil”, “Qushlar munozarasi”, “Rohati Dil”, and
“Zarbulmasal”, identifying their symbolic and metaphorical features, and examining
their typological characteristics determine the relevance of the chosen topic.

The Decree of the President of the Republic of Uzbekistan No. PF-4797 dated May
13, 2016 “On the Establishment of Alisher Navoi Tashkent State University of Uzbek
Language and Literature”, the Decree No. PQ-2789 dated February 17, 2017 “On
Measures for Further Improvement of the Activities of the Academy of Sciences,
Organization, Management and Financing of Research Activities”, the Decree No. PF-
4947 “On the Action Strategy for the Further Development of the Republic of
Uzbekistan” with its tasks related to education, and the Decree No. PF-5712 dated April
29, 2019 “On Approving the Concept for the Development of the Education System of
the Republic of Uzbekistan until 2030”, which emphasizes the comprehensive in-depth
study of classical literary monuments, as well as other regulatory legal documents, serve
to fulfill the tasks outlined in these decrees to a certain extent.

8 O‘zbekiston Respublikasi Prezidenti Shavkat Mirziyoyevning 2017-yil 24-maydagi PQ-2995-sonli “Qadimiy
yozma manbalarni saglash, tadqiq va targ‘ib qilish tizimini yanada takomillashtirish chora-tadbirlari to‘g‘risida’gi
garori // “Xalq so‘zi” gazetasi. — Toshkent, 2017.
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The object of the research. The object of the research includes the “Boz and
Bulbul” debate within Nishotiy’s poem “Husnu Dil”, the “Qushlar munozarasi”,
Xojanazar Huvaydo’s “Rohati dil”, and the symbolic and metaphorical bird imagery in
Gulxaniy’s work “Zarbulmasal”. Additionally, for the comparative analysis of bird
Imagery, the research also incorporates the bird stories of Ibn Sina and Imam Gazoli,
Rabguzi’s work “Qisasi Rabguziy”, and the tales of Navo’i and Xoja.

The scientific novelty of the research consists from:

The distinctive features of symbolic and allegorical images have been identified,
and the portrayal of birds such as the Hudhud, Bulbul, Zog ‘, Chumchuq, Lochin has been
comprehensively explored for the first time in a holistic system;

A comparative-typological analysis has been conducted on the bird characters in
Nishoti’s epic “Husnu Dil”, including “Boz va Bulbul” and “Qushlar munozarasi” as
well as the stories of Tayr. It has been demonstrated that in religious-mystical works, bird
Images appear as symbols of ascetics and seekers on the path of true love. In didactic
works, they constitute the main characters of the story genre, embodying wise figures
who offer advice to readers and possess intelligence and deep insight. Based on this, the
evolution of these images across different genres has been determined;

The symbolic and metaphorical characteristics of the Sparrow in Xojanazar
Huvaydo’s work “Rohati dil”, and the birds in Gulxaniy’s “Zarbulmasal”, particularly
the Owl, have been scientifically substantiated. Their poetic functions in these works and
their development in subsequent literary periods have been analyzed,;

In works of the debate genre, the artistic function of bird images has evolved to
depict social issues, the negative traits of officials, and societal decline through debates
and question-answer formats. Analysis has shown that Nishotiy and Gulxaniy use bird
characters to reveal the behaviors and qualities of various human types, encouraging
modesty and goodness.

Implementation of research results. Based on the scientific results obtained on
the topic “Poetics of bird imagery (exemplified by “Husnu Dil”, “Rohati dil”, and
“Zarbulmasal”):

From the scientific conclusions that the distinctive features of symbolic and
allegorical images were determined, and the image of birds such as the Hudhud, Bubul
va Zog ‘, Chumchug, Lochin was revealed for the first time in a holistic system were used
in the implementation of the practical project AL-662205561 on the topic “Creation of
the author’s corpus of Alisher Navoi”, completed in 2023-2024 at the Tashkent State
University of Uzbek Language and Literature named after Alisher Navoi (Reference No.
01/4-4166 dated September 12, 2025 of the Tashkent State University of Uzbek
Language and Literature named after Alisher Navoi). As a result, the project materials
were enriched with scientific conclusions about the analysis of the image of the bird in
the works of Alisher Navoi, its symbolic and figurative features;

The comparative-typological substantiation of the image of each bird in “Boz va
Bulbul”, “Qushlar munozarasi” in the epic “Husnu Dil”” by Nishati, the image of birds in
religious-mystical works - ascetic, the image of a seeker who has entered the path of true
love, in didactic works - the main images of the story genre, proving that he is a wise man
who gives advice to the reader, has a mind and a deep intellect, on the basis of which the
evolution of the image in the context of genres was determined, theoretical conclusions
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were used in the implementation of the practical project No. PF-201912258 on the topic
“Creation of a multilingual (in Uzbek, Russian, English) electronic platform of Uzbek
literature”, implemented in 2021-2023 at the Tashkent State University of Uzbek
Language and Literature (Reference No. 01/4-2060 of the Tashkent State University of
Uzbek Language and Literature named after Alisher Navoi dated May 20, 2025). As a
result, the theoretical basis of the practical project was enriched with a poetic
interpretation of the image of birds.

From the scientific and theoretical conclusions on the scientific basis of the image
of the sparrow in the work “Rohati dil” by Xojanazar Huvaydo, the symbolic and
figurative features of the image of the birds in Gulxaniy’s work “Zarbulmasal”, including
the image of Boyogli, its poetic function in the work and its evolution in the literature of
the next period, used in the implementation of the practical project No. PF-201912258
on the topic “Creation of a multilingual electronic platform of Uzbek literature (in Uzbek,
Russian, English)” implemented at the Tashkent State University of Uzbek Language
and Literature in 2021-2023 (Reference No. 01/4-2060 of the Tashkent State University
of Uzbek Language and Literature named after Alisher Navoi dated May 20, 2025). As
a result, scientific conclusions about the poetic function of the image of birds such as
Hudhud, Bubul va Zog‘, Chumchuq, Lochin in the works have increased the level of
electronic platform materials;

The conclusions regarding the changing artistic function of bird imagery in
polemical works were utilized in preparing scripts for the “Presentation” program
broadcast on the “History of Uzbekistan” TV channel, which is part of the state institution
“Creative Association “Ma’rifat”. These conclusions highlighted how social issues,
negative traits of officials, and societal decline are portrayed through debates and
question-answer methods. They also emphasized how Nishoti and Gulkhani use bird
voices to reveal the actions and qualities of various human characters, calling for modesty
and goodness. This analysis is supported by evidence. (Reference No. 15-33/399 of the
State Institution “Creative Association “Ma’rifat” dated June 4, 2025). As a result, the
scientific accuracy and popularity of the programs were ensured, leading to the formation
of viewers’ knowledge about bird imagery.

Approbation of the research results. The research results were presented and
validated at 7 scientific and practical conferences and seminars, including 3 international
and 4 national conferences.

Publication of the research results. A total of 15 scientific works have been
published on the dissertation topic, including 8 articles in scientific publications
recommended by the Higher Attestation Commission under the Cabinet of Ministers of
the Republic of Uzbekistan for the publication of scientific results. Of these, 5 articles
have been published in national journals and 3 in international journals.

The structure and scope of the dissertation. The dissertation consists of an
introduction, three chapters, a conclusion, and a list of references, with a with a total
volume of 127 pages.
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